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DEDICATION 


OUNG ACTIVISTS, campus student organization 
and local institutions spearheading various initiativ 


and programmes for the betterment of our collect 
wellbeing and future—this one is for you. 


Khatibs searching for a relevant hadith for that upcon 
khutbah, motivational speakers seeking prophetic guidance 
for their next audience, and all of us entrusted with providing 
our communities understanding and hope, particularly in 
times of turbulence and trials—this is also for you. 


The men and women behind the scenes in every community, 
sacrificing their weekends, family time, and money to keep 
things running at each mosque despite criticism and lack of 
resources; executive committees; educational and outreach 


committees; and yes, even masjid board members—this is for 
you too. 


Our esteemed social experts and researchers responsible fo: 
finding the root causes of our community issues, shouldered 


with the responsibility of keeping us informed—this ma 


of help to you. 


Last but not least: friends, allies, and fellow activists fı 
every community and walk of life; men and women 
Believe in the power of the people, and are searching 
universal wisdom and values to help reach true success 
is one to add to your shelf. 


Dr Mohannad Hakeem 
Dearborn, Michigan 
Rabi‘ al-Thani, 1443 AH, 
November 2021 


In the Name of Allah, the Most Compassionate, the Ever-Merciful 


FOREWORD 


N AN ERA OF confusion, doubts, and subject 
truths, the Muslim community is in need of cons 
guidance, education, and awareness about the Cot 
application of Islam in their respective societies. On 
the greatest tools available to every Muslim is a framewo 
that establishes the foundation of Truth in a clear and 
concise manner, particularly with community service, civic 
engagement, and activism. 
A 

Activism, in its numerous meanings, cannot be complete or 
correct ifit is guided by anything other than Islam. All human 
beings believe in a moral reference point, be that objective or 
subjective, and Muslims are undoubtedly required to serve 
the Creator and His creation via the Islamic paradigm, one 
that is established upon the Qur’an and authentic hadith. 
Oftentimes, Muslim beliefs in Western nations are shaped by 
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their local predominant ideology, which has the potenti 
distort their worldview. A lens shaped by a liberal philoso) 
for instance, has the potential to cause Muslims to en 


in everyday matters—including community servic 


activism—in a manner that is considered prohibited in | 
and one that inevitably harms present society and its fi 
by preventing those Muslims from using the actual solu 


that Islam provides. 


In this important and timeless manuscript, Dr Mo! 


Strategically compiled and commented upon forty signi! 


prophetic narrations to establish a clear framework 


Muslims, particularly in Western nations, and especially | 
interested or engaged in community service and activ! 


Every hadith included in this compilation can be expa 


uponin more detail, buttheauthor—inacalculatedm 
may Allah bless him—has condensed and clarifi 
most important details every Muslim needs and pre 
them alongside each hadith in the text. The comp: 
has been written in a very practical, coherent man 
benefit all readers, young and old, with a breakdo 
peoples motivations, clarity on what they are pu 
etiquette and methodology, the fiqh of activism, and a 


for self-care. This compilation has the potential to b 


countless Muslims for generations to come, by the 
Allah, to be translated into numerous languages 
be studied and commented on by people of all know 


ina timeless manner. Furthermore, for many Mu 
today, an Islamic framework and a strengthening ol 
beliefs protects them against an inferiority comple» 
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engaging in social justice causes, religious dialogue, and 
ethical dilemmas. 


Additionally, the framework of activism via the lens of 
Islam undoubtedly brings benefit to countless non-Muslims 
interested in understanding Islam and its role in society. 
Moreover, for non-Muslims, there is the tremendous benefit 
of understanding how Muslims view community service and 
activism and how to engage with Muslims on various causes 
without expecting them to compromise on their beliefs and 
moral values. 


Ultimately, society does not change overnight, and t 
night is always replaced with a new day; the Muslim who 
strives to change the world should see every morning as a 
new opportunity and understand that every generation Wi 
die and be replaced by another. Gradual, structural, 

change requires mulu-generational sincerity, wisd 
strategy, knowledge, implementation, and perseveran 
leaving the results to the One who knows all things. W 
the limited time we have in this world, and with the Ligh 
Truth in our hearts, we cannot afford to be ignorant abo 
these crucial prophetic narrations and how to impleme 
them in our respective societies. | 


May Allah bless and reward the author of this text and all of 


its contributors, and guide all of its readers to sincere and 
impactful change around the world. 


Suleiman Hani 
November 29, 2021 
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PREFACE 


MAGINE A WORLD where the hadith of Propk 

Muhammad, may Allah bless him and give him peace. 

are featured in major news headlines and media outlets 
Imagine a new generation of volunteers, community 
organizers and activists who quote Prophet Muhammad’: 
words in their meetings, marketing material and rhetoric. 
Imagine teachers, authors, artists, and policy makers all 
reaching out to his wisdom for solution and guidance. If you 
are excited about being part of such a vision, then this book 
is a stepping stone for making that vision a reality. 


Since the start of the twenty-first century, the rise of 
anti-Islamic bigotry, or what is commonly referred to as 
Islamophobia, has pushed Muslim minorities in the West 
towards activism and civic engagement. Whether manifested 
in rallying to raise awareness on social justice issues, 
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organizing campaigns for political candidates, or running 
online fundraisers, Muslims continue to significant! 
influence this sphere of work. This has been accompanied 
by multiple calls for positive integration of Muslims in thei 
respective communities through service and charity. 


Like any other group, Muslims are expected to voice thei! 
concerns, work passionately for their issues, and leav 
positive legacy wherever they go. They could be doing s 
from a position of being marginalized and oppressed but al 
from a position of being strong and prosperous. Howeve: 
activism and service in the Muslim community must not bi 
merely reactive to world events. As Muslims, our actions ar 
manifestations of the firm values of our faith. Those valu: 
are consistent principles that we are obliged to uphold if w 
Want to achieve peace and justice. In other words, being 
productive member of society is a Divine duty before being 
a civic one. With the right intention and execution, 1t 1s an 
act of worship that—by the will of God—we can find on ou 
scale on the Day of Judgement. Thus, it is imperative tha 
our involvement in such fields follow the noble and Divin 
legislation: the Qur’anic principles and the tradition of ou 
beloved Prophet Muhammad, may Allah bless him and giv 
him peace, 


This book is a collection of hadith, narrated teachings anı 
actions from the Prophet Muhammad, may Allah bless hi 
and give him peace, that try to build such a framewor! 
While the hadith themselves are not specifically limited | 
the scope of this book, they can inspire, inform and guid 


in Ways most pleasing to Allah and His Messenger. Thi 
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collection is written with an international audience in mind 
as the Prophet Muhammad’s teachings provide universal 
principles for all those who wish to be agents of change and 
make a difference. A world like ours is in dire need of the 
timeless principles taught by the man who was Divinely sent 
as a mercy to all mankind. This collection contains glimpses 
of his prophetic guidance and wisdom for us to be able to 
draw both inspiration and instruction to guide our most 
passionate social work. Each hadith is supplemented with a 
commentary as well as actionable items that bring prophetic 
teachings to the lived world of the Muslim activist and 
community organizer. 
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scale on the Day of Judgement. Thus, it is imperative that 
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beloved Prophet Muhammad, may Allah bless him and giv 
him peace. 
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collection is written with an international audience in mind 
as the Prophet Muhammad’s teachings provide universal 
principles for all those who wish to be agents of change and 
make a difference. A world like ours is in dire need of the 
timeless principles taught by the man who was Divinely sent 
as a mercy to all mankind. This collection contains glimpses 
of his prophetic guidance and wisdom for us to be able to 
draw both inspiration and instruction to guide our most 
passionate social work. Each hadith is supplemented with a 


commentary as well as actionable items that bring prophetic 
teachings to the lived world of the Muslim activist and 
community organizer. 
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INTRODUCTION 


OMMUNITY SERVICE and activism are deep ly 

rooted in our Islamic tradition. Such modern 

society's definitions of leaving an impact or Ca alling 
for social justice resonate with multiple genuine Isla mic 
terms. The different forms of charity, serving people, a 
fulfilling their needs (qada’ hawa’y al-nas) are oii 
of social activism. In the educational sphere, this may B 
considered as a form of preaching Islam (delivering da‘wah), 
outreach, educating Muslims and non-Muslims, and raising 
awareness about a cause. In terms of political activism, we see 
the notions of enjoining good and forbidding evil (al-amr bi'l- 
ma ‘raf wa'l-naby ‘an al-munkar), speaking truth to power, and 
giving advice (nasihah) to the ruler and to the public. Without 
getting stuck on terminologies and nomenclature, this book 


defines God-centred activism and service to include activities 
such as: 


— sw ae: 
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a Volunteering at a local soup kitchen. 


= Representing Islam at college campuses (at the Musl: 
Students Association, for example) and in emplo 


resource groups (such as the Inter Faith Network) 


a Mentoring a youth group ata school or summer camp 


* Raising funds to help the needy. 

= Researching ways to define our priorities and improve | 
Operations and our service. 

= Establishing institutions and building communite: 
ensure the longevity and sustainability of our acti 
and our projects. 

« Mobilizing communities and campaigning tow, 
spiritual, social, and eventual political change. 

= Voter registration drives and raising awareness abo 
community’s rights and responsibilities. 

= Opposition to a policy through boycotting, lobb: 
protesting, and any form of expression that is granted b 


It is important to note that the word activist has mor 
teaching implications nowadays than its traditional cor 
Of political activism and advocacy. For Muslim mino; 
living in the Western hemisphere, this 1s particular; 
in the age of Islamophobia. The circle of activists 
expanded to include the woman who wears the hijab as 
is Shopping at the local grocery store, and the young Mu 
man in secondary school who does not have a girlf! 
and must explain himself to his peers. It also includes 
proclaimed non-religious Muslims who are proud of | 
Muslim heritage and feel the need to represent their Isla 
faith within their social circles. Many of these activists | 


common traits that transcend generations, ethnic grol 


KVI 


INTRODUCTION 


and social classes. They cherish the heritage and the group 
identity that Islam brings to their lives, even if they fall short 
in understanding or applying some of its teachings. They are 
motivated to represent their faith in the best way possible 
and to spend their free time in volunteering at events. 


INTELLECTUAL CHALLENGES 
FACING MUSLIM ACTIVISTS 


Clearly, the above-mentioned manifestations of activism 
and service are deeply rooted within the Islamic tradition. 
However, Muslims living in Western democracies ha 
felt uncomfortable about some aspects of their politi 
engagement, for fear of compromising some elements 
their faith. As an example, at the time this book was writt 
most American Muslims have been politically aligned 
far-left progressive movements. Those parties have ge 
protected Muslim rights of worship and institution buil 
and fought hard for the inclusion of all elements ¢ 
American society. However, the same parties who may b 
allies in protecting rights of worship (atleastin some cour 
and under some conditions) may also promote a mo 
and lifestyles that go against traditional Islamic values 
relatively new to the political arena, our community has 
yet find a sound balance in maintaining both ends of the 
equation: to stay deeply rooted in the Islamic tradition while 
at the same time having clear and unambiguous stances on 
social justice issues. 
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THE IMPORTANCE OF CONTEXTUALIZING 
THE MUSLIM TRADITION 


Throughout the life of Prophet Muhammad, may Allah bles 
him and give him peace, early Muslims experienced differen 
political and social circumstances. Beginning as a persecuti 
minority in the Makkan period, to holding refugee status 11 
Abyssinia, to becoming a minority in a multi-faith communi! 


during the early years in Madinah, and then finally build 
a strong government that engaged in war and peace-maki 
with neighbouring tribes in the later Madinan period. 


This plethora of examples and situations provides guideli 
for the Muslim community in various contexts and un 
different conditions. The Qur’an provides a huge amo: 
of history and stories of previous prophets, all of wh 
had a variety of experiences. Some ruled large kingdo 
such as Sulayman and Dawud, while others, like Musa | 
Ibrahim, lived as refugees for most of their lives. The Pro; 
Muhammad himself, may Allah bless him and give 
peace, drew inspiration from stories of previous prophet 
the appropriate time, and we should consequently follow 
Same approach. Clearly, this compilation of hadith does 
apply only to activism, but can be considered foundati 
hadith from which activists can derive benefit, while kee 
the following applications in mind: 
= Maximizing the potential of individuals, commun 
and civic society (rather than governments or l 
institutions). 
= Working within societies that promote freedom of sp 
and ensure basic human rights. 
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INTRODUCTION 


® Working within one’s circle of influence (your own self, 
and those around you) to affect one’s circle of concern 
(wars, poverty, Islamophobia, and other external factors). 


CALL TO ACTION 


This collection of forty hadith is meant to serve as a “Muslim’s 
handbook on how to change the world’. To do so, it is ideal 
that you start your journey with the correct intent and 
mindset, and ask yourself: 
* Are you ready to dive into timeless wisdom and hit the 
ground running with such wisdom? 
e Are you ready for a well-rounded dose of spiritua li 
service, activism, leadership, self-help, and thougi 
provoking insight? All from prophetic wisdog í 1? 
a Are you ready to immerse yourself ii 
commentaries and discussions, all packaged ina i 
short and relatable read? 
= Are you excited about sharing the universal wisdom 
Prophet Muhammad’s words with your non-Muslim 
allies and colleagues? Gn 
= Are you willing to influence your people and drive you 
organization towards success from the words of ae 
man who has achieved unmatched worldly success, even 
according to some people who did not choose to follow 
him? 
= Are you interested to decipher the terms and definitions 
that you have heard over and over in those endless 
discussions on what’s permissible or not in political 
activism? 
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* Working within one’s circle of influence (your own self, 
and those around you) to affect one’s circle of concern 
(wars, poverty, Islamophobia, and other external factors). 


CALL TO ACTION 


This collection of forty hadith is meant to serve as a “Muslim's 
handbook on how to change the world’. To do so, it is ideal 
that you start your journey with the correct intent and 
mindset, and ask yourself: 

* Are you ready to dive into timeless wisdom and hit the 
ground running with such wisdom? e 

e Are you ready for a well-rounded dose of spiri 
service, activism, leadership, self-help, and tho 
provoking insight? All from prophetic wisdom? 

* Are you ready to immerse yourself in 
commentaries and discussions, all packaged in 
short and relatable read? is 

* Are you excited about sharing the universal wisdo 
Prophet Muhammad’s words with your non-Muslim 
allies and colleagues? 

* Are you willing to influence your people and drive your 
Organization towards success from the words of the 
man who has achieved unmatched worldly success, even 
according to some people who did not choose to follow 
him? 

= Are you interested to decipher the terms and definitions 
that you have heard over and over in those endless 
discussions on what’s permissible or not in political 
activism? 
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If your answer to any or all of these questions was yes, th 
this book is meant for you, and you are meant to experie 


this collection of forty hadith. 


You may choose to read this book in its entirety 


chapters and hadith in order to examine a title of partic 


interest, or just browse through the table of content 


get an idea of the topics covered. You may have liked to 


other hadith included, or disagreed with the commenta: 
placement of certain hadith within a given context. Afte 


this compilation is an attempt to bring Muslim commu: 
workers and activists towards a unified framework tha 


based on timeless principles from our beloved Prophet 


Allah bless him and give him peace. We are trying to an: 


the most pertinent questions that every Muslim act 
should ask themselves: 


= Why did I choose this line of work as a way of life? Chapt 


= What are the community service activities that Proj 
Muhammad (may Allah bless him and send him pı 
expects from me? Chapter 2. 

= What is expected from my involvement in politics 
Muslim? Chapter 3. 

= Who should I look for, hire, train, and retain in my t 
and my organization? Chapter 4. 

= How should I carry myself in my activism work? Chapt 


= WHowcan! make sure that I do not cross the boundarie 


Islam in my political activism? Chapter 6. 

= While being involved in my activism and commu 
service, how can l take care of myself and ensure th 
don’t get burnt out? 


CHAPTER 1 


THE WHY 


THE SPIRITUALITY 
OF AN ACTIVIST 


HE FIRST QUESTION that Muslim activists 
community workers should ask themselves i 
Why did I choose to volunteer for this event 


while activism goes beyond that to include multiple layers of 
risks and challenges. 


One could find multiple reasons to join this line of work, 
such as a personal experience that may have shaped our 
worldview, or an inherited passion from a family member 
towards a certain cause. For a Muslim, such reasons are valid 
as long as they fit under the umbrella of seeking to please 
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Allah. A sincere intention is what causes our deeds to either bi 
accepted and heavily rewarded by the Almighty, or otherwis: 
rejected due to other worldly desires, such as showing off o: 
seeking praise from people. In Surah al-Insan, Allah describe 
what the intention behind every act of service, for a believ: 


should be: 


And they give food in spite of love for it to the needy, 
the orphan, and the captive; they tell them: ‘We feed 
you only for the countenance of Allah. We wish not 
from you reward or gratitude. Indeed, we fear from 
our Lord a Day austere and distressful.’ So Allah 
will protect them from the evil of that Day and 
give them radiance and happiness. And will reward 
them for what they patiently endured with a garden 
in Paradise and silk garments. (al-Insan 76: 8-12) 


The spirituality of activism starts with the why quest 
from having pure intentions, and continues to accompan\ 
throughout our whole journey. It ensures that the how (1 
qualities and values that we adopt) and the what (the servi 
that we offer) are also aligned with the why, or what plea: 
Allah: In addition, answering why helps a group to refine 
mission, vision and metrics of success. It helps us consid 
both the spiritual and the material dimensions when defin 
and refining our why. For example: we can write a persona 
a group slogan, goal, and why as follows: ‘When I (we) m 


Allah, I (we) want to be proud of ...’. 
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HADITH 1 
BEGIN WITH THE VERY ENDIN MIND 


Ó guys I U) Gyre CIS jad 553 Le iS pal JI Gls GEUL Sloc Lé| 
pes oS al yal al lja Loo J! Dya CSE gog Jowys au J] 45 out 
(elie 9 syll) a) jole le J] 4 


‘Umar ibn al-Khattab (RA) narrated that the Messenger of 
Allah, may Allah bless him and give him peace, said:Deeds are 
bound by the intentions behind them, and each person will be 
rewarded according to his intention. So, whoever migrated fo 
the sake of Allah and His Messenger, then his migration wil 
be accepted as one for the sake of Allah and His Messenger: 
and whoever migrated for worldly benefits or for a woman to 
marry, then his migration would be rewarded based on wha 
he migrated for. (Bukhari and Muslim) 


COMMENTARY 


This hadith has always been the introductory hadith to me 
of the 40 hadith collections compiled by our scholars, st 
as the famous 40 hadith collection by Imam Nawawi. This 
comes as no surprise as having a pure intention to please 
Allah should be the foundation of every Muslim’s deeds and 
actions. In this worldly life, a pure intention is the only way 
to keep oneself motivated in tough times and stay humble 
in moments of glory and success. In the Hereafter, a pure 
intention is one of the main reasons for why some deeds are 
rewarded by Allah multiple times, up to 700 times, while 
others are considered worthless and of no value. : 
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For Muslim activists, we begin every deed by considering t! 


very end in mind, which is the moment we shall meet 
Lord and present our deeds on the Day of Judgement. 1 
‘end’ is not when we raise our first million, get a plaqui 
honour our contributions, or open another branch o! 
organization. While these may be decent milestones 
Opportunities to celebrate success, the real celebration | 
Muslim is the moment of meeting Allah, in the hope | 
the worship and the service that he or she offered wi! 
accepted. This sincerity check should be done before, du: 


and after the action. An early scholar, Yusuf ibn al-Hus. 
used to say: 


‘Sincerity is the rarest commodity in this world, an 
many times I try to remove the thought of showing o! 
from my heart, but it feels like it keeps growing insic 
P my heart in a different format and colour.” 

. 


"The Messenger of Allah, may Allah bless him and 
him peace, mentioned on another occasion how ci 
individuals who did honourable deeds with the 
“intentions will be held accountable and even punish 
them on the Day of Judgement. 


Aba Hurayrah relates that the Messenger of Allah, may 
bless him and give him peace, said: 


Verily, the first of the people to be judged on the Da 
Resurrection will be a man who was martyred. He wil 


brought forth for Judgement and reminded of all the bles 


1 Ibn Qayyim al-Jawziyah, Madaryj al-salikin. 
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that Allah has bestowed upon him, and he will acknowledge 
them all. Allah will ask: “What did you do about them?’ The 
man will reply: ‘I fought in Your cause until I was martyred.’ 
Allah will respond: ‘You have lied, for you fought only so it 
would be said you were brave, and thus it was said.’ Then, 


Allah will order him to be dragged on his face until he ts cast 
into Hellfire.’ (Muslim) 


The hadith goes on to describe two other individuals: a 
charitable person who donated a lot of money, and a teacher of 
the Qur’an who taught it to the masses. Unfortunately, both 
have done such deeds with the wrong intentions. According 
to the hadith, such corrupt and insincere intentions caused 
all three to be held accountable and even punished inste Te of 
being rewarded. 
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40 HADITH ON COMMUNITY SERVICE AND ACTIVISM 


For Muslim activists, we begin every deed by considering thi 
very end in mind, which is the moment we shall meet ou 
Lord and present our deeds on the Day of Judgement. Th 
‘end’ is not when we raise our first million, get a plaque t: 
honour our contributions, or open another branch of ou 
Organization. While these may be decent milestones an 
Opportunities to celebrate success, the real celebration fo: 
Muslim is the moment of meeting Allah, in the hope ti 
the worship and the service that he or she offered will 
accepted. This sincerity check should be done before, dur: 
and after the action. An early scholar, Yusuf ibn al-Husa 
used to say: 


‘Sincerity is the rarest commodity in this world, anc 
many times I try to remove the thought of showing o! 

from my heart, but it feels like it keeps growing insid 

my heart in a different format and colour.’ 


The Messenger of Allah, may Allah bless him and 
him peace, mentioned on another occasion how c 
individuals who did honourable deeds with the 
intentions will be held accountable and even punish: 
them on the Day of Judgement. 


Abu Hurayrah relates that the Messenger of Allah, may 
bless him and give him peace, said: 


Verily, the first of the people to be judged on the Da 
Resurrection will be a man who was martyred. He wi 
brought forth for Judgement and reminded of all the bles: 


1 Ibn Qayyim al-Jawziyah, Madarij al-salikin 
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that Allah has bestowed upon him, and he will acknowledge 
them all. Allah will ask: ‘What did you do about them?’ The 
man will reply: ‘I fought in Your cause until I was martyred.” 
Allah will respond: ‘You have lied, for you fought only so it 
would be said you were brave, and thus it was said.’ Then, 
Allah will order him to be dragged on his face until he ts cast 
into Hellfire.’ (Muslim) 


The hadith goes on to describe two other individuals: a 
charitable person who donated alot of money, and a teacher of 
the Qur’an who taught it to the masses. Unfortunately, both 
have done such deeds with the wrong intentions. According 
to the hadith, such corrupt and insincere intentions caused 
all three to be held accountable and even punished instead of 
being rewarded. 


SUGGESTED ACTION ITEMS 


~ ay 


1. It helps if you keep a private journal to document 
and reflect on your intentions and your deeds. 
Write your intentions behind all the activities that 
you engage in, and use your imagination to describe 
your dreams, expectations, and spiritual benefits 
from your community involvement. By the same 
token, reflect on and write down how regretful you 

| would be if such intentions were not purely for the 

sake of Allah. Try to be as specific and descriptive 


as possible, instead of using a generic in the way | 
of Allah (fi sabil Allah) comment. For example, one 
could write: 
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‘I am teaching this hadith to this group of 
students in the hope that it will inspire and 
influence their thoughts and actions as the exact 
words of the Prophet Muhammad, may Allah 
bless him and give him peace, influenced the 
Companions.’ 


2. This hadith inspires us to have the proper intentio: 
in everything we do, even beyond known acts o 
worship and community service. Mu ‘adh ibn Jaba 


once said, ‘I hope to be rewarded for my sleep . 
much as I hope for the reward of getting up fi 
the night prayer (Bukhari and Muslim). Ibn Haj. 
commented on this by saying, ‘He seeks for t! 
reward in his resting time as he seeks it for h 
hard work, because if the intention from rest ı 

Strengthen one’s commitment to worship, then tl 


reward will be given.’ * 


In addition, one could have multiple intenti 
behind each deed. Such an example is to pay cha: 
for the sake of purifying one’s money, softening | 
heart, helping a family in need, and maintain: 
the ties of kinship. 


3. One could be sincerely working for the sake of Al! 
and receive some worldly materialistic rewa: 
in return. We should not feel guilty when | 


Ibn Hajar, Fath al-Bari bi Sharh Sahih al-Bukhari, (Dar Al-Ris. 
Alamiyah , Beirut 2013). 
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happens, especially if we did not ask for worldly 
recognition or compensation. Aba Dharr reported 
that the Messenger, may Allah bless him and give 
him peace, was asked, ‘What is your opinion about 
the person who has done good deeds while receiving 
praise from the people?’ The Prophet said, ‘It is the 
immediate glad tidings for a believer.’ (Muslim) 


Community workers who do not understand 
this subtle point may assume that Islam requires 
extreme selflessness from them; some may 
dissociate themselves from any positive feedback or 
worldly gains. This may work against human nature 
as a healthy dose of positive reinforcement might 
be needed to keep our motivation and direction 
This can also result in either one of two extre ne | 
either stopping the work altogether, or shifting 
their intention to solely seek people’s praise. Also. 
we should differentiate between the different — 
types of glad tidings that we receive. A praise of | 
the likes of ‘you’re so amazing’ is not the same as | 
‘your good works have helped me become a better 
person’. The effect varies with the type of praise or — : 
encouragement offered. 


40 HADITH ON COMMUNITY SERVICE AND ACTIVISM 


HADITH 2 
WORKING BEHIND THE SCENES 


LES SW AE Gass JG oleg ale all Wo Gil ye 5354 Gl Se 
SSi Gass bass La 65 DS G5) ghil oj Aabi Leg eji 
y Ss) aU a 3 4058 Glin iT a Gob S85! SÉ As 15); 
OS UI) G GS G5 Aiii 8 GIS ihal ó GW b LÉ i 

(go) REES eJ ES by ái S333 I GSES o BLI 


Abu Hurayrah reported that the Prophet Muhammad, may) 
Allah bless him and give him peace, said: 


Wretched is the slave of gold, silver, and fine clothes. If he : 
given, he is pleased, but if he is not given, he is displease: 
May he perish and relapse, and if he is pierced with a thor 
may this thorn stay in his body forever! May Allah bless wit 
Paradise another slave, who holds the reins of his horse to stri 
in the path of God, with his hair unkempt and feet covered w. 
dust. The one who, if appointed in the vanguard, he is perfec! 
Satisfied with his post of guarding, and if he is appointed at t 
rear of the army, he is fine with his position. He is so hum 
in the eyes of people, so much so that if he asks for permis: 
to be with the elite, be is not permitted, and if he intercedes | 
someone, his intercession is not accepted.’ (Bukhari) 


COMMENTARY 


This hadith is a follow-up to the previous one and p: 
picture Of two contrasting people: the first one is th 
of money, fame, self-image, and prestige. The second 


8 


_it: the mass following on social media, the big stage in major 


THE SPIRITUALITY OF AN ACTIVIST 


a selfless person who—in the context of the hadith—joins 
an army to fight for a noble cause in the path of God. He 
does not care which position he is chosen to serve in, at the 
front or in the rear, and does not mind whether he gets any 
exposure or praise. The hadith is beautifully phrased in a 
form of supplication that praises the sincere servant of Allah 
and rebukes the servant of the materialistic life. 


To put things in perspective, a Muslim who works for the 
sake of Allah is not in need of the spotlight, because he or 
she aims for excellence (ibsdn) in deeds, as defined in the 
famous hadith of Jibril: “To worship Allah as though 
see Him, for if you cannot see Him, then know that He se 
you.’ (Bukhari and Muslim) 


When we aim for thsdn in activism and worship, ¥ 
always feel complete and satisfied. We should be assu 
we worship a Master who sees all situations and inten 
We will have our hearts filled with Allah’s recognition a 
attention. Whatever people observe or admire in us after that 
is just the surplus that flows from a heart that is filled with 
Allah’s love. 


Why is this essential to an activist’s spirituality? Community 
work has a lot of glamorous aspects that usually accompany 


events, and receiving praise. All these factors may have 
an impact on one’s sincerity and reduce or eliminate the 
spiritual benefits and blessings of what is supposed to be a 
major act of worship. Every Muslim activist shall be warned 
about seeking fame and material wealth, as in the hadith: 
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Ka‘b ibn Malik, may Allah be pleased with him, reporte 
that the Messenger of Allah, may Allah bless him and give him 
peace, said: “Two hungry wolves sent in the midst of a floc! 
of sheep are no more destructive to them than a man’s gree 
for wealth and fame ts to his way of life or religion (din) 

(Tirmidhi) 


A famous incident in Islamic history highlights this g 
quality of selflessness in the earlier generation ol 
Companions.” Before the battle of Yarmuk, which w 
pivotal historical moment when the Muslims faced 
Byzantine empire, Abū Bakr al-Siddigq (RA) passed 
and ‘Umar ibn al-Khattab (RA) took over the leade: 
as the caliph of the Muslims. Khalid ibn al-Walid (RA 
legendary commander-in-chief, was leading the Muslim 
and preparing for this critical battle. “Umar (RA) was w 
that Khalid’s (RA) track record of victory and achiev 
might cause the Muslim community to become | 
attached to his personality. This would result in them | 
sight of the fact that victory only comes from Allah 
could have had detrimental implications for their fai! 
‘Umar (RA) sent a message to Abu Ubaydah ibn al 
(RA) to demote Khalid (RA) and take leadership in hi 
When Abū ‘Ubaydah (RA) received the letter, he hid 11 
fear of causing dissension within the Muslim army, an 
showed it to Khalid (RA) after the battle was over. 


3 AY. Akrum, Sayfullah Khalid ibn Al-Walid, (Mu’ssaat Al-Risala 
2007). 
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This incident shows a high sense of wisdom and sincerity on 
Abt ‘Ubaydah’s (RA) part, as he kept away from any personal 
inclination or preference. On the other hand, the response 
from Khalid (RA) was also remarkable, who immediately 
complied with ‘Umar’s (RA) instructions and assumed 
his responsibility as a soldier under Aba ‘Ubaydah’s (RA) 
leadership. He did not even choose to isolate himself or leave 
the army, and some narrations even mention his memorable 
response: ‘I fight to please Allah, the Lord of ‘Umar, not for 
the sake of ‘Umar himself!’ 


SUGGESTED ACTION ITEMS 


— 


1. This hadith highlights the importance of 
maintaining deeds that are only known betweer 
yourself and Allah, especially for those ser 
the community in the public space. This co 
be through private acts of worship, such a 
extra prayers, hidden charity, or even serving ne 
community in a less visible setting, for example, 
cleaning the bathrooms of your local mosque. 
Allah acknowledges both the public and the private 
sphere in our lives and encourages us to do both. 
In a sense, the righteous people in a community ~ 
should not keep hiding their good deeds while 
the sinners expose them. However, it goes without 
saying that private charity should be the default 

and preferred case. 
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If you give charity openly, it is good, but if you 
keep it secret and give to the needy in private, 
that is better for you, and it will atone for some 
of your bad deeds: God is well aware of all that 
you do. (al-Bagarah 2: 271) 


. Share stories of sincerity and selflessness with 


your team, both from the Companions’ time as 
well as stories from your local community. Try to 
highlight individuals who may not get enough ol 
the spotlight, such as the mothers and sisters ın 
your community, the teacher at the masjid’s Islami 
Studies classes, and your masjid security guard 
Each of these is a shepherd who is tending to theu 
flock within their capacity (see hadith 9), and w 
need to highlight their sincerity and their service 


A good leader must be an excellent follower, and 
the best speakers are the ones who listen more than 
talk. Make sure that one’s ambitions to serve thi 
community and influence the people does not com 
in the way of one’s own education and spiritua! 
development. 
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Ero HADITH 3 
E DESTRUCTION OF ONE’S DEEDS 


T è 
NE E SIS) Le eLa ale AU) Lo W Ug) JG 
HORES 5 ls GhI ola) ILS lols. ih sha 


[tts narrated that the Messenger of Allah, may Allah bless him 
nd give hin peace, said: T fear nothing for my community 
xcept three things: when greed and stinginess predominate, 
when whims and desires are followed, and when a leader rules 


- aig) l 


vith misguidance. (Tabarānī and al-Bazzar)' 


"COMMENTARY 


A 


ccording to the Qur'an, the purification of the heart i 
Or requirement for attaining success in the Hereafter: 
The Day when no one will benefit from wealth or 
shildren; But only one who comes to Allah with a 
ound H} (al-Shu‘ara’ 26: 88-89) 


“ism and community organization need to be protected 
1 all ypes of spiritual diseases. In this hadith, the Prophet, 
allah bless him and give him peace, warns against three 


% 


This hadith has been deemed as weak by many scholars, but its 
nessage is supported by many other hadith and Qur’anic references, 
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A. Predominance of Greed 


Every human heart may contain an element of greed and lo 
of worldly possessions. However, it should become alarm 
to us when the craving for worldly matters (wealth, powe: 
fame, etc.) starts to control one’s actions. As the follow: 


verse shows, we need to be watchful and protect our hea 
from being inundated with greed. 


And whoever is protected from the stinginess of 
his soul—it is those who will be the successful ones. 
(al-Taghabun 64: 16) 


Stinginess is a disease of the heart that is deeply root 
different forms of human insecurities, such as hav 
Scarcity mindset. In a sense, it causes the believer to d: 
the fact that Allah is the true provider and the truc 

Clearly, stinginess may manifest itself in different form 
are not limited to wealth and money. One could show 
greed in continuously wanting to be the centre of atte 
and popularity, and become dissatisfied with less » 
forms of community work (despite the praiseworthy at 
of working behind the scenes as in hadith 2). Peop! 
become stingy even in giving praise and recognizing thi 
work of others, assuming that giving credit to othe 
diminish the recognition that they dearly wish for them 
Such an attitude may result in centring all the work a 
Success around themselves and their achievements. 
obedience to their egos takes different forms and cra 
more than just material possessions. 
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B. Following Whims and Desires 


vord for whims and desires is awd, which refers 
fdropp pi ng down, falling, or tumbling. It has other 
flove, af fection, craving, lust, and pleasure. The 
Shthese meanings is that following one’s desires, 
Divine guidance, and making desire an end in 
disgrace and falling from the ranks of the 
5 


community work, following desires manifests 
ent fÍ atorms, Such as base or carnal desires, such 


ptati on between the genders. However, many 
oul tbe packaged in an intellectual or rational 
ot havi: ng ithe capability to understand certain 
‘time in one’s life. This may cause some 


~~ ee ae 


Read on the whole act of submission to Allah 
My which is the essence of Islam, or to advocate 
ogies by referring to Islamic teachings, by 
| ee fits that paradigm. Regarding such 
ran w ns against taking whims and desires 
arce of | ‘islation (and, eventually, as their god): 


re E be his is guardian? (al-Furgan 25: 43) 


Cannot completely eradicate the personal 
iL ition im people’s hearts and minds. Even the 
f this community (ummah), the Prophet 


shid S iddiqui, Our’anic Keywords: A Reference Guide, 
slami c Foundation 2015). 


$ 15 


$ 


40 HADITH ON COMMUNITY SERVICE AND ACTIVISM 


Muhammad’s Companions, had those amongst them who 


looked for worldly gains: 


Among you are some who desire this world, and 
among you are some who desire the Hereafter. 
(al “Imran 3: 152) 


What we really need is to always keep our desires in chec} 
and never go around in life neglecting their presence a 


their potentially damaging effects. Allah Mighty and Maj 
commanded the Messenger’s wives, may Allah be plea 
with them, to avoid speaking softly with other men to a’ 
instigating temptations in someone else’s heart: 


O wives of the Prophet, you are not like anyon: 
among women. If you fear Allah, then do not be so! 
in speech [to men], lest he in whose heart is diseas 
should covet, but speak with appropriate speec! 
(al-Ahzab 33: 32) 


C. Misguided leaders 


One can think of the third segment of this hadith 
culmination of the first two. After all, political | 
celebrities, and public figures with massive follo 
reflect the masses who either choose them or allow 
to remain in power. So, this hadith warns against a 
crisis, represented by greed and following whims and « 
that have reached all levels of a society, and that affec: 
spiritual and political leaders. It shows how the 
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De ag led By greed and desire manifests itself 
ice Of corrupt leaders. Such leaders, in turn, 
CK ome rc ile models for a life of mischief and sin, 
sinforce a Vicious cycle of wrongdoing. This 
a ies us that the Muslim community should 
ded lead ‘ YS from enforcing their ideologies and 
ma. ses. As an example, Allah narrates the 
Ih who led his nation to destruction. Allah 
E tions how their behaviour and attitude 
rtly to blame: 


‘ooled f is people, and they obeyed him. 
hey were [themselves] a people defiantly 
a}. (al-Zukhruf 43: 54) 


ee 


SUGGESTED ACTION ITEMS 


lg 
e 


-E 


ans parency exists in your community 
aid i s leadership accountable for their 


| des sions. This can be done with the 
ect and “consideration, with a reminder 
mate - goal is to help all members by 
em from their egos and their moments 


—- i T. i i 
Clearly, building such environment 


and effort, and may cause clashes and 


cial ly in the presence of incompetent 


ders, While there are no easy solutions 


es) a much-needed first step is to 


Dublic to care enough about creating 
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Muhammad’s Companions, had those amongst them who 


looked for worldly gains: 


Among you are some who desire this world, and 
among you are some who desire the Hereafter. 
(al ‘Imran 3: 152) 


What we really need is to always keep our desires in chi 
and never go around in life neglecting their presence 
their potentially damaging effects. Allah Mighty and Maj 
commanded the Messenger’s wives, may Allah be pl 
with them, to avoid speaking softly with other men to ; 
instigating temptations in someone else’s heart: 


O wives of the Prophet, you are not like anyon 


among women. If you fear Allah, then do not be so! 
in speech [to men], lest he in whose heart is disea: 
should covet, but speak with appropriate speec! 
(al-Ahzab 33: 32) 


C. Misguided leaders 


One can think of the third segment of this hadith 
culmination of the first two. After all, political | 
celebrities, and public figures with massive foll 
reflect the masses who either choose them or allov 
to remain in power. So, this hadith warns against ; 
crisis, represented by greed and following whims and 
that have reached all levels of a society, and that affec 
spiritual and political leaders. It shows how the 
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ò 
ô 


eing led by greed and desire manifests itself 
} rgence of corrupt leaders. Such leaders, in turn, 
secome ole models for a life of mischief and sin, 
0 reinfc Tce a vicious cycle of wrongdoing. This 
im teaches us that the Muslim community should 
tulided leaders from enforcing their ideologies and 
He masses. As an example, Allah narrates the 
haraonh who led his nation to destruction. Allah 
alivamentions how their behaviour and attitude 
artly to blame: 


fo pled his people, and they obeyed him. 
ey v i sre [themselves] a people defiantly 
at [c FAllah]. (al-Zukhruf 43: 54) 


GESTED ACTION ITEMS 


— 


ans parency exists in your community 
Holt leadership accountable for their 
decis Sions. This can be done with the 
HE ct and consideration, with a reminder 
iltimate e goal is to help all members by 
1em f for their egos and their moments 
Clearly, building such environment 


ne and effort, and may cause clashes and 
cia ly in the presence of incompetent 
embers. While there are no easy solutions 
e a much-needed first step is to 
he public to care enough about creating 
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ATTU n 


the required checks and balances. Without social 
pressure from the critical mass of the community 
f = rough donations, elections, or any other means 
these leaders will not feel the need to challenge the 
status quo, because no one is really demanding such 


7 lange. hadith 10 and 11 warn against reaching 


such levels Of apathy within a community, as ther 
is little hope for them to move out of it and induc: 
real al change. 


f 
¢ 


+ 
kk 


faa ind yourself and your team that leaders a 


human beings. They are prone to err and com: 
r mi Ra We often tend to one of two absolu 
wher describing the situation of our leadership 
asst ime that our leaders should be as righteou 
U mar il on al-Khattab (RA) or as evil as Abu | 
We need to realize that a human being can be at 
level in between the two absolutes, with all the g 


and the L ad that a human soul can carry. 


hd 
N 


standable that male and female Mu 
voluntee may need to interact within a tean 
or pees pian events. This ensures the 

s for the group and limits the possibilit 
Bee nication and misalignment. Howey 
isimportant o stay within the boundaries of Isla 


“— 


itis u under 


a 


Omar Usman, ‘5S Ways the Gas Station Owner Menta! 
Our Masjids’, Muslim Matters, 21 August 2017, hetps://n 
org/2017/08/21/S5-ways-the-gas-station-owner-ment 
our-masjids/. Accessed December 2019 
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-r was 


è 
ty,an d limit the side-effects that 

disci poe interactions between 
hich may apply to young 
well as adults. Hence, it is 
yroup initially establishes clear 
requency, context and etiquette 
ons, and limit these to avoid 
and emotions from harming the 
group s work. 
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MERCY TO MANKIND 


4 


j Jt esl JG pls ale an do gin SN 5k oil oF 


= 


AAS § S 5) olah DE 4155 5975 WI J) JGA Cols ÉL 


se 4 PEETS al OM9 Ega aie S415 SÍ Go aie oai 
3 Ns Al 5 


—~ 


i eS os 9 sl 
St) ads Je5 56 Se all Sls blási duns AAI Ae 
. a Nes 4s 5e al ER < 4) Gži EE dole 3 NES g 
(GUY! aaao 5 lyh) AISSI 5 J; ag 


zS 
- 
Á 

= 


D 
beloved people to Allah are those who are most ¥ 
to people. The most beloved deed to Allah ts to 
uslim happy, or to remove one of his troubles, or 
us dept, or to relieve his hunger. That I walk with 
evar ir ga need is more beloved to me than that 
lf in this mosque in Madinah for a month. 
Ws his anger, then Allah will conceal his faults. 
: uppres es his rage, even though he could fulfil his 
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anger if he wished, then Allah will secure his heart on the Da 


of Resurrection. Whoever walks with his brother regarding 
a need until he secures it for him, then Allah Almighty will 
make his footing firm across the Bridge on the day when th 


footholds are shaken. (Tabarani) 


COMMENTARY 


This hadith provides a grassroot definition of ac 


and spirituality, one that goes beyond the intellectua! 


academic discussions that take place at conventions a 


lecture halls. Yes, you may have grandiose goals to cl 


the world, but such plans should probably start with 
a source of benefit and happiness to Allah’s creations 
than overlooking them. 


Why is this hadith so important for Muslim activis' 


should realize that people cannot fully comprehend th 
and objectives of a given cause if they are busy with putti; 
on the table and making ends meet. The hadith at hanc 
community leaders and activists to address specific | 
distress that one may encounter such as debt and hung 
being huge burdens on individuals, communities, and ı 
The Prophet Muhammad, may Allah bless him and g 
peace, used to seek refuge from both of them: 


Abi Hurayrah (RA), reported that the I Prophet, may A 
him and give him peace, used to say, ‘O Allah, | seel 
You from hunger, for it is an evil bed-fellow, and I seek 


You from treachery, for it is an evil hidden trait.’ (Abu | 
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ddion (O its Outer aspects (our activities, deeds, 
The v ary frst words of the hadith: ‘the most 
> tO Allah’ Sets the tone for what follows, and 
ighateamctention at the centre of any activism or 
: ion (asi ahadith Land 2). Moreover, the hadith 
Confirms that not all deeds are equal in the eyes of Allah, and 
Some havelal higher priority than others. Activists should do 
their) beststosremove any bias and keep asking themselves: 
: more beloved to Allah at this moment in time, 
ation. for me or my group? We move on with 
omowe the continued reference to the Day of 
indithe emphasis that a believer needs such good 
Day of Judgement, more than the people he 
Serve Moreover, the hadith mentions smak 
eform, such as feeding one person’s hunge 


Hadith 4 describes inner aspects of activism (our belief 


§idebr, and motivates us to get started on that 
Sof how small we may perceive a deed. Eg 
suppress ing one’s internal anger (referred to 
atmal anger (referred to as ghadab) could bet 
cl arity a d service. The hadith concludes with 


sidered as a Warning to the believers: that bad 
nullity the blessings and the impact of noble 


Jur se rvice to the community is nothing but a 
ospital education and development (tarbiyah 
It should soften our hearts, improve our 
Miprove our self-awareness. This hadith should 
yss and Organizations to attain spirituality 


; poet C. - m 
fice» by focusing on the human element of the 
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SUGGESTED ACTION ITEMS 
Resist the tendency to turn their suffering into just 
another number or statistic that is shared in th 
news. The hadith shares specific examples of being 
actively involved with helping, not just throug 
financial donation, such as walking with a brothe: 
until you fulfil his need, even if this caused you | 
leave your preferred act of worship in the mas)! 
This may seem difficult, if not impossible, in 
ever-complicated world with widespread disast 
and challenges. However, the Qur’an indicates hi 
attaining the spiritual development of the give 
in fact one of the objectives of charity: 


In order to cleanse and purify them [Prop 
et], accept a gift out of their property |to mak 
amends] and pray for them—your prayer will | 
a comfort to them. (al-Tawbah 9:103) 


Some suggested steps that can help us reclaim 
Spirituality in service, beyond financial sup; 
include: (i) trying to help fewer families, even | 
family, while having empathy with their situat 
getting to know them more closely, and hel, 
them to transform their life; (ii) build empathy v 
the needy by engaging in multiple acts of servi 
Such as volunteer your time, pray for the pe 
you help, cook food for them, teach their chila 
(ili) focus On community service efforts in y 
local community; (iv) be careful from the spirit 
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w 
ur, 


that result from sharing pictures of 
t yice work with a wider audience— 
f uts Ones sincerity in a high risk of 
swine off, but it also dehumanizes the 
being served, and turns them into 
terial to collect more funds. 

fetlooked form of charity that is 
1th s hadith is to help those who are 
netimes We can judge debtors harshly, 
Wat their indebtedness is their fault and 
undeserving of our charity. However, 
nent ons clearly that debt is one of the 
“ates ories Of zakat (al-Tawbah 9: 60). We 


ive this Sunnah and make sure that our 
oes not follow our personal preferences, 
i ilfils all that pleases Allah. In addition, 
dire ee Our Civic engagement towards 
© corruption in policies as well as the 
SEEL tions that feed off usury (riba) 


ihe story of Prophet Yusuf, peace be upon 
how he saved Egypt from poverty and 

Despite living under an oppressive and 
gime, he seized the opportunity to serve 
I inity < ad its surrounding tribes without 
Ofany political gains that would serve his 
@Prophet of Allah. It is well known that 
| the message of tawhid is an essential 
lisprophets; however, some activists may 
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mix social and charity work and da‘wah wo 


Which may result in both segments of their wo: 
to come off as inauthentic and opportunisti 


We see in the example of Prophet Yusuf how 


Quran highlighted both his da‘wah efforts, whil 
imprisoned he invited his two companions (Yi 


12: 36-41) as well as his humanitarian and poli 
dimension (Yasuf 12: 55-57). 


HADITH 5 
COURAGE THROUGH DEEP 
CONNECTION WITH ALLAH 


DEES See I) A CSS © JIS Lagi Al Qo) ole | 
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Ibn “Abbas reported: I was riding behind the Messe: 
Allah, may Allah bless him and give him peace, when | 
to me, Young man, I will teach you some words. Be n 
of Allah and He will protect you. Be mindful of Alla 
you will find Him before you. If you ask, ask from 

If you seek help, seek help from Allah. Know that if < 
nations gathered together to benefit you, they coul 
benefit you unless Allah has decreed it for you. And if 
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gat to harm you, they could not harm 

s Allah has decreed it for you. The pens have been 
he ink on] the pages [has] dried.’ (Tirmidhi, 
-al-Hakim) 


Å 
COMMENTARY 
| 
Activists ana retormers—by the very nature of their mission 
areexpecteastorsorapainst the flow and challenge the status 
10. By 10 1g o, th > put their families, livelihood, careers, 


TL 
quo | 


ind) someumesitheir Own safety at stake. Hence, they need 
a sttongeanaeaeep connection with Allah and a strong 
convicuonsthac mothing will befall upon them outside of 
His will or permission. They need frequent reminders gi 
tatements such as t he One attributed to ‘Ali ibn Abi Tali 
may Allah belpleased with him: ‘By Allah, I don’t care whetk 
death falls on me or I fall on it!’ 


we need the motivation and support from people aroum 
s. We need the right combination of mentors, supporter 
and followers Bur, a ‘the end of the day, we must affirm tha 
foremost our support comes from Allah alone: 


Prophet Masa, may Allah send him peace, witnessed feari 
nultiple moments of his life: 


l 


And he became inside the city fearful and 


es 


anticipating exposure. (al-Qasas 28:18) 


So he left it, fearful and anticipating [appre- 


>. 


hen 10: 1]. (al-Qasas 28:21) 
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Allah said, ‘Seize it and fear not; We will return it to 
its former condition.’ (Ta Ha 20:21) 


In almost all the moments of fear he experienced in | 


Musa was connected to Allah. He could have never handl: 


it by himself, and he realized that he needed to seek hi 
strength from Allah. The Prophet Musa’s connectior 
Allah kept getting stronger and stronger, until th 
led the Israelites out of Egypt with Pharaoh and 
following them. At this most challenging moment in 
With the sea in front of him and his enemies behind 
connection with Allah was also at its highest 


And when the two companies saw one another, | 
companions of Musa said, ‘Indeed, we are to 
overtaken!’ [Musa] said, ‘No! Indeed, with me is 
Lord; He will guide me.’ (al-Shu‘ara’ 26:61-62) 


ACTION ITEMS FROM THIS 
BEAUTIFUL HADITH 
1. This hadith encourages us to have an attit 
risk-taking, to seek out new experiences a 
Outside of our comfort zone. Muslims 
overcome the fear of poverty or low socia! 
Which is unfortunately driving most of ou: 
and life choices. A clear example is whe: 
community disproportionately emphasize cı 
fields of study, such as medicine, engineerin 
for example., regardless of whether the stude: 
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passion for such a field. Yes, it is 
e z a ‘camel and be mindful about 
alisti =means. However, the belief in 
llah as ithe Provider (Al/-Razzaq), the 
Ril), and the True Giver (Al-Wahhab) 
ees Swell. Such belief should be 

Hit of sacrifice and risk- taking, 

ie din our Islamic principles and 


ild resort to the following s saying: Allah 
“us is, and He is the best of Guardians 
wn hı Wa ni mal-wakil), especially 


tgeted because of their faith. This was 
tion (du‘a’) that most prophets used 
srienced fear: 


d a ə 
-m 


e faith only increased when people 
ir enemy: they have amassed a great 
st yo 1 and who replied, ‘God is enough 
tk e best protector.’ (al ‘Imran 3: 173) 


A 4 


| 7 

ional programmes and lectures should 
Pcommunity the values of sacrifice, trust 
patience, especially in times of trial and 


TH > early Companions went through 


1I omg and persecution, and the Divine 
= Makkan period emphasize these 
re Ci jompanions themselves—despite being 
yin their faith—had moments of weakness 


F 
> 
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where they expressed their fears to the Messen 


may Allah bless him and give him peace. The sto! 


of Khabbab (RA) reveals these complaints 
the Prophets response to them. The Compan 
Khabbab ibn al-Aratt (RA) narrates that: 


We complained to Allah’s Messenger, may Allah ble: 
and give him peace, of the persecution inflicted on us | 
disbelievers while he was sitting in the shade of the Ka 
leaning on his garment. We asked him, ‘Would yo: 
help for us? Would you pray to Allah for us?’ He re, 
Among the nations before you, a believer would b 
in a hole that was dug for him, a saw would be p: 
bis head, and he would be cut into two pieces 
torture would not make him give up his religion. His | 
would be scored with tron combs that would remo 
flesh from his bones and nerves, yet that would not ' 
him abandon his religion. By Allah, this religion of 
will prevail till a traveller from Sanaa [in Yemen 
Hadramawt will fear none but Allah, or a wolf as re: 


his sheep, but you [people] are hasty.’ (Bukhari) 


This hadith shows the great attention that 
Messenger of Allah, may Allah bless him and 


him peace, gave the young Companions, and hov 
instilled faith in their hearts at an early age. It sh 


how he (i) spent quality time with [bn ‘Abbas (RA 


waited for the right teaching moment; (ili) used | 


and understandable language; and (iv) made suri 


“Abbas (RA) prioritized his relationship with All 


first, (v) and lowered his sense of reliance upon pi 
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JA DITH 6 
THE ROAD LESS TRAVELLED 


Seale aU ho aU! ja JÓ JÓ 55355 gi bE 
p E3 S31) ys cher ANE Su 
yi 5 LS 455 So GS Ghi GNI Gud 65533 
l) -< i al à 
A narrated that the Messenger of Allah, 
him and give him peace, said, ‘Years of 
l come to th people when the liar will be regarded 
ne H hone st person will be treated as a liar. The 
rd ed as faithful, and the faithful person will 
ano id the ruwaybidah will speak out about 
l sake Who are the ruwaybidah?’ He 
betty men who speak out about the affairs of 


4 


bn} Majah L Ahmad, and al-Hakim) 


COMMENTARY 


A 
0 


rop Nesi- es the trials and tribulations tha 
Humanity as the world gets closer to the 
ment. It addresses the erosion of objectiv 
= itegrity, especially in public life. One 
fom the language of this hadith that it 
sOrrupt political leaders, shallow pundits 
S and any public figure who may directly 
influence policies, economies, and people’s 
to reckless and ill-informed decisions. 
Jadith may also include celebrities in th 
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entertainment industry who promote a lifestyle of sin 
heedlessness, who rely on people becoming obsessed 


their Opinion on everything that they eat, dress 


Finally, the ruwaybidah may “ie refer to those who spi 


>} 
behalf of Islam without knowledge, even if given 


Status and titles. The presence of such individual 


discourses can become extremely problematic, « 
when accompanied by the scarcity of the real sch: 
explained in this hadith: 


‘Abdullah ibn “Amr ibn al-‘As (RA), reported that, ‘l 
the Messenger of Allah, may Allah bless him and git 
peace, saying, ‘Verily, Allah does not take away kno: 
by snatching it from the people, but He removes it b 


ing away [the lives of] the religious scholars till none 


scholars remain. Then the people will take ignorant on 


will issue them without knowledge, the result being th. 
will go astray and will lead others astray’. (Bukhar 
Muslim) 


their leaders, who, when asked to deliver religious ı 


HOW CAN WE PROTECT OURSELV!} 
AND OUR COMMUNITY FROM 
THE RUWAYBIDAH EFFECT: 


I. Allah has warned us on multiple occasions al 
conforming heedlessly to the herd mentali 
we are not impressed simply with following 
majority and wherever they may lead us: 
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d 

mo t of those upon the earth, 
yc ou f rom the way of Allah. They 
es, indulging in conjecture. 
senger, may Allah bless him 
s gave glad tidings to those who 


ers s due to their commitment to 


a 
(J 


è P À 


)narrated that the Messenger of Allah, 

mand give him peace, said: Islam started 

ge, a nd it will revert to being strange 

ndings to the strangers. (Muslim) 
4 


/ 


ius that the Muslim values of truth, 
ty may never become popular and 


is should never surprise us, persuade 


q 


a Or cause us to shy away from 
and holding on to an unpopular 
h 13). However, this should not 
Fi, community members excluding 
ir circ es, as taught by hadith 21, 32, 


j É 
Wa 
PE 


nent of our activities and events, we 
se ee on the turnout and the 
ance and focus on how effective 
vin inspiring, educating, and 
M dience or some of its members. 
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While marketing and public relations are 
elements ofany programme, they should not becon 
the main drivers of our decision making. Ou: 
should not be twisted or tweaked for the sal 
appealing to more people at any cost. We : 
also bear in mind that some prophets will com 
the Day of Judgement with very few believers 
their nation, because truth is not defined sim 
following the majority, as the Prophet, maj 
bless him and give him peace, said: 
‘Some nations were displayed before me. A prophet 
pass in front of me with one man, and another u 
men, and another with a group of people. and . 


with nobody with him.’ (Bukhari) 


3. This hadith warns us not to be deluded 
amount of media attention or fame tha 
influential figure may have. Ultimately, such 
is a human being with all the weakness 
Moreov: 
believers are instructed not to blindly follow 


inclinations that any human has. 


without referring his or her motives or act 
the Qur'an and the Sunnah, as in the saying 
attributed to ‘Ali ibn Abi Talib (RA), may 
pleased with him: 


‘Truth cannot be identified by following 
Follow the truth and you shall identify its pe. 
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CHAPTER 2 
THE WHAT [1] 

COMMUNITY SERVICE: THE SOCIAL 
{ESPONSIBILITY OF MUSLIM ACTIVISTS 


V ACTIV ST cannot lead people, whethemm 
: ching, politics, or any other field, witha 
trating love and care for them through 
enger of Allah, may Allah bless him and give 
it forty ye years before prophethood in Makkak 
aelped build his credibility amongst his o 
€ INESE and the trustworthy merchant, and 


Jle man who never turned down any request 
eas the connected community member who 
Dyethe weak and the needy. His credibility 
{in t! cir reply to him after he stood on the 
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mountain of Safa to announce publicly the message | 


to the Quraysh and said: 


Tf I were to tell you that an army with horsemen u 
vancing to attack you from the valley on the other : 
hill, would you believe me?’, and the people 


gat 
tits 


have never seen you lie before this day’. And he repl: 
| here to warn you before a severe punishment reach 


(Bukhari) 


introduction of this book and connects the dots bet 
themes of Chapter 1 (spirituality) and Chapter 3 
activism). The immediate outcome of having 

relationship with our Creator is to serve His creat 
service in turn becomes a cornerstone iN a co; 
political activism, by fulfilling the duty of enjoi 


and forbidding evil. 


HADITH 7 
WINNING THE HEARTS 
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When the Prophet, may Allah bless him and give h 
arrived in Madinah, people came out to meet him 1, 


b i 
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D 


Han may Allah bless him and give him 
"wen t among the people to get a look 
‘upon t e face of the Messenger of Allah, 
d give him peace, I knew that this face 
The. t thing that I heard him speak 
pread peace, feed others, and pray in the 
leeping: you will enter Paradise with 
Tirmidhi) 


n the va adinah, after the migration of Prophet 
Muhamm lah bless him and give him peace, 
Musl Seasimminority amongst multiple other 
complicated tribal system: two Arak 
EKhazraj) in addition to multiple Jewis 
Banu Qaynugqa‘, and Banu Qurayzak 
the Arabs were recovering from a cit 
Heir resources and took away mul ip 

MOUS side, some of the Arabs conve 
to Islan hers remained withholding their pag 
faith, Dhtoughourt history, migration and attempts to blen 
lultiple origins were often accompanies 
oy hatre ness, an d even bloodshed. However, in th 
mis imah, we see a deliberate approach from 
mad, may Allah bless him and give him 
these divisions. This was manifested in 
fter the migration when he laid down the 
breaki g the barriers between different 

ments. This marvellous prophetic speech 
served th diate needs of the community and merged 
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activism, social work, and spiritual enlightenment 1) 


that can only come from a Prophet: 


Spread peace! Fight fear mongering and divisi 
Greet others with “‘As-salamu ‘alaykum’ and br 
establish that human connection. Especially afte: 


war and bloodshed. the message of ‘Islam bru 
Madinah’ should be reinforced and practiced | 
and actions of the Muslim leadership as well | 


Feed the people! The new migration should 
a noticeable economic loss to the indigenou 
and no hungry person should be left out! 
meals with strangers cannot but bring the h 
and encourage intimate social interaction. T! 
Allah bless him and give him peace, instilled a 
in the Companions which is a necessary prer 
da ‘wah or grassroot activism. 


Connect with your family (according to somi 
Even if those family members are not Muslin 
previous injustices, such as war, that mak 
initiate that connection. Commands like th: 
the cohesion among communities, contrary t 
Islam resulted in cutting off family ties 


Pray at night! This part represents the e: 
activism. combining community work (fi 
Spreading peace) with spirituality and wo: 
at might). Muslims should strive for a since: 
relationship with their Lord, and nurture 
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i ex for the actwism and seeks 
H then from the people 

> may Allah bless him 
r Sse o those who maintain 
Pi private life, and serve their 
seh. sto Allah. The guarancee of 
De pna destimanon (Paradise) 
there in peace and tranquillin 
Swim saving that you enter 


-r 


Ss hadith addresses muluple 


SS Should engage with: 


mew. Even those who mav not 


-— ~~ “eh 


S 


sewents should feel safe and secure 
B wour contribunons. The actiog 


"a 
i 


fiewhom you deal regularly, as well 
ihe desuturte. For this audience, yo 


for dinner, or simply invite 
item is to feed the people 


e famiy members. Do not surrender 
ogon of abandoning family nes while 
es Phe action item is to make chat 


wed relationships. 
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activism, social work, and spiritual enlightenment in a recy 
that can only come from a Prophet: 


Spread peace! Fight fear mongering and divisive tendenci 
Greet others with ‘As-salamu ‘alaykum’ and break the ici 


establish that human connection. Especially after years of civ 


war and bloodshed, the message of ‘Islam bringing peace | 


Madinah’ should be reinforced and practiced by the 
and actions of the Muslim leadership as well as by th 


Feed the people! The new migration should no! 
a noticeable economic loss to the indigenous p 
and no hungry person should be left out! Al 
meals with strangers cannot but bring the hear’ 
and encourage intimate social interaction. The Pr 
Allah bless him and give him peace, instilled a se: 
in the Companions which is a necessary prerequ 
da ‘wah or grassroot activism. 


Connect with your family (according to some na: 
Even if those family members are not Muslim, 01 
previous injustices, such as war, that make ıt 
initiate that connection. Commands like this hel; 


the cohesion among communities, contrary to th 
Islam resulted in cutting off family ties. 


Pray at night! This part represents the essenc 
activism: combining community work (feedi 
Spreading peace) with spirituality and worshi 
at night). Muslims should strive for a sincere a 
relationship with their Lord, and nurture thei 
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Service and activities that they 
tne essential element of Divine 
}meeded for the activism and seeks 
irst and then from the people. 
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the Prophet, may Allah bless him 
ni ed Paradise to those who maintain 


sublic and private life, and serve their 
hemselves to Allah. The guarantee of 
lde the final destination (Paradise) 
eutnere in peace and tranquillity, 
dich ends with saying that you enter 


f- 


faa this hadith addresses multiple 
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Muslims should engage with: 


imunity. Even those who may not 


four events should feel safe and secure 
rom your contributions. The action 
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th whom you deal regularly, as well z 
nd the destitute. For this audience, you 
7 invitation for dinner, or simply invite 
he-action item is to feed the people. 
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Circle 4: One can see how the circles of influence shrink fi 
the public to the inner and private: the last one is you: 
self and within your own heart. Pray at night and de 
and maintain a sincere connection with Allah, glorified 


exalted is He. 


ACTION ITEMS 


1. Muslim public speakers and educators sho 


ensure that their education and message nt 
needs of the community and addresses 

issues. The Prophet, may Allah bless him and 
him peace, in this hadith gave the Companio: 


roadmap to the most needed actionable items | 


(i) cemented the community together and (11) \ 
easily implemented by everyone. A khutbah th. 
disconnected from people’s concerns and doe 

motivate them towards clear actions may caus 
community to give up on allowing Islam to | 
their lives and guide their actions. 


2. The Messenger, may Allah bless him and give 


eace, encouraged the Companions to pray | 
F } 


extra Sunnah prayers at home and not in 
masjid. Simply put, the message is to ensur 


the spirituality that you gain from your commu: 


interactions penetrates your lifestyle and 
choices inside your own home. Aba Hurayrah 
Allah be pleased with him, reported: 


AVIGESTHE SOCIAL RESPONSIBILITY OF MUSLIM ACTIVISTS 


4 


Messenger of Allah, may Allah bless him and 
p ace, saying, ‘Do not turn your houses into 
Satar runs away from the house in which 
agaran is recited.’ (Muslim) 


| A mid or shy to share spiritual 
ment even with non-Muslims. Many 
sea ing for the mix and holistic 
forthe mind—body-soul that Islam offers 
sting that this hadith was narrated by 
abr Salam, a Jewish scholar who attended 


into learn more about the Messenger, may 


him and give him peace, and eventually 
islam. There may be many ‘Abdullahs 
ju who might follow a similar path 


SS —— 
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atmpencourages us to revive the Sunnah 


tO our audience and attendees 
events and be intentional about it. In 
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Circle 4: One can see how the circles of influence shrink fı 
the public to the inner and private: the last one is you 
self and within your own heart. Pray at night and de 
and maintain a sincere connection with Allah, glorified 
exalted is He. 


ACTION ITEMS 


1. Muslim public speakers and educators sho 


ensure that their education and message fit 
needs of the community and addresses ti 
issues. The Prophet, may Allah bless him and 
him peace, in this hadith gave the Companio: 


roadmap to the most needed actionable items t 


(i) cemented the community together and (11) v 
easily implemented by everyone. A khutbah th. 
disconnected from people’s concerns and does 
motivate them towards clear actions may caus 
community to give up on allowing Islam to e: 
their lives and guide their actions. 


The Messenger, may Allah bless him and give 
peace, encouraged the Companions to praj 

extra Sunnah prayers at home and not in 
masjid. Simply put, the message is to ensur 


the spirituality that you gain from your commu: 


Interactions penetrates your lifestyle and 
choices inside your own home. Abū Hurayrah, : 


Allah be pleased with him, reported: 
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Messengc of Allah, may Allah bless him and 
peace, saying, Do not turn your houses into 
Satay runs away from the house in which 
is recited.” (Muslim) 


Maid Or shy to share spiritual 


>A ° 
fe even with non-Muslims. Many 
por 
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ing for the mix and holistic 


korne mind—body-soul that Islam offers 
à esting that this hadith was narrated by 
1 ibr Salam, a Jewish scholar who attended 
10n to learn more about the Messenger, maj 


and give him peace, and eventually 


Islam There may be many ‘Abdullahs 
A 1 who might follow a similar path. 


fagithencOurages us to revive the Sunnah 
Stood tO Our audience and attendees 


events and be intentional about it. In 
n to lectures and workshops, sharing our 


food and Sweets may serve as a much- 
ce b er that helps in building bonds 
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HADITH 8 
FAITH, MANNERS, AND ACTION 


all acts of righteousness. For every deed to 
| cept: : ble in Islam, it has to be performed with 
xe) plea = Allah—centred around there being no 
Seotship except Allah (lā ilaba illa Allāh) and 
> | gp a of His Prophet—following Muhammad 


1 of Allah (Muhammadun Rastlu Allab). 
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The Prophet, may Allah bless him and give him peace, on | 
‘Iman has over 70 branches—or over 60 branches—th 
uppermost of which is to declare the testimony of faith, ‘Non ms and desires (as in hadith 3) to determine 
has the right to be worshipped but Allah’: TES oast o | Son and ow to direct their political and social 
which is the removal of a harmful object from the road, an. ac Mus! im who understands /4 ilaha illa Allāh should 
modesty is a branch of iman.’ (Bukhari and Muslim) : firmly believe that no real and comprehensive solution to 
H problems exists except through what Allah 
der nd wan ts: This is true for a community—political 

COMMENTARY and economic reform, fighting racism, for example—as much 
as for individuals, such as mental and spiritual wellbeing, 


vhid-based frame of reference, activists are left 


> o . r) : P tion<c | 
Islam’s definition of righteousness encompasses all elen AMAER ONS.: 
of a believer's existence. Starting from a sound belief in A — P 4 
wee , having a sense o 
it trickles down to our character, and eventually to how wi mae SS modesty, bashfulness 


E À ya’ 5 i? . - a ° _ > 
with all of God’s creations. Without such understanding ZA Bi ite, in haya’ is er ee th 
. | | | 2 e), indicatin 
implementation of the faith will always be imbalanced. \ = = (life), cating, as Ibn al-Qayyim 
: life prof the heart is in its modesty. The Prof 
the Messenger, may Allah bless him and give him peac: 


not specify all 70 branches,’ he provided three examp! a m, may Allah bless him and give him peace, al 
said, a: ate fed by Imam Malik: ‘Every religion has a centra 


10 d the character of Islam is modesty.” 


p 
> 


manifest the holistic and encompassing nature of Islam 


-~ . s y f f om ——, | a R i _ 
Belief, represented by declaring the testimony of Why is haya’ so important? Ibn al-Qayyim explains how 


: ) 1 A A - 
According to Islamic principles, associating g partne! having such a Naracter restrains a person from undertaking 
Allah (shirk) 1 1S the root of all evil, and afhr ming monol blam wor hy ie ctions, speech and thoughts. Ir T an internal 


state of the H art that pushes the believer to always act in a 


di mnir d ir > 
7 Many scholars attempted to compile those branches, suc! ~ Denon ler in public (haya from the people) and in 
Bayhaqi (Shu ‘ab al-Iman) and Abū ‘Abdullah al-Halimi (4/-Mv rivate (haya? tom Allah). For those who serve the Muslim 


40 4 


AQ HADITH ON COMMUNITY SERVICE AND ACTIVISM 


HADITH 8 
FAITH, MANNERS, AND ACTION 


llast dias Going Ba 9) gris eas Ole JIS SSE IS 
OLE G2 iai elds 53 I) gs cS! bL] labiala aU! Y 4! 


| daie see. 


— 


The Prophet, may Allah bless him and give him peace, saic 


‘Iman has over 70 branches—or over 60 branche: 


uppermost of which is to declare the testimony of faith, ‘Non 
has the right to be worshipped but Allah’; and the least 


which is the removal of a harmful object from the road, a 
modesty is a branch of iman.’ (Bukhari and Muslim) 


COMMENTARY 


Islam’s definition of righteousness encompasses all ele: 
ofa believer s existence. Starting from a sound belief in A 
ic trickles down to our character, and eventually to how w: 
with all of God’s creations. Without such understandin: 
implementation of the faith will always be imbalanced. ' 


the Messenger, may Allah bless him and give him pea 


not specify all 70 branches,’ he provided three examp 


manifest the holistic and encompassing nature of Islan 


Belief, represented by declaring the testimony of | 


According to Islamic principles, associating partne: 
Allah (shirk) is the root of all evil, and affirming mono! 


7 Many scholars attempted to compile those branches 
Bayhaqi (Shu "ab al-Iman) and Abū ‘Abdullah al-Halimi (al-M 
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for all acts of righteousness. For every deed to 
€ zeptable in Islam, it has to be performed with 
n to plez Allah—centred around there being no 
Of worship except Allah (la ilaha illa Allāh) and 
ing to t ne path of His Prophet—following Muhammad 
nger o Allah (Muhammadun Rasélu Allah). 


wr bid -based frame of reference, activists are left 
hims a Bildesices (as in hadith 3) to determine 
ocus on a ad how to direct their political and social 
Muslim who understands l4 ilaha illa Allah should 


feve that no real and comprehensive solution to 
probl le ems exists except through what Allah 
and wz nts: This is true for a community—political 
mic reform, fighting racism, for example—as much 
dividuals, such as mental and spiritual wellbeing, 


sf 
| A ons. 


having a sense of modesty, bashfulness, and 
aya’): | inguistically, haya’ is derived from the Sam 

is hayat (life), indicating, as Ibn al-Qayyim" 
| oa heart is in its modesty. The Prophe 
mad, may Allah bless him and give him peace, a 
varrated by Imam Malik: ‘Every religion has a cen 
nd the character of Islam is modesty.’ 


jaya. sO important? Ibn al-Qayyim explains how 


"a Character restrains a person from undertaking 


ctions, speech and thoughts. It is an internal 
art that pushes the believer to always act in a 
manner in public (baya’ from the people) and in 
e aa from Allah). For those who serve the Muslim 
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community. such manners 


re Aa sources onhan in peoples ways, such as pollution of tl 
, — environment, Or reckless driving. The ‘harm in aoe 
dress code and lowering our gaze, among o! may include shameless ads, eeds shows, and ubli 
Muhammad, may Allah bless him and giv | Materalthatabtece people s modesty and promote a life of 
sin, TAs hadith realizes the holistic objectives of the Islami 
‘Modesty does not bring anything but 


Shatiahp Whichaim at protecting people’s faith (through 
awha manners (through haya’), and safety (thi 
removing harm from the streets). 


: 
OOLIV 1) 


Action (removing harm from the streets): 
the hadith reminds us of our respon 


i 


on Allah’s earth. Often deemed insignihi 


have deeper implications trom an aActTIVISI 


ACTION ITEMS AND FURTHER DIS<¢‘ 


building g perspective. It rectihes the ind! 


of some people that causes them to det L Muslim activists should understand the co: 


accountability and blame others. Thi: 


IS Esper between faith, manners and social 
the responsibility is shared between mult} eventually Step up to fulfil their responsibil 
people; After all? they may say, ‘thi: ee) communicating a prophetic solution to huma 
not really my responsibility! | did 


problems through tawhid. Maicolm-X. underst 
that profound link in the context of soci: 
when he wrote: 


may not be directly affected by it! 


Moreover. people may fnd it difhct 


kindness towards an abstract entity such a IfwhitesAmericans could accept the religion of 


Islam, if they could accept the Onene: SS O|] God 


local community, or the environment. ! hi 


have a great deal of empathy towards a specific pe! | (Allanjetney too could then sincerely accept the 
a blind person across the street. This is why thi ; Oneness of Men. and cease to measure others 
great emphasis on deeds that may go unnoticec awaysin terms of their ‘difference in color, 
need for rewards and words of thanks and p: Í Andewith racism now plaguing America like an 

incurable Cancer, all thinking Americans should 
It is important to note that the word k Demmore respective to Islam as an already proven 
hadith should not be limited to the 


m qo 


` i D "a 
| "p | . 4 : 


Solution to the race problem 
of physical harm, such as random garba E T 
for example. Rather, Muslim activists should 
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$ community, such manners should be refl ee 

, 7 > ae eo | sources ONNA in peoples ways, such as pollution of the 
l enviro b > we estaD or ou ‘ve tle . 3 s : í 

A% environments we establish for our events, such environment, or reckless driving. Fhe ‘harm in people S waj 


dress code and lowering our gaze, among mayuncludessmameless ads, billboards, shows, and public 


Muhammad, may Allah bless him and give him p material that affect People’s modesty and promote a life of 

sin) Dhis/hadithrealizes the holistic objectives of the Islamic 
Modesty does not bring anything but goodness.” (M Shariah, which aim at protecting people’s faith (through 

tawhid), manners (through haya ), and safety (through 

Action (removing harm from the streets): || removing harm from the streets). 

the hadith reminds us of our responsibility 

on Allah’s earth. Often deemed insignincant — 

have deeper implications from an activist and co! ACTION ITEMS AND FURTHER DISCUSSIO! 

building perspective. It rectifies the individualistic tı a —— -m — Ee 

Of Some people that causes them to detach themse! 1. activists Seeetinderstand the connectio: 


accountability and blame others. This is especially Sath manners and social justice, and 


qa 


the responsibility is shared between multip! ailyestep up to fulfil their responsibiliry 


people; ‘After all,’ they may say, ‘this garbage on | communicating a prophetic solution to humanity’s 
not really my responsibility! I did not really caus problems through tawhid. Malcolm-X, understood 
may not be directly affected by it! that frofound link in the context of social justici 

when he wrote | 
Moreover, people may find it difficult to direc a ' 
kindness towards an abstract entity such as the | If ite Americans could accept the religion of J 
local community, or the environment. The same pi Isl; n, if they could accept the Oneness of God 
have a great deal of empathy towards a specific pers í Allah) they too could then sincerely accept the 
a blind person across the street. This is why the hac | Oneness Of Men. and cease to measure others 
great emphasis on deeds that may go unnoticed, wi! always in terms of their ‘difference in color’ 


need for rewards and words of thanks and prais And with facism now plaguing America like an 


ya Daad i 


ats 


incurable cancer, all thinking Americans should 


Z 


It is important to note that the word harm (a l be more Tespective to Islam as an already proven 
hadith should not be limited to the most prim | ‘solution to the race problem. 


of physical harm, such as random garbage or ban coe. |e 
for example. Rather, Muslim activists should inv 
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community, such manners should 
environments we establish for ou: 
dress code and lowering OOLIT gazi 


Muhammad, may Allah bless him and 


‘Modesty does not bring anything but 


Action (removing harm from the streets): 


the hadith reminds us of our respon 


on Allah's earth. Often deemed insignifica: 


have deeper implications from an activi 


building perspective. It rectifies the individu: 
Of Some people that causes them to detac! 
accountability and blame others. 1 His 1S esl 


BF MUSLIM ACTIVISTS 


as pollution of the 
arm in people's way 


`~“ 


beards, snows, and public 


p £ 
4 ` 


Samad promote a life of 

dives Of the Islamic 
vo faith (through 
= ne Safety (through 


oft a Sa vane at. ery ae . : 
muni 5 TEMS AND FURIE ER DISCUSSION 
z/ : > a ES a 3 DE ESRA o ` l ~ 


ndengiesi 


ae- Wee e i 
cs from ran Gnd the Comneccion 


ro f , me: E/E -e : | l 
c when mi Hai justice, and 
F 


d è 
* 


the responsibility is shared between multi nown paly s ul ir resp ynsibility in 


i 


people; After all,’ they may say, ‘this garb. 
Not really my responsibility! I did not real 


may not be directly affected by itl 


Moreover, people may find it difficult to 
kindness towards an abstract entity such . 


local community, or the environment. Th 


have a great deal of empat hy towards a specific | 
a Dlind person across the street. This is v hy thi 
great emphasis on deeds that may go unnotices 
need for rewards and words of thanks and pra 


It iS important to note that the word harm 
hadith should not be limited to the most prin 
of physical harm, such as random garbage or bai 
for example. Rather, Muslim activists should in 


4? 


roddi mincat $ yi ition to humanity's 
and I blems throt | | i JAM-A , understood 
mtext of social justice 


D 


pt the religion of 
Or ness of God 
rely accept the 
Measure others 
ence in color 
[merica like an 
mericans should 


— 


already proven 
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2. Muslim activists should act locally in then 
neighbourhoods to revive the Sunnah of the ‘right 
of the road’ as explained in this hadith : | 


Abū Sa‘id al-Khudri (RA) narrated that the Messenger 
of Allah, may Allah bless him and give him peace. said 
‘Avoid sitting by the roadside.’ The people then said, ‘O 
Allah‘s Messenger, we cannot do without those meetin 
places in which we converse. So he said, ‘Well, if yo: 
insist [on that] give the road its due rights.’ They asked 
What are the road’s due rights?’ He replied, Towerin 
your gaze, abstaining from anything offensive, returnir 
salutations, enjoining right (ma‘ruf) and forbiddin 
wrong (munkar). ’ (Bukhari and Muslim) 


3. Recognize those who work behind the scenes an 
do tasks that may seem simple or less sophisticat: 
than other public tasks. The story of the lady wh 
used to clean the masjid should serve as a hus 
inspiration in this regard. The Prophet Muhamma 
may Allah bless him and give him peace, recogni 
her efforts, and went out of his way to perform t! 
funeral prayer (janazah) for her when she passi 
away. Our organizations should apply the Sunn 
of recognizing the efforts that go unnoticed a! 
encourage contributions from all commun! 


members. 


4 It is sad and unfortunate to see some cultures 
the Muslim world belittle certain behaviours, SU‘ 
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Bri. 


pect 


me . 


te having a whole surah in the Quran named 
3 al-Saff (Solid Lines, Chapter 61), and having 
followin z strong hadith warning against 
ing people and blocking their way: 


=) 


ra’ 

yfab ibn Usayd narrated that the Messenger o f 

nay Allah bless him and give him peace, said, 
arms the Muslims in their local roads deserves 

iby them.’ (Tabarani) 
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p HADITH 9 
THE SHEPHERD AND THE FLOCK: 
PONSIBILITY AT ALL LEVELS 


T. 


OSes ete d Jo abi dss Sh gis abn ges sab os ab asé OF 
jila 95 eb wt Je Gill AAS acts) Ge Joke S5 ehh Sls 
Ge deel ae Gc Jaks 55 ax Jal Je phy Jays aes be 
outs JG JE gh Jail ates wars dois G29 0199 bed) OS Jal 
iss Ge Johns S155 ep p$S SI ais ate 5s 


Abdullah ibr Umar reported: The Messenger of Allah, peace 
G and oles sings be upon him, said: ‘Every one of you is a 
she pherd and is responsible for his flock. The leader of people 
; $ 4 guardian and is responsible for his subjects. A man ts the 
4 guardian c i jis family and he is responsible for them. A woman 
7 } She guara ian of her husband’s home and his children and she 
| | Is respon si ble for them. The servant of a man IS a guardian 
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of the property of his master and he is respon 


doubt, every one of you is a shepherd and is respo 


flock.’ (Bukhari) 


ens eer eee a 
d i ‘ 


COMMENTARY 


People often associate activism with the poll 

the public space, and this may cause the rest o! 
community to belittle their roles and feel lefi 
about the professional people who are bus 
living, mothers who are taking care of thei 
the youth who do not have a say in public affan 
beautiful hadith, the Prophet, may Allah ble 

him peace, emphasizes leadership at all level 

it comes to servants who are entrusted with 

of their masters. It all depends on understand) 
position and role in life is not disconnected fron 
service that is needed from us. In other words, you. 
a shepherd, and you do have responsibility, so go 
Start tending to your flock. 


The Prophet Muhammad, may Allah bless hin 
him peace, used the relevant analogy of a sheph 
is key in understanding the leadership of all p: 


Hurayrah narrates: 
The Messenger of Allah, may Allah bless him and 


peace, said, Every prophet has tended sheep.” He wa 
And did you? He replied, “Yes, I used to take care o] 


4b 


some Makkan families in return for a few coins.” (Bul 


COMMUNITY SERVICE: THE SOCIAL RESPONSIBILITY OF MUSLIME 


Insuch@rolesthe prophets were exposed to a rough life at an 
carly sage A shepherd constantly watches over his sheep. He 
protects them from internal threats, such as sheep hurting 
themselveswor external ones like wolves. A shepherd must 
find the right balance between tending to individual sheep 
Whileskeepingamemind the major decisions that affect the 


flock. 


[In addition, this hadith tells every shepherd to take care of his 
Or fentespective nock first! This may have been obvious for the 
dent Ara DS MOLLO be consumed by how others tended thei: 
herdssMowever in our modern world, some of us may forget 
or ignore this important point. Muslim activists need to stay 
in their lane and understand their roles and responsibilities 
in the grand Scneme Of things. When someone is focusing 
On theimownlflock, their own family, or their own task and 
duties, they are less likely to criticize others and interfere with 
their flock. They will be truly minding their own business, 
and hence implementing excellence in their faith: 


Ontheauthority of Abu Hurayrah, may Allah be pleased with 
him» who saidi The Messenger of Allah, may Allah bless him 
and give him peace, said, ‘A part of the excellence in one’s faith 
is his leaving that which does not concern him.’ (Tirmidhi) 
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outside of the home; the hadith empha 1zes that a 
This hadith can inspire a persona Woman s@reatestimpactisin securing theemotiona 
reflection activity to understand ou: wellbeing of the whole family. This is the flock’ that 
concern—the causes that you care f : only women can be the right shepherds for, as onl 
circle of influence; the knobs thar \ | they can secure it and protect its emotional stability 


Stephen Covey, The Seven Habits of Highly Effe 
1989). 
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a geen a 


ACTION ITEMS 


in order to bring noticeable change. Nor: and wellbeing. 


causes that we care about have a m 


than our ability to change them. However, | 3. The hadith emphasizes the word ‘mas’s 
time we spend on what we can really inf goes beyond being responsible’ to indicat 
own family, our local community, and questioned Seeeeeld accountable: the 

our selves—the more we can expand and si being questioned on the Day of Judgemen 
our circle of influence. Such an exercis Allah Should govern our thoughts bel 
us identify the ‘sheep’ that we should | worldly considerations: 

‘shepherds’. | 


| And stop them; indeed, they are to be questioned 
A believer should ensure that the mi : (al-Saffat 37: 24). 


responsibilities are being fulfilled (towa: 


siblings, spouses, and children) and priori! 4) this hadithi among many others, inspired leaders 

over other ones. Allah says: | such as ‘Umar ibn al-Khattab (RA), who took this 

: responsibility and questioning to heart, and ina 

O you who have believed, protect yoursel famousestatement he said: ‘By Allah, if a donkey 

your families from a Fire whose fuel is ; : tripped in Itag, then I am concerned that Allah 

and stones. (al-Tahrim 66: 6) EGY didn’t you pave the road for it 
O ‘Umar?’ 


This is of particular importance to Mus! ess ie 
who may feel stressed out and want to g 

the community in different capacities. W] 

can never function well without their con 
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HADITH 1 
THE RIGHTEOUS ONE WHO DO 


s > aot : 
sa : i P d > d EA 
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S Sl a SSE a 02) JÓ 
Malik narrates that he had heard Un 

of the Prophet, may Allah bless him 

said, ‘O Messenger of. \llah! Shall we be 
are righteous people among us?’ The Mess 
Allah bless him and give him peace | 


prevails.” (Malik) 


COMMENTARY 


This hadith differentiates between two impor 
that describe a Muslim’s commitment to |: 

a righteous (salih) person versus a reforme! 
is a religious person who performs his 
duties, including five daily prayers, fasting 
others. A muslib goes beyond that to prote: 


from wrongdoing (by forbidding evil), whi! 
as much as possible (by enjoining good). Ti 
communal punishment, the believers shall e: 


have enough reformers among them 


And your Lord would not have destro 
cities unjustly while their people were ref 
(Hud 11: 117) 


COMMUNITY SERVICES THE SUCIAL RESPONSIBILITY OF MUSLIM! 


by hgagineuimesociaisana spiritual reform, Muslims will 
be first and foremost protecting their own din and thei 
own spirituality. A righteous person who Keeps his faith to 
himself wall eventually Come under the influence of others 
nO Mattem HOW much he tries to resist. Even one’s personal 
daa andispititualconnection with Allah may risk becoming 
unanswered when activism is ignored: 


By the oneimhose hand is my soul, you will enjoin good . 
forbid eviborelse Allah will soon send the punishment u 
Jom Then youll supplicate to Allah and He will not aci 
it from you. (Tirmidhi) 


The message fom this hadith. and all che supporting 
evidencemisuthatetultiing the Divine duty of enjoinu 
good and forbidding evil is not optional in Islam. Muslims 
are expected to stand Up against all that’s forbidden by 
Allah Almighty, whether it is Oppression, racism, shameless 
acts, Or lewd behaviour. Not only that, Muslims are not 
entitled to practise aoned down version of activism, where 
they enjoimsgood but don’t forbid evil. Sometimes in their 
attempt to appeal to a larger audience or to fit Islam to a 
MOdermisteuitamework, activists may encourage good and 
positive behaviour in people, but shy away from difficult 
conversations that need to be addressed. This would not be 
very different from nurturing a community with the right 
food but without curing it Of its diseases. The Qur’an warns 
dgainstsuchebenaviour that also appeared in communities a 
and nations before us: | 
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Those Children of Israel who defied [God] were 
rejected through the words of David, and Jesus, son 


= 


Bir. ITA af j E 
= Thek ove ord here is that a person shall not ignore 


Ce 


—_ a ——— 


of Mary, because they disobeyed, they persistently G rem pinding hemselyves when they remind others. 


A 


overstepped the limits, they did not forbid each f a'di con aments on this ãyah: 
other to do wrong. How vile their deeds were! | 


(al-Maidah 5: 78-79) 


| gening in the verse to indicate that if a 
$ es nor practise what he pre. iches, then 


E ae uld g zive Up enjoining good and forbidding 
Eikon that a Muslim has two duties 
enjoining g00d) and forbidding (evil) to others, 
and doing likewise for himself. The fact that he 


SUGGESTED ACTION ITEMS 
BASED ON THIS HADITH 


1. Write down a sincere message to a frienc sup di ping One Of them does not mean that he 


community member who can be described 1 con ession allowing him to give up the othe! 


M ction | Ssattained when the individual does 


K 


salih but not as a muslib, somone who is inclini 
om dutie 5, and the worst-case scenario is when he 


s up both ._ As for doing z one of them and not the 
7 other, itis not as good as the former, but it is not as 


individual acts of worship but who does not e1 


in public service. Include some specific advice on 


they should consider getting out of their co 
Stneatter. Moreover, it is human nature that 


zone and volunteering for a collective cause 
coped not follow those whose deeds contradict 


Fl D 
9 yX 
+ 


a la ards; deeds are more likely to be heeded and 


2 Some sincere Muslims may assume they ar 
aM 
~ emulate “Al than mere words.’ 


e P a 


‘good enough’ to advise others. as thei 


practise Islam properly themselves. To sta 


b 


<<. me 
3. Encoure ag syour group to recite Surah al-‘, 
10. 3) at the end of each meeting Remind them that 


from hypocrisy, they may also shy away fı isr (Chapter 


community involvement such as teaching 


PVeT) y 4 J€ j 
giving advice, or assuming a leadership po even wher discussing logistics and details of an event, 


| — me 
and they may justify aT position throug! o etings should be an embodiment of this 
ran. In ‘other words, our meetings shall embody 


ne Or é ll of the following: (1) belief, (11) righteous 
(ii) encouraging ¢ each other towards truth, 


ayah: E 


Do you enjoin righteousness upon people w! 
you ignore your own selves? (al-B iqal wh 2 | ae Migvencouraging each other towards patience. 
s ai” c í < ho Per — N Ps © 


p gy ogl om: oom 
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HADITH 11 
WE ARE ALL IN THE S 


The Prophet, may Allah bless him and givi 
‘The likeness of the one who observes the lin 
Allah and that who transgresses them is like the | 
on board a ship after Casting lots. Some of the | 
deck and some of them in its upper deck. Th 
lower deck, when they require water, go to the oc 
upper deck, and say to them: “If we make a hol 
of the ship, we shall not harm you.” If the) 

the upper deck) leave them to carry out their d 
all be drowned. But if they do not let them go ah 
plan, all of them will remain safe 


COMMENTARY 


This hadith builds on the previous one and u 
analogy to show the impact of indifference 


of Allah. In the ship of society, those on th 
happen to have more knowledge, a broader pe 


J4 


righteous to the violations that transgress thi 


can see the big picture. Those on the bottom | 
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they act with good mentions, Want to take shortcuts and 


think Outsid@the POX. Ihis is not surprising at all, once we 

realize how diverse people are in terms of their intellectual 

backgrounaseanaseaucational levels. Some may not have 
the same accesso Knowledve, and, even when they do, they 

tend to break the rules and challenge any type Ol authority 

thoughtiessiveoontne hadith is really posing the question 
tO the believing memand women on the upper deck of thai 
shipsarestnevesomme tO abandon their responsibility, and 
leave it up whe whims and desires of the ignorant? Are 
they going wminda their own business? Or, are they going 
to consider iether business to save all the communit 
members from stich transgressions? 


The following hadith and prophecy sheds some light on th 
consequences Of some Violations and sins, es speci. uly when 
they are normalized and publicized: 


The Messenger of Allah, may Allah bless him and 

peace, came to us one day and said: O people of Vite wirun 
[thosetwho migrated from Makkah to Madinah), I warn you 
auainsewenmpenaing calamities and I ask Allah to protect 
you fromeven living long enough to witness them 


When people openly and publicly commit the sins of adultery 
and formication, then all kinds of plagues and diseases that were 
hot knowmamonegst people before will become widespread. 

Andwpem merchants cheat in measures, weights, and scales 
in pusinessstpey will be afflicted with years of poverty, lack of 
basic needs, and extreme injustice from those in power. 
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And when the rich deprive the poor of the charity t 
to be taken from their wealth, then the same people ı 


deprived of rain coming from the skies. And were it n 


the innocent animals and the cattle, these people would n 


witness any rain in their lives. 


And as for those who break the oath that was given t 
and His Messenger, Allah will cause an enemy to be sen 


them, and they will steal some of the resources to whic 


were entitled. 


And when their leaders and governors do not rule b 
Allah, glorified and exalted is He, has ordained 
picking and choosing from the revelation that wa 

c £ 


to them, Allah will cause conflicts and divisions to se 


them. (Ibn Mājah) 


It is important to emphasize that the hadith at 


not negate the justice and mercy of Allah, for Hi 


burden a soul with the sin of another. However, the ! 


hadith shows that such worldly punishment ma 


on the whole community in the worldly life, whi 


When evil appears in a land, Allah will send His di 
to its people. ‘A'ishah, may Allah be pleased with | 


may Allah bless him and give him peace, answered 
then the righteous will be enveloped with the mercy | 
(Ahmad) 


‘Even if they had among them worshippers?’ And the Pr 


s 
: 


Hereafter the righteous will be saved by the mercy o! 
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ACTION ITEMS AND FURTHER DISCUSSION 


m 


idded to that Bioy, such as the waves, v nd 


J re. 
= na tare the questions that conti d come to mind 1 
ia a sali) versus a muslih? 


- 
m pom | 


ase 
2, Reflect on the following verse which compliments 
and enforces the theme presented in this hadithi 


J oe 
se 


of discord that harms not only the ; 


Mea 


is hadith highlights a very important dimensioni 
F nasihab. The two parties involved, the one giving ai 
and ithe other receiving the advice, are both in the “i 
same Ship. Both experience the same temptations, | 

- social influences, and potential consequences, and 
both Want the best for all passengers. By realizing 
Mat)we are both in the same boat we avoid 


b 
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common pitfalls, such as the one be 
feeling defensive, or the preacher actin; 
righteousness. Instead, by showing emj 
humility, the people of know ledge help b 
see the bigger picture and care for the ' 
regardless of who is giving advice oi 
The advice given by Prophet Ibrahim t 
is key in this regard: 


Father, knowledge that has not reached yor 
come to me, so follow me: I will guide you t: 


even path. (Maryam 19: 43) 


Even if we fail to stop evil from happi 
least have done our part, as portrayed 
of the people of the Sabbath: 


How, when some of them asked | their preach: 
‘Why do you bother preaching to people | 


will destroy, or at least punish severely? 


preachers] answered, ‘In order to be free | 
your Lord’s blame, and so that they may per! 


take heed.’ (al-A‘raf 7: 164) 


CHAPTER 3 


THE WHAT [2] 


`a 7 


— 


THE POLITICAL RESPONSIE 
OF MUSLIM ACTIVISTS 


Semwouivs, OUR faith invites us, in addition @ 
serving our community and tending for its needs oma 
stand up against any form of Oppression and injusaee ‘ 
Olmethicalsresponmsibility as caretakers of God’s earthiiaam 
well as the last nation that was brought out to mankings 
encourages us to Consider the duties of civic engagemeng 
and political activism seriously This can be considereg 


10 Omar Suleiman, ‘Faithful Activis A Sul in | r} Yaqeen 
Institute for Islamic Research, Y: ageen Institute for Islan R rch. 9 
Marn https: /vaqeeninstitute org/omar-su \/ faithful 
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as a complimentary requirement to the commandm s justicestowards the rest of creation, in our social and 
preaching Islam (da'wah), enjoining good, and forl | family circles, in both our speech and our actions Allah 
(al-amr bi'l-ma‘ruf wa`'l-nahy ‘an al-munkar) says: And when you speak [i.e., testify], be just, even if 

lit Concerns] anear relative, (al-An‘am 6:152) and when 
De You are the best nation produced |as an example : you judge between people to judge with justice. (al-Nisa’ 
Bee for mankind. You enjoin what is right and forbid 455) Anat justice is the bare minimum that a Muslim 
what is wrong and believe in Allah. (Al ‘Imran 3 shouldegive when it’s due, then excellence (ihsan) is the 
Maximum: it encompasses excellence in worshipping 
Allahas though one can see Him (as in the famous hadith 
omo aswell as excellence in dealing with people, 
especially when no social norm or right invites us to do 
SSma and justice are particularly important when it 
Comes tO OUr relatives, as the social justice framework in 


—s — aa * oe n 


This ayah demonstrates that what makes our ı 

is not some God-given privilege due to race 
culture. Instead, it is dependent on our fulfiln 
different aspects and dimensions of da‘wah and 
(please refer to the Introduction of the abov 


article for more insight on the definition ol Islam Starts with and focuses especially on our direct and 
according to Islamic principles). A more specifi } extended families and relatives. 
on the ma raf that Allah encourages us to en) 
munkar that Allah calls us to forbid is provided Acthesame time, Allah forbids three specific acts of injustice 
Nabi: God commands justice, doing good, and gene: andysinsethat people may commit towards themselves; 
towards relatives and He forbids what is shan | hean families, Or Communities: Lewdness and indecemey 
blameworthy, and oppressive. He teaches you, so (jabsha) which refers to committing or spreading morally 
you may take heed. (al-Nahl 16: 90) | inappropriate actions and behaviour, such as adultery and x 
fornication—clearly, such acts threaten the basic umit of 
According to Ibn ‘Ashūr,' justice (‘ad/) is to g society, the family, that Muslims are told by Allah tf protect; 
minimum of rights when due, and it encompass: recognized evil (munkar), which refers to the disagreeable — 
and objectionable acts that human beings with soundi 
= Justice towards one’s self, as when Allah says, Di : minds and hearts reject and abhor (see hadith 12 for more 
contribute to your destruction with your own | i insight); rebellion and aggression (baghy) against Allah and 


(al-Bagarah 2: 159), by prohibiting intoxicant 
= justice towards our Creator, by acknowle 


attributes and fulfilling our duties towards Hin — | 
< 12 Abdur Rashid Siddiquı Qur ani Kevwords 1 Re terence Guide. 


ll Al-Tabrir Wa t-Tanwir, Ibn ‘Ashūr Surah al-Nabl, ay. (Kube, 2015). 
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as a complimentary requirement to the commandme: 
foe preaching Islam (da wah), enjoining good, and forbiddi: 


| (al-amr bil-ma ‘rif wa'l-nahy ‘an al-munkar) 


a You are the best nation produced [as an example| 
for mankind. You enjoin what is right and forbid 
what is wrong and believe in Allah. (Al ‘Imran 3 
H 
R 


This ayah demonstrates that what makes our nation 

is not some God-given privilege due to race, langu 
culture. Instead, it is dependent on our fulfilment 
different aspects and dimensions of da‘wah and 
(please refer to the Introduction of the above me! 
article for more insight on the definition ol 
according to Islamic principles). A more specific ın 

on the ma‘ruf that Allah encourages us to enjoi 
munkar that Allah calls us to forbid is provided in Su: 
Nahl: God commands justice, doing good, and genero 
towards relatives and He forbids what is sham: 
blameworthy, and oppressive. He teaches you, so 
you may take heed. (al-Nah! 16: 90) 


According to Ibn “Ashitr," justice (‘adl) is to give | 
minimum of rights when due, and it encompasses 


= Justice towards one’s self, as when Allah says, De 
contribute to your destruction with your own h 
(al-Baqarah 2: 159), by prohibiting intoxicants 

= Justice towards our Creator, by acknowledg! 
attributes and fulfilling our duties towards Him 


11 Al-Tabrir Wa'l-Tanwir. Ibn ‘Ashtr Surah al-Nabl. avy. 
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s Justicestowards the rest of creation, in our social and 
family circles, in both our speech and our actions Allah 
says: And when you speak |i.e., testify], be just, even if 
lit concerns] anear relative, (al-An‘am 6:152) and when 
you judge between people to judge with justice. (al-Nisa 
4:58)Ana at justice is the bare minimum that a Muslim 
Shouldegive when its due, then excellence (ihsan) is the 
Maximum it encompasses excellence in worshipping 
Allahvas though one can see Him (as in the famous hadith 
Of jibriljeas well as excellence in dealing with people, 
especially When no social norm or right invites us to do 
SO. amand justice are particularly important when it 
Comes to our relatives, as the social justice framework in 
Slamustarts with and focuses especially on our direct and 
extended families and relatives. 


At the same time, Allah forbids three specific acts of injustice 
and sins that people may commit tow ards themselves; 
their families, OF communities: Lewdness and indecenéy 
(fabsha )p which refers to committing or spreading morally 
inappropriate actions and behaviour, such as adultery and 
fornication—clearly, such acts threaten the basic unit of © 
society, the family, that Muslims are told by Allah to protect; > 
recognized evil (munkar), which refers to the disagreeable k 
and objectionable acts that human beings with sound 
minds and hearts reject and abhor (see hadith 12 for morg 

insigno a rebellion and aggression (baghy) against Allah and 


12 Abdur Rashid Siddiqui, Qur'anıc Keywords: A Reference Guide, 
(Kube, 2015). 


His commands. or against the innocent 


oppressed seoment oft a commu] 


Another Qur anic word that also 


Aa Jsi TE N I4 
reform (rsla/) which was used Dy rri 


And I do not intend to differ from you in that \ 
I have forbidden you. I only intend reform as | 
as I am able. And my success is not but th: 
Allah. Upon him I have relied, and to Him I ri 
(Hid 11: 88) 


Mis speech to his community is very 
activists. Prophet Shu‘ayb, peace Di 

that he would lead by example and pra 

He also understands that his influence m 
Still strives to maximize his potential 
within his capacity. He also affirms his be! 
Allah that no change or success in his m1: 


without Allah’s approval and will 


In this chapter we explore some ol rhe | 


provide guidance towards establishing a fı 


activism driven by Islamic principles Whuil 


this chapter focus on the scope or appro. 
in Chapter 6 compliment this chapter with in 
and the guidelines—the hou 


THE POLITIDAL RESPONSIBILITY OF MUSLIM / 


HADITH 12 
RESISTING CORRUPTION 
BY ALL MEANS POSSIBLE 
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Abii Sa‘id al-Khudri narrates that, ‘I beard the Messenger of 
Allah, may Allah Bless im and give him peace, say: “If one of 
you sees something wrong, let him change it with his hand; if} 
cannot, then with his tongue; if he cannot, then with h 

and this is the weakest level of faith.” (Muslim) 


COMMENTARY 


This paana COrnerstone of this whole collection of 
Oom ommuni Service and activism, as it sets 
the foundation upon Which activism is viewed and taught 
in Islam. It teaches the essence of changing evil | taghyir al 
Mka Ac can be paralleled to the verse al ‘Imran 3: 110 
cited earlier in this chapter. 


Linguistically, ma ‘nif is derived from the root ‘arafa 
Used In tNe Context Of recognizing and perceiving son 
Hence, ma'ruf Shat which is well-known, un 
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His commands, or against the innocent, the weal 


oppressed segment of acommunit\ 


Another Qur’anic word that also goes in line wit! 


reform (islah) which was used by Prophet Shu‘a 


And Ido not intend to differ from you in that whi: 


I have forbidden you. I only intend reform as mu 
as I am able. And my success is not but throu 
Allah. Upon him I have relied, and to Him I retu: 
(Hud 11: 88) 


His speech to his community is very relevant to 
activists. Prophet Shu‘ayb, peace be upon him, an 
that he would lead by example and practise what he | 
He also understands that his influence may be lin 
still strives to maximize his potential and initia 
Within his capacity. He also affirms his belief an 
Allah that no change or success in his mission can bi 
without Allah’s approval and will. 


In this chapter, we explore some of the hadit! 

provide guidance towards establishing a fram 
activism driven by Islamic principles. While th 

this chapter focus on the scope or approach 

in Chapter 6 compliment this chapter with insight | 
and the guidelines—the how. 
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HADITH 12 
RESISTING CORRUPTION 
BY ALL MEANS POSSIBLE 
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Abu Sa‘id al-Khudri narrates that, ‘I heard the Messenger of 
Aaima Alan bless him and give him peace, say: “If one of 
you seessomenmng wrong, let him change it with his hand; if he 
cannot, then with his fongue; if he cannot, then with his heart 
and this is the weakest level of faith.” (Muslim) 


COMMENTARY 


Thisshaditueissa cornerstone of this whole collection of 
40 faditheon community service and activism, as it sets 
the foundation upon Which activism is viewed and taught 
in slam lo teaches the essence of changing evil (taghyir ai 
munkar ) which Gan be paralleled to the verse al ‘Imran 3: TO 
cited earlier in this chapter. 


Linguisticaliyymia raj is derived from the root ‘arafa, which ts 
used in the context of recognizing and perceiving something. 
Hence, maruf is that which is well-known, universally 


a 


“He ` 


- 


4U HADITH ON COMMUNITY SER\ 


Quranic context, ma‘r#f refers to good deeds that 
beings recognize as wholesome and desirable. | 
include charitable acts, supporting the destit 


S establishing peace and harmony in a communit 


m iin. ee ee ee T a 
— 1e = 6- = ll ir 
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Munkar is the opposite of ma ‘ruf, it shares the sam 


other words that have meanings of denial. igno! 


<_<, a 
.~ s ". 


insignificance. In a sense, it refers to acts or beha, 
are disagreeable, objectionable, and detestabl 


include abuse, pride, miserliness, infidelity, and op] 


recognized by the laws of Allah, and as taught b 
oneself and society from its impact, depending 


decision-maker in a leadership position this mai 


situation. For most of the population, this may bi 


through one’s tongue—by raising awareness, advo 


speaking out. In the absence of an environme: 


speech, the weakest form of challenging evil is to ri 


| 


one’s heart. This entails that one should not be c 


Clearly, the notion of whats ma ‘rdf and what 

or subjective in Islam, but is defined by the Qui 
This may not be obvious in a world filled with po 
processes, and the reader is referred to thi 

Hani that address such misconception, such as thi 
Hani, ‘Postmodernism and Truth’, The Messag 
Publication, 10 February 2021, eee sagt 
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recognized, and generally accepted When used 


So. first of all, one has to identify a munkar, as defi 
of the religion. Then comes the responsibility of pı 
person's capacity and circle of influence. For a ru 


by hand—by using one's official authority to re 
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(0 accepmitanammormalize it, even if no outward or physical 
action can be done. 


Some Muslims may take this hadith as an open invitation to 
enforce change in people’s behaviour, which unfortunately 
has become a Stereotype in the minds of some religious 
Muslims However, the hadith clearly instructs us on what 
[0 do im cases where you could not change the wrongdoing. 
Therefore, itis of the essence to understand one’s position in 
society and the likelihood of inducing real change in the lens 
of this hadith, Ibmal-Qayyim, may Allah have mercy on him, 
gave a profound Breakdown of the situations associated with 
attempting to change evil, as well as the appropriate method 
in each case: 


Case 1: When yousknow that you can remove the evil 
completelysandereplace it with that which is good. For 
example, parents enforcing firm rules on their children in 
order to change bad habit and replace it with a good one, or 
campaigning for a law that removes injustice from political 
prisoners, 


Case 2; When you can reduce the harm of an act Of 
wrongdoing, even if it was not eradicated. As an example, 
advising. Someone to avoid drinking alcohol in public, or 
parialilifting sanctions from a Fouble d Muslim region. 


Case 3: When you know that attempting to correct a certain 
situation - nay result in a Situation of equal harm. As an 
example, warning a parent about some wrong decisions 


14 Ibn al-Qayyim, Tam al-Muwaqai ‘in 
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taken in raising their children in a manner that ma 
activism might be to lobby for a policy or party that 
human rights in one country but compromises tho 
rights in another. 

Case 4: When the act of trying to correct a wrongdoi1 
rebellious and eventually spread it amongst others 
example would be to boycott a politician or a pary 
of expressing discontentment with their policie 


the Muslim community. 


Ibn al-Qayyim suggested that enjoining good and fo! 
evil is mandatory in the first two cases, requir 


are prerequisites to understand and apply this hadit! 
will see below in the remaining parts of this book 


SUGGESTED ACTION ITI 


I. Reflect on the following three stories from 
al-Kabf (surah 18), and the different 
of changing evil that can be conside: 
implementations of this hadith 
a. The youth of the cave, and how the 
the evil in their hearts and chose to escai 


confrontation with their communit 
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in conflict with their spouse. An example from p 
} 


in greater harm. For example, when knowing in advan 
advising someone to stop a sin may cause them to b 


result in turning them against the whole cause of sup) 


| assessment in the third one, and is completely forbi 
the fourth case. Wisdom, knowledge, and sound lead 


=—— 2 
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bth friend of the man with two gardens, who 
Mchose to give verbal advice to warn against the 
a With materialism that his friend had. 
| Dh @ EQarnayn, who was given immense political 
pow ft and unmatched military resources, and 
Show he used them to enforce real change in the 


ia of people. 


h s hadith is much needed for those sincere 
byi ot iers and sisters who get overwhelmed by the 


am 9 H Of work needed to be done by Muslim 


A Cs vists, on multiple fronts, towards affecting even 
mi I] noticeable change. They may follow the news 

of killing and destruction in numerous countries 
around the Muslim world. They may experience a 
+ “dedi ne in the moral compass of a society affecting 


“ae 
-even the closest of their friends and family members, 


b e political process after they realize the limited 
impa act Of their engagement. All that may turn the 

zan cerest members of the community to passive 
observe Who just complain about ae situation. 
sta a) Prophet Muhammad, may Allah bless him 


an aigive him peace, quickly shifts our attention to 


Ea nno, then .... More discussion on this specific 
twill be given in hadith 31. 


S Madith is used as evidence by many scholars in 
st to justify and even encourage participation 


b/ 


They may get discouraged from any involvement im i 


1 Swecan do and influence with the few words ‘if 
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in democratic elections as a means of ri 
or eliminating harm. Voting, 1n essence 


of changing evil through political powe! 


hand—as well as through advocacv—by the t 


Clearly, participation in a democratic electio: 


feel uncomfortable for the God-consciou: 

voter, for a number of reasons 

a. The feeling of being held responsible 
unfavourable positions that such ca 
may hold. Voting may be seen as 
endorsement for a candidate or a party’: 
and even approval of the whole system 

b. The concern that such a candidate mas 
the Muslim community and end up 
more harm than good 

c& The assumption that it is safer, du 


faith, to stay away from the whole proc 


For these reasons, it is essential that 

activists and organizers base their de 

rulings of credible scholarly bodies.” Suc! 

have researched in full and contextualiz 

known figh maxims, such as: 

= Abwan al-dararayn: Accepting the le 
remove a greater one. 

® [4 Darar Wa La Dirar- Do not caus: 
return harm [Ibn Majah| 


Dr Muwaffaq Ghalayini, Sharia 
America (AMJA 2006) 


i ; 
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ond eee "r 
t 


. Wits D- i J-J - E i 
si Alinazar fi'l-ma alat: Taking into consideration 
~ the final consequences of one’s actions 


pen 

According to scholarly bodies such as the Assembly 

of Muslim Jurists of America (AMJA), voung Is 
‘not a complere endorsement of a candidate or a 
ae rning system, but a means to decrease harm 
4 ociety and the world. Moreover, one is not held 
E if he or she votes for a candidate who 
does evil later on or changes their views 


4, The hadith at hand serves as evidence fot 


using boycotting as a sign of disapproval, since 
participation may be a form of endorsement, which 
negates the essence of rejecting y the munkar in one’s 
heart. However, a counter argument may be given 
that Participation and being at the table is an 
opportunity to speak out against other injustices. 
Mamay be very hard to draw a clear line between 
what is permissible and what is not 1n these cases, 
and thus arises the need for trusted scholars who 
‘understand both the religious rulings and the full 
political Situation at hand. The Qur'an provides 
some clear examples of when to boycott certain 
discussions and gatherings 1A are situations of 
Besemasphemy against Allah and His revelation 


Gm hear people denying and ridiculing God’s 
revelation, do not sit with them unless they start 
to talk of other things, or else you yourselves will 


become like them. (al-Nisa’ 4: 140) 
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HADITH 13 
THE HIGHEST LEVEL OF JIH 
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Abu Sa'id al-Khudri narrated that the Messenger of 
may Allah bless him and give him peace, said: “The | 
of jihad (striving and struggling in the path of God) is 
the word of truth in the face of an oppressor. (Abu Daw: 


COMMENTARY 


This famous hadith on speaking truth to power e: 
multiple elements of activism principles 
attempting to change evil with one’s tongue (had 


i 
if 


giving advice to the ruler (hadith 24), while full 


that the consequences are in the hands of Allah (ha 
It highlights the power of words as a means of chan 
when someone does not have the political powe: 

up. It brings to our attention the importance of 
Stand and adopting a courageous position in life, 


do not believe it will reap immediate tangible bene! 


end of the day, we are seeking Allah’s pleasure by 
to His commands, and we strongly believe that 11 


f 
i 


i p 
hil 


© 


can bring real change to this earth filled with injusti 


may cause the oppressor to rethink his injustices o: 


into his heart due to a few words that might othe: 


deemed ineffective. Allah may cause these words to 
those who succeed an oppressor, or encourage 


/0 
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speak Ouewno may be more successful. We can never know 
for/sureswhere and how change will happen, and that is 
why wessnould rely on Allah Almighty, while we fulfil His 
commands to the best of our ability.’ 


From a linguistic perspective, the Arabic word had means 
tO exerueemort to resist harm and evil. This jihad could 
beagainsoones Whims and ill-choughts (jihad al-nafs, al 
Shiataezou 09), Or Wat against oppression and persecution 
(a-Tawbap92 41), jihad in the Qur’an is also mentioned in 
reference to debating false ideologies and belief systems 
through argument (al-Furgan 25: 52). After this quick 
overview Of the different contexts and dimensions of jihad, 
Onemignoask: Why is speaking truth to power considered a 
higher form of jihad? 


Some scholars (like Imam al-Khactabi) mentioned that those 
in the)battietield experience contradicting emotions of fear 
of defeatand hope in victory. However, the one who speaks 
mudi to a tyrant is mainly overwhelmed by fear, and thüs 
his}Omher jihad represents a higher level of sacrifice. Imam 
al-Paybradded that the oppression of a tyrant affects a larger 
numberoh people under him. Thus, resisting his oppression 
brings a great amount of benefit to the masses, when 
compared to fighting an enemy in a justified war. 


cme scholars consider that this hadith connects all 
dimensions of jihad together, especially Starting with sibdd 
al-nafs.” When a believer challenges an oppressor, they are 


16 Suleiman, ©) 40 on Justice, (Kube Publishing, 2020) 
17 SSuleiman, ©, 40 on Justice, (Kube Publishing, 2020) 
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Striving against their own fears and weakness: 

to the struggle against the oppressor This weakni 
is rooted in having poor faith in Allah and mi 
His ability and His wisdom, 1s the first evil t 
removed from the hearts of believers. 


Fighting in the battlefield, despite the risk of losing 
has its Own worldly benefits, such as bragging and 
oneself for bravery, possession of spoils of war, amo! 


All ofthis disappears when one is challenging an opp: 


With strong unsolicited advice. This is another re. 
Makes Speaking truth to power a higher and mor 
form of jihad. By the same token, Muslim activis' 
Maintain their sincerity in civic engagement by ensu! 
they do not seek any political gain or fame fron 
truth to power (as in hadith 1 and 2) 


ACTION ITEMS BASED 
ON THE HADITH OI JAELA 


eee 


MA Muslim community shall not surrender to ' 


fears and stop fulfilling this important duc 
responsibility of speaking truth to power, es] 
in any country where the right to freed 
expression is granted. The Prophet, may Alla 
him and give him peace, warns such people |] 


hadith: 
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nr Rith their oppression, then there 1S 
on ooo (al-Hakim)’ 


| Eon me try to avoid Bee ieasing those 
1 4s DOVE, Such as their rulers or politici; ins, OI 
those f 5m below in the forms of their audience and 
co mmon folk. Rulers do not wish their authority to 
be challe aged, While the masses sometime: » prere! 
reckle ESS ‘speech that only curses Oppression and 
rae short- term outlets for theii ange! and 
ration. Aue scholar and activist should not 
rsuaded by either of these, and should try to 
full this ayab: Those who deliver God’s messages 
and fear only Him and no other: God’s reckoning 


isen ough. (al-Ahzab 33: 39) 


4 an y 


>) x S 
3. Th s hadith should not be understood Only in a 


ea 


{3 litical sense. Sometimes Within our social circles 


Sie Hee 


e have oppressive leaders, systems and cultures 


thatr eed to be challenged. Speaking Out against a 
discri ni inating employer, an abusive family membe 


=. 


o in: ppropriate social norms are also avenues of 
: j jihad that a believer should strive to fulfil 
aie 


18 There iS a little debate and disagreement between scholars On 


the authenticity of this report 
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HADITH 
CHOOSE YOUR BAT 


Atshah narrated that the Messeng 
bless him and give him peace 

demolished the Kaaba a) 
Were laid down by Ibrahim 
Jour community havi 
when Ouraysh built the Kaaba, the) 
complete structure. Moreover, I woul. 


from the rear” (Muslim) 


COMMENTARY 


By now, Muslim activists should realiz 
tO Speak truth to power, and Co resist munk. 
fo the situation at hand, either with 
at least in their hearts (see the commenta:i 
above). However, one cannot resist all wrong 
and we need tO examine (1) OUI potential al 

(11) the order of Prioricies vW ith the 1ss 
wich setang realistic expectat ions on the chai 
to see, focusing on high-impact areas | 


that are beyond our control 
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S an example of the ‘principl: 
pragmansm” that the Messenger of Allah, may Allah bl 
hom and give him Seaee snowed after the conquest ol 
Makkane peter Lois narration shows that his decision 
ep tne perceived Wrongs structure of the Kaaba did not 
comade with a moment of political weakness and religious 
persecunon. On the contrary, the Muslim community v } 
the pinnacle of its military ascendancy, and the Messengei 
o Alan Reunauestionable political authority over all o! 
Arabia. He could have easily Ordered the rearrangement ol 
ie KRasbassoun@ations. especially after having destroyed 
ihe SOU SOISERIaE SUrrOUnded it. Instead, and as guided 
by fevelationemerset an example to all leaders on | 
strategic thinking. and prioritization 


i) is aisessential tO mote that Imam al-Bukhari narrated 
this hadith under che heading, ‘The Chapter on leaving 
some Options unattended for the fear of misunder standing 
from tnemassess which may lead them to fall into 
bigger mistake.” Ibn Hajar comments on this hadith in the 
following way: 


inthisemadicn here is guidance for the leader to 
accommodate the people as much as possible, and 
consider how they perceive certain issues and what 
may cause mem co harm their own material or 


spiritual affairs. 
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HADITH 14 
CHOOSE YOUR BATTLES 
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‘À shah narrated that the Messenger Of Allah 

bless him and give him peace said to me: ‘I woul 
demolished the Kaaba and rebuilt it on the foundat 
were laid down by Ibrahim were it not due to the f, 
your community have only recently left their disbeli 
When Quraysh built the Kaaba, they fell short in | 
complete structure. Moreover, I would have built a do 
from the rear.’ (Muslim) 


COMMENTARY 


By now, Muslim activists should realize their res; 
CO speak truth CO power, and to resist munkar. as ap} 
to the situation at hand, either with their hand o1 
at least in their hearts (see the commentary unde! 
above). However, one cannot resist all wrongdoing 
and we need to examine (i) our potential and ca 
(ii) the order of priorities with the issues at hand. | 
with setting realistic expectations on the changi tnai 
to see, focusing on high-impact areas, and deferr1ı: 
that are beyond our control. 


J4 
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THE PULINIGAL RESPONSIBILITY OF MUSLIM ACTIVISTS 


The hadith at hand gives an example of the ‘principled 
piagimatismethat the Messenger of Allah, may Allah bless 
him and give him peace, showed after the conquest ol 
Makkah. The timing Of this narration shows that his decision 
to keep the perceived Wrong structure of the Kaaba did not 
coincide with a moment of political weakness and religious 
persecution. On the conttary, the Muslim community was at 
(heipiimacievorits military ascendancy, and the Messenger 
of Allah held Unguestionable political authority over all of 
Atabiasmiercoulds have easily ordered the rearrangement of 
the Kaaba’s foundations. especially afte having destroved 
the 360. idols thabesutrounded it. Instead, and as guided 
by revelation, he set an example to all leaders on wisdom 
strategic thinking, and prioritization. 


sabo essential tO note that Imam al-Bukhari narrated 
this hadith Under the heading, The Chapter on leaving 
some options Unattended for the fear of misunde: standing 
ftomethesmasses, Which may lead them to fall into a 
biggenmistakes lon Hajar comments on this hadith in the 
following way: 


Inethisemaditn there is guidance for the leader to 
accommodate the people as much as possible, and 
consider how they perceive certain issues and what 
may cause Wem to harm their own material oi 
spiritual affairs. 


19 


40 HADITH ON COMMUNITY SERVICE AND ACTIVIS? : THE POLITICAL RESPONSIS! 


ACTION ITEMS : = “ou ; 
You vho believe, do not come any where neat 


Reflect on the following statement of | i the pı ARA are iotoxicated, not until you 


Taymiyyah: 


The epitome of piety is when one can reci Eo = | ally, the Qur’ an revealed an¢ PP 
the better out of two good choices, and the i Seto completely avoid alcohol, with 

out of two bad choices. In addition, one ai ful effects on the ind: 
realize that the Shariah is based on atta aba 


- Pt g ; 
most or all of the benefits while minimi; You who believe, intoxicants and gamblin 


completely eliminating harm. Those who idc er bus practices, and |divining with| arrows 
act based on balancing benefit and harm mai 


short in completing their obligations or en 


pugnant acts—Satan’s ak shun them 
sot that you may prosper. (al-Ma idah S$ 
committing some violations.” aan 
l Activi f and educators should 
Many incidents in the Sirah of Prophet Muhan a approach in reforming and educati: 
may Allah bless him and give him peace, high! eo start S with instilling faith, consci 
this gradual approach that Islam followed 7 anc Waccountability before Allah 
education (tarbiyah). An example is the gı E teac ing the commandments | 
steps that Allah revealed in che prohibiti = A = 
alcohol, teaching that alcohol’s harms outweig | . 3. The following story from the li 
its benefits: e l and pe may Allah bles: 
as Show us the different 
They ask you [Prophet] about intoxicants an me es ha: these two great ı 
gambling, say: ‘There is great sin in both, an how they differed in Hessin 
some benefit for people: the sin is greater tha issues. Musa came back afte: 
the benefit. (al- Baqarah 2 : 219) 1 “community worshipping thi 
; aaner t Harun, assuming ti 
The Qur'an also forbade the Companions to 
while drunk: t ` dis sc sion between = two great Pi 


19 Ibn Taymiyyah, Majmii‘ al-Fatäwå 
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40 HADITH ON COMMUNITY SERVICE AND ACTIVIS! : THE POLITICAL RESPONSIB 


ACTION ITEMS 


Reflect on the following statement of | . | the prayer feu: are intoxicated, not until you 
Taymiyya: | pace hat you are saying. Nisa’ 4: 43 

The epitome of piety is when one can recoy d E Eey, the Qur'an revealed an expli 

the better out of two good choices, and the w t pletely avoid alcohol. with detail: 

out of two bad choices. In addition, one si e aml effects on the individual and 

realize that the Shariah is based on atta ír 

most or all of the benefits while MINIM ZI i l You who believe, intoxicants and gamb pling, 
completely eliminating harm. Those who d | - idolatrous practices, and |divining with| arrows 
act based on balancing benefit and harm mai | Sy repugnant acts—Satan’s doing—shun them 


short in completing their obligations Or ení ; "so that you may prosper. a1-Ma idah 


T 
a Ws 


committing some violations.” : ms 
| Activists and educators should | 
. Many incidents in the Sirah of Prophet Muham. i a "approach i in reforming and educati 
may Allah bless him and give him peace, high! E starts With instilling faith, conscio 
this gradual approach Eelam followed 4 a BF eecounssbiliy etre Allah 
education (tarbiyah). An example is the gra ~ teaching the commandments of |: 
steps that Allah revealed in the prohibitio: | 
alcohol, teaching that alcohol’s harms outweig f ce 5 The following Story From the lif 
its benefits: : an and Harun, may Allah bless tl 
| | & "peace, Show us the different yet 
They ask you [Prophet] about intoxicants an f "approaches that these two great messeng 
gambling, say: “There is great sin in both, ar i how they differed in adc {ressing th 
some benefit for people: the sin is greater tha i a issues. Back after a long | 
the benefit. (al-Baqarah 2: 219) | | his community worshipping thi 
aan his brother Harun, assuming that he did 
The Qur'an also forbade the Companions to | : | ‘stop etter idolatry. T E Qur'an nai 


4, 


while (7 ae 

hile drunk: discussion between the two greal cP rophets 
i ae 

sO Po) ve 

19 Ibn Taymiyyah, Majma* al-Fatdwd. . ee 


/6 


40 HADITH UN COMMUNITY SERVICE AND | THE POLITICAL RESPONSIBILITY OF M 


ZAV es ACTER l I | te | 
pia agi Jil ur els dle aUl po (1) JAS 19658 SE HM 
Musa said, ‘When you realized they had gone astray | 
what prevented you, Harun, from coming after mi | 
f. How could you disobey my orders?’ [Harun] said WhemAllabs Messenger, may Allah bless him and give | 
f AA £ se . f ; č ) | te 5" 
| Fi O son of my mother, do not seize [me] by my bear A peace, arrived in Madinah, he found the Teu s obser: no th 
f } or by my head. Indeed, I feared that you would sa momie day of Ashura (10th Muharram). The Prop! 
| i “You caused division among the Children of Isra: E mapAllah bless him and give him peace, asked then 3 
i i and you did not observe [or await] my word and they replied This is the day DE ica became: 
4 . E > SIT í N iViusa pecami 
rh è . 92-94 i A ae 
Ei a20: 22-34) overseparaop, The Prophet, may Allah bless | 


himipeace, commented by saying, We are the true fo 
Musasmore than them, so fast on this day.’ (Bukhari 


— 


[tis instrumental to note here that Prophet Ha 
not approve his community’s worship of the cal! 
itis Wrong to assume that he preferred their unit 


their tawhid. What really happened is that hi 3 COMMENTARY 

a warning to them and tried to change the evi 

his tongue, and they attempted to kill him fo: This hadith reflects the political reality of 

This caused him to switch his strategy and try to | community in Madinah, particularly with respect 

them together and not wander in the desert | Withethesjewish community. Muslims shared 

Musa came back and addressed the issue. Thai | Withsthe jews, both being People of the Book | 
Muslims should not approve everything and any! [OutnespaganeArabs who shared culture and languag 
under the banner of choosing our battles, and sl ! (hewMusims Dut differed in religion. However, this closeness 
ensure that our activism does not result in abandi ituteupionecame with some clashes: the Jews expected the 
Allah’s clear commands. . final messenger of God to be from thei lineage. and did 


not appreciate the fact that Prophet Muhammad. mav Allah 
bless him and give him peace, Was Arab. This caused some 
HADITH 15 } rivalry and Soft tension in Madinah. which was elevated into 


POSITIVE INTERACTION f political turmoil and eventually to military conflict 
WITH OTHER CULTURES l 


Despite the rivalry, the Messenget of Allah, may 
Diesseaimeania give him peace, acknowledged the tradition 
of celebrating Musas victory against the oppression ol 


~ 
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40 HADITH ON COMMUNITY SERVICE AND ACI THE POLITICAL RESPONSIBILITY OF M! 


the Pharaoh. He did not let the political climat : ACTION TT EMS AND FURTHER DIS‘ 


him from endorsing the legacy of Musa, and th ee 

‘Muslims deserve to follow Musa more than them’! I. Ref tefer to trusted Scholars when try ing 

This is a really important slogan for Muslims t rt he be JOU indaries Of interactions with 

fu: sin i, groups and organization: 
am encourages Eailaboration O! 


Isl 
— 
Preys) 
Ti 


ndo piety and discourages cooperatio! 


When it comes to matters that are core to Islamic pri p. 


O a 


(such as social justice), a Muslim’s political callin 
agenda does not recognize political or racial bounda: 

m ie i. = 
simply align with the side of truth and justice, rega: f k: and tr tr Seression as in al-Ma’idah 5 


where that side Is: eek a ic and genuine Prisha: atiol 
Sagree On, such as family values 


> W 


: 


Believers! Stand firm for Allah and bear tru d he ke Te Of the prophets that we beli 
testimony. Do not let the hatred of a people lead yo i | avo nid! a superficial display of interfaicl 

to injustice. Be just! That is closer to righteousne: SR 1 be done while recognizing ou 
(al-Ma’idah 5: 8) | an aes out shying away from di S€ 

| $ Such collaboration does not necess 

Clearly, such hadith should not be understood a ine endorsement Or acceptance of ol 


permission to follow and adopt every value tha f “this Boies Or beliefs, particularly 


oS | 
groups or faiths may teach or preach just be ane sconaitions are clearly defined. In tl 


= 


"a e 


thought to be good. Such a misunderstanding, | 7 > political Organizing and commu: 
by a defeatist mindset and a desire for assimilatio 4 area Swe should not lose sight of ou: 
cost, May open the door to compromising Ou! | p? Wee ms tO invite others to the religio] 


n 


values and identity. In fact, the Messenger of All. | andthe Values that Islam brings to the t: 
Allah bless him and give him peace, later comm l E ae 

the believers to fast one day before or after the | | | WER tefle bon the following hadith and stateme: 
‘Ashura’, for the sole purpose of keeping some dist E R imr -ibn ISAS (RA), which shows (i) the awareness 
from the Jewish community (as the scholars inter} . ae | i) the recognition that the messenger of Al 
The message, rephrased, becomes that we ought to om tay Allah bless him and give him peac 

Musa more than the Jews, and we compete with | | Co anions had for the cultural e at el 

good deeds by fasting an extra day. j Byzar tine empire: 


i 
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‘Amr ibn al-‘As (RA) narrates chat 
Mustawrid al-Qurashi (RA) saying 


I heard Allab’s Messenger, may Allah 

give him peace, say, ‘When the Da 
comes, the Romans will form the majority of | 
population.” Amr responded by asking, ‘Ar 
your statement?’ He said, ‘I only say wh 
Allah's Messenger himself, may Allah bi 

him peace. Thereupon “Amr said, ‘If you 
accurate, then I know for a fact that they ha 
qualities: They are the most patient of peopl 
and tribulations, they immediately restor 
calamity, they regroup themselves quickly to 
being attacked, and they show immensi 
destitute, the orphaned and the weak. Then 
And they have a fifth good and beautiful qu 
are the most likely of people to resist and sto} 
oppression. (Muslim) 


The discussion on exploring w ords of wisdo 
other traditions and sources should 
an open-ended invitation tO adopt anv forel 


or concept, just because it may sound appea 


nice. Some Muslims with good intent 
the following weak hadith and extrapola 
of meanings from it, ‘Wisdom is the lost p 
of the believer: wherever he finds ir, h 


deserving of it.’ (Narrated by Tirmidhi, rated 


weak by al-Albani) 


THE POLITICAL RESPONSIBILITY OF MUSLII 


221) tan 
Such a mindset may have detrimental long-tet 
effects to the intellectual integrity of our Is! 
teachings, After all, Who defines what is wise and what 
is not, and by What measure Should Muslims defini 
theimstandards of morality and righteousness? In | 
day and age, Muslim activists are bombarded 
lor of appealing ideas, whether they are mi 
in a business text DOOK, the biography of a 
leader, or a viral marketing Campaign. í leal 
be inauthentic and even dangerous tO 
whatever deep- sounding g quote that we 
wisdom, and then use Eeh weak narrati 
such behaviour. 


i= Ta an 


HADITH 16 
MEDIA AND THE MUSLIM P! 
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‘A’ishah reported that the Messe nger Of . Allah said to Hassan 
‘Indeed the Holy Spirit (Angel Jibril ) will send his support to 
Ponson as you keep on doing your work of fighting this 
bate op poetry on behalf of Allah and His Messenger 

Aashapecomments that she heard the Messenger of Allah 
saying later: ‘Hassan used his satire against the disbelievers, 
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and satisfied and healed the feelings of the belier E snack the Qura shuiushows how Abi Bakr al-Siddig, ma 
(Muslim) : be please sed {with him, an expert in the lineages of the Qu: 
: tribes, ti i ned u p with Hasan, the acclaimed poet, to providi 
l a fasci N production project. The satire of Hassai 


COMMENTARY was SUPPO 9sec fo target the families of the arrogant 
of the Qi raysh ‘and defame them, but without insulti 
Historically, poetry was known to be the most | ‘4 forefathers of fthe Prophet Muhammad himself. This re 
medium for the Arabs. The poems that went viral dui close attenti on n to details From both creators. Hassan 2) 
Jahiliyyah, the pre-Islamic period of Ignorance, we: ® Bakr, Clee an Gassan's poetry went viral, raised thi 

as the suspended odes (al-mua‘llaqat) because | gE the Mus Sommunity, and caused the Quray 
posted on the walls of the Kaaba. Eloquent ny times Whether they would use proj 
gain the Muslims again. It proved to b 

: en used Beoperly and in a measured 


used its charm in moving the masses, rallyin 
even building cONnvVICctIONS beyond logical expla al | cool ; 
arguments. As narrated in another hadith: ‘Sı | the Musli 
speech has a Strong effect like magic on people  (Bukhāãı E 


The Quraysh used poetry on many occasions to d | % a 
Messenger of Allah, may Allah bless him and gı | 
and attack his message. In a longer narration o! 3 Eo EBY many to E re e ae 
hadith , he encouraged the Companions to use ti @ The Qur’a ‘i eusus HOW Many poets choose to corru p 
and represent Islam in this war of words. The tal E misguide the Dut in the same passag 
led to Hassān ibn Thābit (RA), who got the lion hea |l always belrighteous ones who will 
the prophetic prayers. Scholars build on this same | [a truth with their words: | 
; a H 


to argue that any media work that defends th 
may Allah bless him and give him peace, and 
his message to the world can hope for a similar rev 
blessing that Hassan ibn Thabit received 


And the poets only the deviators follow them; Do 
you not s See that in every valley they roam; And that 
ay What they do not do? Except those poets 

E who jelieve and do righteous deeds and remember 
at leng 3 Allah c ften and defend the Muslims after they were 


There is another narration that provides, 


A: 


whereabouts of the creation of the poem that Hassan wronged. sanno have wronged are going to 
EEA eT | . know to what kind of return they will be returned. 
2 riginal hadith narration rephrased and reworded fo: 

scaler a Aol l-Shu‘ara 26: 224-227) 


ao i 
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FURTHER DISCUSSI | 
Eisele ve: r } 
prophetic wis dom how to use the right approach at 
I. Muslim activists should be wary he de y the right time Sein Hassan's case, his poetry result 
a i : ¢ 
nature oft the media and the pub! ! in forcing th 5 Quraysh tO stop the bac} 
- r ' vow fe 
industry, ensuring to use them as a m - poetry campaign which is exactly what 


i 


- ; aa 
not as an end. Generally speaking Deo} ia wanted, Isla Mthrives better when enough 


¢ 


5. 7 s AN 
domains favour polit ical COrreciness gi / ven for the tight ideas tO be prese nteG 
public image, and superficial style ove: | po oer y of Quraysh was not Miowins that to ha 


-e 


truthfulness, and righteousness thi This is x shy the Ouran gave permission 
a Muslim’s involvement in pi c afi aL. ses, [oO S, for the Muslims to respond in a simi 
l r er ee 
be sincerely about guiding people to ‘to the offer ise that was initiated 
(Sas ie 


25 


and supporting the oppressed and the \ eee 
previously mentioned dyah (al-Shu ‘ara’ 26: 2 | [fyou, believers, have to respond to an attack. 


should serve as a reminde! that mosi 1D d ma R Ņ Ls response proportionate, but if T he St 
use such tools for promoting lies and inj l t id fast. (al-Nahl 16: 126) 


The hadith at hand highlights an interest 4 On Eo BEEaeions. we see 

that the Messenger of Allah, may Alla N fuha mMmad. may Allah bless him and 
: ce, dealt With the public imag: 

him. In general, the Muslims are inst COME Unity in a very delicate 

respond co insults with wisdom and to | | from basic Renae che faith ch 


with good as in Fussilat 41: 34. and avoid ıı | avy . | 
5 E ; i not compromise, he cared for the 
the beliefs of others: ; 


and give him peace, used against those w! pa 


being viewed in public and how 


5 - would inte rec his actions. Une e 
Believers, do not revile those they call on bes A 
i defamation from “Abdullah ibn 


T iU 
J => K 


God in case they, in their hostility and ignora: 
J> ‘ B neueader of the hypocrites in Madinah, who oncé 
“announced in public: 


ir ik 
ie ' 


By Allah, if we return to 
} mourable leader in it will 


ey 


one? ‘Umar ibn al-Khbattab, 


revile God. (al-An‘am 6; 108) 


However, we see how Hassan was praised i 
his strong and offensive satire against the Q 
and their lineage. It is important to lear: 


- n Jia ww Aer M 
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with him. heard his statementand asked for 
the Messenger of Allah, may Allah bless him a 
peace, to kill “Abdullah ibn Ubayy, ‘O Alla! 


Please let me chop off the head of this hy 


i Ta 
F. Li 
i 


Prophet Muhammad. may Allah bless hin 
peace, Said. ‘Leave him. lest the people Yz. 
kills þis Companions. (Bukhari and Musli 


Ibn ‘Ashūr (RA) commented on this inci 


Prophet, may Allah bless him and giv 
chose not to kill the hypocrites in o1 
a situation where newcomers [to 


doubting their own Safety. In general! 


and especially those living outside Mad 


not get the full picture of what was 
inside it. This gave the voices of tribul 
confusion an easy opportunity to 


misinformation campaign against Islam 


HADITH 17 
CHALLENGE TRIBAL AND 


POLITICAL BOUNDARY LINES 


al Ü wis pool’ selug ale al Lo WU Ug.) JE 
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Tafsir al-Tahrir wa-al-tanwir, Vol 10, Muhammad 
(Dar al-Tunisiyah lil-Nashr, 1969) 
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«ft 


AnasemayeAlabebe pleased with him, reported 
Messenger of Allah, may Allah bless him and give him | 
said: ‘Support your brother whether he is an oppressor 
oppressed.” A man enquired, “O Messenger of Allal 
help him when be is oppressed, but how can I help | 
he is an oppressor?’ He, may Allah bless him and 
peace, said, You can keep him from committing op| 
That will be your helping bim. (Bukhari and Mus! 


COMMENTARY 


Samama put an end to tribalism and blin 
arace, ethnicity, or political ideology. It defined 
between believers that was based on faith and 
Allah without amy Other bias. The Prophet, ma 
himanaisive nim peace, warned the believers ag 


Jundab ibn “Abdullah (RA) reported that th 
Allah, may Allah bless him and give him peaci 
i5 killed under the banner of tribal solid 
who calls to tribalism or supports tribalism 
upon ignorance. (Muslim) 


i 
' 


This culture cannot be easily erased from an 
community, and even when it came to the Comp 
Messenger may Allah bless him and give | 

deal with that legacy of the Age of Ignorancs 

the siapewetead of some incidents where the Ci 
were on the cusp of slipping back into inter! 


AJ 


am 


iy 
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would have reignited the civil war between th 


Khazraj. This caused the Messenger of Allah, m 


bless him and give him peace, to rebuke them 
‘How can you resurrect the call of Jahiltyyah even 


still with you?’ 


Therefore, the Prophet, may Allah bless him a: 
peace, used multiple methods to remove the dee} 
values of Jahiltyyah. In the hadith at hand, the Mi 
Allah, may Allah bless him and give him peac 
Saying famed among the Arabs, but he reframed 
to convey the right Islamic understanding of 


truth and mutual support. Namely, support 


oppressing g Muslim brother or sister can only hap] 


advise them and stop their oppression. Support 


brotherhood was lifted to a spiritual level beyond 
measures. The Prophet, may Allah bless him anc 
peace, did not try Co change Islamic concepts and 


fic into the existing culture, but rather reframed ' 


dimensions of ee hood and support In an Is! 


acceptable manner. 


This discussion is very relevant to Muslims try 
involved in politics. In our attempts to bring ou: 
enjoining good and forbidding evil, and supp 
weak and the needy, we shall not change our lan 
values to conform with political party lines. In otl 
we should do our best to ‘Islamize’ our political 

and endeavours, and avoid, by all means, politicizii 


fit into a party’s agenda. 


i 
. 


j 
i 


THE POLITICAL RESPONSIBILITY OF MUSLIM ACTIV 


How can we ensure that we are protected from changing 
our din? We should be femunded that politics is a means to 
an end. It is a tool to change the munkar and wrongdoing 
that a community’s present Situation manifests Politic 
imperfect like any other manmade system or tool, and ha 
O be alWaysiusea With discretion and care. We should ri 

the tendency to label our community Or associate Our \ alues 
with any of the ‘isms’.” 


l b E 
asi M 


u FURTHER DISCUSSION 


agii POA 


Zz iT R ith an objective lens the politica 

sc een nds that take place In your communit 

he world at large. Examine their assu 
SUMMIT values that such mov 

opt. In general, many causes that get p 

i uch a S patriotism and feminism. ma 

1 l Rbofagreement with Islami c prin ipl 

asl ing one’s county Or protecting women | | 
domes stic abuse. = However, Muslim activists should 
‘hot i mmediately buy into the supi rhcial slogans 


wa - 


Seman AO faithful Activism: A Sunnah Framework’, a Publication 
by Yaqeen Institute, March 9°", 2020 https://yageeninsttute.orgy 
omar-suleiman/faithful-ac actiVismm-a-sunnah-framework, last accessed 
December 2021 


23 Alkiek, je Mogahed, D.. Suleiman, O., and Brow: 
‘Wslameana Violence Against Women: A Crit 
Violencesand Honor Killings in the Muslim Ci 

Seninstituce org/tesneem-alkiek/islam-and- 


Women-a-critical-look-at-domest ic-violens 
the-muslim-community. 
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CHAPTER 4 


of any movement without looking careru | 
intellectual foundations. Refer to thi | 4 
of scholars when determining whethe: . E THE WHO 
these ‘isms’ align with Islamic value: | 


how vou can use this hadith as 


articulate Islam’s position on it j | 4 f INSIDE YOUR TEAM: 
PROPHETIC WISDOM ON EMPOWERIN 
AND LEADING A SUCCESSFUL TEAM 


’ 


Study the history and evolution o 
and inclination towards certain 
boundaries of modesty and chaste 
the past, or how the public percept 
forms of relationship such as 


paedophilia have changed, for example 


We see in the life and legacy of Muham: 


Allah have mercy on him, a true ma 
this hadith. His true understanding o 


and supporting one’s country did no 


gerring involved in an unjust war. Muhan 


stuck to the unpopular opinion Of retusino 


DOAA GSROUVP is formed by either experienced 


Vietnam, and by sticking to his principl 
Weteratismimethe field or by passionate newco 


an example of an athlete. a Muslim Ame: 


it is very likely that its members will face the same 
universal challenges Of teamwork: how to build a sustainable 
team, recruit the right person for the right task, establish 


true patriot beyond the labels that thi 


time were using to define him and othe: 


synergy between members, and navigate difference in 
pesona NSM issues—Often referred to as people issues o1 
intetmalspoltics—imay threaten the fabric of the group, and 


esama Nuse drain Of time and resources, while re 
the barakamand spiritual effectiveness of the group 
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And obey Allah and His Messenger, and do not 
dispute and [thus] lose courage and |then] you: 
strength would depart; and be patient. Indeed, 
Allah is with the patient. (al-Anfal 8: 46) 


The maxim of forces and 


joining collaboratio: 


righteous causes is well established in the Qur'an 


And cooperate in righteousness and piety, but do 
not cooperate in sin and aggression. And fear Allah 
indeed, Allah is severe in penalty. (al-Maidah 5 


The hadith in Chapter 4 are meant to equip acti 
community workers with prophetic inspiration o) 
practices to build and sustain teams. Please re. 
intention to tap into the spiritual blessing (bara! 
part of a congregation, follow the prophet 
maximize the impact of your service to 2/7 times—t! 


-_ 


of praying in conyregation- and even more! 


HADITH 18 
THE SCARCITY OF LEAD] 
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It was narrated from ‘Abdullah ibn ‘Umar that the M 
of Allah (may Allah bless him and give him peace) said 


truly authentic people is as rare as finding dependabl 
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out of a hundred, you may rarely find one that is worth taking 
onalong journey. (Bukhari and Muslim) 


COMMENTARY 


Mehadi draws from the culture of the Arabian desert 
that the Messenger of Allah, may Allah bless him and give 
himepedcemuved in. Before a traveller embarked on a long 
jOUtneysiewas essential CO pick the right camel that could be 
entrusted fsuch a life-and-death situation. One may have 
Omaha one rare camel out of a hundred that is smart 
quick and easily managed. The scholars commented that 

this hadith applies to many areas in life (as in the case of 
choosing good friends). In the realm of community service 

anaedcuvismy this hadith invites the leadership in every 
Organization tO Strive to recruit, train and retrain the right 
Volunteers and investin them. This is particularly important 
Oncewwercompate the amount of effort and planning that 
SOmemimstitutes Spend on raising funds compared with 
giving attention to raising human capital ( learly, it is 
Understandable that monetary funds are needed to sustaim 
and@expand the activities and services of a group. However 
we Should shift our mindset to appreciating the value Of 
humaneresources: those who believe deeply in the cause Of 
theeroup, ate passionate about their work, and are willing 
to pour themselves into the work and put countless hours 
Moihi mindset was clear in the leade: ship of ‘Umar 
ibtaleisnattab (RA), as is shown by the following story that 
Wasmattacea Dy Zayd ibn Aslam on behalf of his father 
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‘Umar ibn al-Khattāb once asked those around him. ‘l : l A BSTION BEBM S 
were to make a wish, what would it be?’ Some starti : -z > m. 
‘I wish that I had a house full of gold, so I could | ut oe seoeacveloping leade: 
in the path of Allah.’ Another man said, ‘I wish | Ssonalities, while empowering othe: 
and proactive team players. E: 
E ind create the right culture 
Ts ei Pskills. You can do that by shift 
tion | Websuccess from capit: 7 st met 
fationsitaised, or number of attende 


ypeople-centred ones, such as thi 


pearls and precious gems, so I could spend all of t 


path of Allah.’ 


Clearly, “Umar was unimpressed by their answe: 
asking them, keep imagining, keep thinking 
said, ʻO leader of the believers, we don’t really | 
le \ ho consider your Organizat) 
home. 


to wish for!’ 


At which point he said: ‘If it was for me, I wish t Ed | a 

room was full of real men like Abū ‘Ubaydah 1bn a d Tos have a beautiful pro 

(RA), Muʻādh ibn Jabal (RA), Salim (RA) the servant E d mpor ape on deleg rating t asks to the 

Hudhayfah, and Hudhayfah ibn al-Yaman! (RA) tT ise pe Sion and vou 
gm instructions. Clearly, suc! 


‘Umar, may Allah be pleased with him. understood | | : ae d to be Micromanaged, beca 


F 


of these individuals who carried the torch of Isla i i Be passion and the know-how 

major cities and countries of the world. Some v E ity sity E 

scholars who taught the masses the Qur'an and th : 

Others were army commanders who were not sed . NSeReadesurah al-Nam! with your team 

worldly or political gains. If we are serious in follo\ | and e courage a reflect on tl 

footsteps of ‘Umar ibn al-Khattāb, we shall have | | ques lof Prophet Sulayman, may A! 

extra mile to appreciate every single volunteer for w!) | » JE and how he inspire d others li] 

she does for our community. 18) 4 he hoopoe (27: 20-24). T! 
a monumental example of a 
aMiZed community, from its tink 
en bers toO its most influential ong 


24 Siyar A‘lam Al-Nubala’. 
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go Naa © eles dude al) Lo al js Ste mood Y Ol JIS 
4. While the hadith at hand confirms that je “lia 
a Scarce and rare commodity, we should ı | be 
they are always there. This 1s Particularly ti . Sahl narrates that a man passed by the Mess nger of Allah 
we expand our search to include people | l may Allah bless him and give him peace. u hil 
immediate circle of volunteers that we inte: : | surrounded by his Companions. He APA them. ‘Wh, 


i 
. "Bt whe od ss aly Ree me mM mint 1S a 


Ls 
d È Many members in our community are gi opinion about this man?’ They replied, ‘This person is fr 
need (O be discovered and empower aq r the elite and the noblest of people If kaiara hent ' 
} uA . C Ceci WT U] 
i | r A 4 > > oss > } ; 
bless him and give him peace, indicated | 3 imlercedefor someone, his intercession would 


i N > >_< , _ ` A | : i i ~ pug 5 
brings the best out of theii previou , granted, and if he were to give a speech then eve 
- er Once they are guided to it. Abu H sten and bi ion.” The lA 
character once they are guided t emand pay attention.” The Messenger of Allah 


(RA) reported: | bless him and give Pim peace) remained silent 

SA poor man passed by. He asked again, What 

I heard the Messenger of Allah, os, Allah b. E about this Han? So they replied TF th; 

give bim peace, saying, “People are like mines oj ! á woman, the family would definitely reject | 

E were to intercede for Someone, his intercession 

panedana he were to give a speech, no on 

i ] | him seriously or listen to him.’ Afterwards, the Messenger of 

come together upon what they & ognize, and t pr Allah, may Allah bless him and give him peace, sa : one 

upon what they reject. (Muslim) rie + ae 
is better in the sight of Allah than a whole world’s worth like 
the first one. (Bukhari) 


silver: the best of them in the Age of Ignorance . 


of them in Islam, so long as they have tl 


understanding. And the souls are drafted 


HADITH 19 
AVOID MATERIALISTIC STAND 


I 


COMMENTARY 


i E 0 ss aUl Gej e: Jo) HE Jo) Jo J J This hadith highlights yet another challenge in finding 
ols Foe Ù! = l3 Tast J! nhs D! ge Ale IJA 9 and recruiting the already Scarce human resources for 
la ` Js CAA] s155 T J5 ws UK as JIS . mak | community service: the improper selection of leadei hip, 
eens Y Ol aad Ols 053.9 Sf cbs 3 Gym ljó 15 : andsthemmatetialistic standards that interfere with people's 7 


perception of talent and competence Such misundcerst anding 
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oo oo Lo 3,7; jus 
While the hadith at hand confirms that : l aut, | 


a scarce and rare commodity, we SnOuIC reali Js 


they are always there. This 1s parti ularly tru | i Sabl narrates that a man passed by the Messenger of Allah 
we expand our search to include people outs: may Allah bless bim and give him peace + hili nr 
immediate circle of volunteers that we intera | 4 surrounded by his Companions. He ele them. ‘What 
Many members in our community are g Depa | a rar ie a 
need to be discovered and empowered. E 3 ae i e e “i 
it comes to non-Muslims, the Prophet, n E woman, the family will accept him right awa) | 
bless him and give him peace, indicated | to intercede for someone, Sr oe +o] 
brings the best out of their previousl\ : granted, and ifhe were to give a speech, then eve: 
character once they are guided to it. Abt Hı f listen and pay Renton. The Bt of Allal 
(RA) reported: blesshimanad give him peace) remained silent 
poor man passed by. He asked again, “What 
about this man?’ So they replied, Tf this man 
a woman, the family would definitely reject | 
were to intercede for someone, his intercessi 
granted, and if he were to give a speech, no 
| bimesertousty or listen to him.’ Afterwards, | 
ia E Manman Alah bless him and give him peace, sa 
Spete tHe sight of Allah than a whole world 
the first one.’ (Bukhari) 


á g 
-n 
h Sy 


l heard the Messenger of Allah, may Allah ble: 
give him pedce, saying, People are like min 
silver: the best of them in the Age of Ignorance ar 
of them in Islam, so long as they have the pro; 
understanding. And the souls are drafted oldi 
come together upon what the) recognize 
upon what they reject.’ (Muslim) 


HADITH 19 


AVOID MATERIALISTIC STAND, 
COMMENTARY 
la * Jlés dalc aUl URE pe s- : Aad AR 
Die of ae ye Es di ew Je US U . This hadith highlights yet another challenge | 
iana AAAA cc fl Liaw 4 ; 1 ES.. : . 
to ae Dt Werle Ij S5 IQS. lia 3 5. and recruiting the already scarce human resou 
Me SRS Grol)! £588 Ge US) j5 CS: AS AAS | COmmunibyeservice: Che improper selection of lead 
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perception of talent and competence. Such misundet standing 
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40 HADITH ON COMMUNITY SER\ 


quirements for leade ship, Instead, their prophet focused 


may find its way to our community forums and organ: > 
on two- qualities: knowledge and physical 


in different ways. In some cases, it could be blunt tribalism 


nt resting that the verse recognizes the physical 
h of Taliit asa valid qualification; it was not dismissed 
alist gandard, especially in the context of 
| nd \ phem exercised through knowledge and 
o. >in hadith 34), By the same token, Prophet Misa 
m AANE Sendim peace, was praised for having two noble 


and nationalism that defines who is in and who 1s out At 


other times, it may be the emphasis on academic cred 


advanced college degrees, or business success. Clearly 


in the Muslim community IS expected to demonstrati 


level of success in other areas of life. However, we sho 


careful about the criteria that go into defining succi 


example, do we include one’s relationship with hi 


family as part of this criteria? What about being a role | 


in practising and preaching Islam? Or having a good b 


st one A can hire is the strong = 
hy y? (al- Qasas 28: 26) 


between being frm and determined, while accomn 


opposing viewpoints and uniting people? 


slate ned after Musa helped the two women in 
pro’ ded water for their sheep This historic 


themselves to go to battle. The story highlights a di ; omea bo ty usa became the golden standard for hiring 


In Surah al-Bagarah (Surah 2), Allah narrates a stor) 
earlier generation of the Israelites, and how they pr 


uiting pe z people i in Islam: Strength and trustworthiness! 


fi J 


> 


that took place between the elite of that commu 


their prophet: 


Their prophet said to them, ‘God has no 
appointed Talat to be your king,’ but they saic | a aa l 
‘How can he be king over us when we have a great: = E y our team and your community of the two 
right to rule than he? He does not even have gre nBuk ari that attribute having a leadership : 
wealth.’ He said, ‘God has chosen him over you, a: he ‘world, and in the Muslim community, 


ACTION ITEMS 


has given him great knowledge and stature. G: | à jeimminence of the Day of Judgement: 
grants His authority to whoever He pleases: God ’ f R 


De DAF 


— 


en thi affairs of the community are not handed to 


magnanimous, all knowing.’ (al-Baqarah 
igpb person, then you can anticipate that the Day Of 


ti > i ; > C s alic =< TT e . +] ; mi z ead 
he elite were SO materialistic in theil Criteria tna gemer 1S very close. (Bukhari) 


only focused on wealth and, implicitly, social 
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40 HADITH ON CUMMUNI | 


I fear six things for you: the leaders! 
and the spread of bloodshed, and thi 
and the cutting of the ties of kinshi Nip and |} 
who take the Qur'an as a means of « 


melodies. and the abundance of corru| 


informants.” (Bukhari) 


The discussion on righteousness a: 
leadership should not be made as 
meédiocracy and incompetence. We shall 
up in the position, as a community, | 
spirituality over competence, for we s 
for both in our leaders. In fact, th 
exactly the one that ‘Umar ibn al-Khatta 
Allah be pleased with him, made 
supplication against: ‘Oh Allah, I seek ref 
from witnessing the perseverance of th 


the powerlessness of the trustworthy 


Create opportunities for the wealthy men 
the community to be recognized and ackno 
for their contributions without the need fo: 
to be placed in leadership positions unle: 
of them. 


102 


WSIDE YOUR TEAM: PROPHETIC WISDOM ON 


HADITH 20 


CAN TASK FOR LEADERSHI! 


als au oes Cis5 JÖ ac a)! io S paN 


EE (5220)) “ale o> 


Aba Misa al-Ash‘ari, may Allah be plea 


gay Lani TOR ESRT 
Ng GY Us US oo 5! icy JD 9 


= 


-A 


ame ir [met the Prophet, may Allah ble 


a v of Allah, Can You appoint us 


the new i. Allah i i Re TIVE 


ae it. DRG har and Ver | 


po 
COMMENTARY 


along with two of my cousin a 


l 


ry 


ey 


t 


LU ; 44 


Asa iie, a believer who aims to meet 


Afterlife. with a sound heart is encour ag 


seeking positions Of influence and fame ane 


€] 


to stay humble and keep our hearts in check to en 


trip to thel Hereafter: 


Wegrant the Home in the Hereafter to those who do 
not seek superiority on earth or spread corr uption: 
the e happy ending is awarded to those who are 


mindful of God. (al-Oasas 28: 83) 
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40 HADITH ON COMMUNITY SEI 


Many scholars have interpreted the forementioned 
hadith to conclude that it is disliked and even forl 
actively seek a position of leadership and authority. í 
narrations support this conclusion, such as the foll 
hadith: ‘O Aba Dharr! You know that you have a we. 

and that leadership is a heavy responsibility, and it will | 
you disgrace and regret on the Day of Judgement 


who fulfil its rights and completely devote the mse ft í 


On the other hand, a counterargument exists 1n | 
encourages those amongst the believers who are ti 

both in spirituality and skills, to step up for leade 
This is particularly true in the presence ol 

leaders who disregard the forementioned prophet 
and hence will be undeterred from filling critical po 
in an Organization. As an example, Prophet Yu 
Allah bless him and give him peace, nominated hin 
a governmental position in Egypt when he believed 
ability and qualifications: 


Yusuf said, ‘Appoint me over the storehouses « 
the land. Indeed, I will be a knowing guardia: 
(Yasuf 12: 55) 


Of course, this argument opens up another set of q 

who amongst the Muslim community is compa 
Yusuf? And was this ruling of permissibility exclu 
prophet who found himself in a corrupt nation? 


Imam Nawawi, in his commentary on Sah 
reconciled the two opinions by selecting an interpret 
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for the chapter fat narrates the aforementioned hadith 
of AbusWhatme ihe Chapter on the ruling of seeking a 
position Om govermance, and how it is disliked unless there 
isa necessity. By doing so, he did not generalize the ruling 
of impermissipility in asking for a governance position, 
especially in cases of perceived necessity. 


Aminterestinguincident that supports this position is the 
story Of Zivadibm al-Marith al-Suda’i, who invited his whole 
tribe tousiameanad brought them to the Messenger of Allah, 
may/Allaneblessimim and give him peace. After successfully 
completing his mission, he narrated, ‘I asked him to appoint 
measaveaderonmy people, and to confirm my appointment 
iam otmciaimietter, and the Messenger, may Allah bless him 
and give him peace, did so.’ 


[bn al-Qayyim comments on this narration: 


Thismatration shows the permissibility of appointing 
a leader who asks for a position if he can prove his 
Skills) Hence, the mere fact of seeking governance 
doesnot discredit the right person. And this does not 
contradict the other hadith ‘We don’t appoint over our 
attairs those Who want it and strive for it’, because rhe 
Man trom suda 1, Ziyad ibn al-Harith, specifically asked 
to lead his people. He knew he was beloved to them, 
anasthey would obey him and follow his command. 
Healso wanted their best interests by inviting them to 
accept Islam. On the other hand, those who asked for 
leadership in the first narration were only concerned 
with their personal benefit and interests, so the Prophet 
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_ ACTION ITEMS 
— i =. 
> ian Bey proactive ir £ ddressing disputes over leadership 
| positions. Inve est mm building the skills and the 


(may Allah bless him and give him peace) forbad: 


from it. So the Messenger of Allah appoint 


for the greater good, and forbade another pe! 


it also for the yreatel good 


Pe 


- aera p: our community, in addition to 
. cheleispant ality, knowledge, and connection to 


‘sve 


-J > Pee 
Allah KEVIN e the values of responsibility, self- 


Al-Ghazali gives a beautiful commentary on thi 


BTS a i i a a a a a en r es = 
yy Oe + 4 - a e 
æ kä į 


Those with limited understanding may assun 


-awa ene, ? BS vant- -based leader BP in youl 


sf D- 


the different hadith on seeking leadershy 


A our rich Islamic history, such as this 


ee; Ce 
ame is one e about ‘Umar ibn al-Khattāb during 


eae 
his last mc ments before he died: A suggestion was 
m nade u on Ominate Umars son, ‘Abdullah, as the 
Or Otherwise their faith will be ruined. Thi succeedi ing caliph for the Muslim ummah. Although 
mentioned here is defined by not being di luded | £ 7 dull ih’s credibility was not in queston, Umar 
famously retorted that: ‘Is it not enough ror one 
person | from the family of al-Khattab to carry this 


4 - *" A A4 $ i- 
b fdemand be held responsible by His Lord? 
5 x A 


4 
» * 


contradict one another. but this is not true at 


the few individuals who are strong in theu 


should not shy away from leadership; and 


who are weak, they should keep a distance fı 


materialistic life, or being driven by greed 
anyone besides Allah. Those are the one 


worldly life and other creations insignifican 


eyes. Those are the ones who conquered | 


. 
b CS 


slu ate +L 7 ar di - ) er eset 
selves (nafs) and took control over their desi Lie herigh htleadership should let every team member 
ae powered and have a real sense of authority i 


T 


in his or her domain of excellence. This should 


caused the Devil to give up on trying to seduc 


i 


Those are the ones who Are only moved DY 


‘stopped fro g some x bec; 
and only sto PI ed from doing som thing | ecal “empow Wwe r activists to feel a sense of ownership and 
truth, even if they put their lives on the line. | hopefully Stop them from developing ambitions 


the ones who ought to take leade ) and gover! | il) 
ght to take leadership and ș | | become the leader, as they have the chance to 
` y ~ VE f b ace. A 
positions in every ume and place | maxın ize their potential within each role (refer 


3 Reflect on the following statement for Sufyān ibn 
™ lhose who seek a position of leadership 


25 Ibn Qayyim Al- Jawziyy ah, Zad al-maad 1 ae tks time will cause It TO tlee from them. 
) $ 


6 Al-Bukhari, Ibhyå’ ‘Uluim al-Din 
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Prophet Mass, May Allah send him peace, who struggled 
è 3 “ay: wa ` 
with th ntinuous complains of his « ompanions 


The implication here is that those who a: 
and competent in their work will be able ı 
themselves. They should trust thar Al! 
facilitate the right environment and conditi 
that to happen. On the other hand, if the; 
power and work desperately to gain authorit 
may remove all the Divine help and bara 


cause tension and hatred in evervone’s heart 


À 
| se of community activism, this harm could be 
manifested in accusations made against its leaders. Other 
times, it could be pointless debates and arguments within 
che internal fea tat result in division and disunity (there 
iS more on Suisse hadith 32). The pressure from iene 
with a dysfunctional group may push | nany activists to 
shield themselves from all the potenti. il trouble Chis 
spexacerDated once we add to it the individualism 
that influences different aspects of the modern world: the 
E emphasis on / versus we, and the focus on self 
alization andi selfish goals, as opposed to communal 
E aspirations. For all these reasons, the hadith 
at hand isa major element of every educational program for 


activists and community workers. 


HADITH 21 
BE PATIENT WITH PEOPLE’S DRA 
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Ibn ‘Umar (RA) reported that the geeen ma 
bless him and grant him peace, said: ‘The bi 


lievi 


mixes with people and endures their harm is A ti 
the person who does not mix with people nor endur: 


harm.’ (Bukhari in al-Adab al-Mufrad) In Islamic tradition, the discussion on seclusion references 


ri 
hadith about the end of times, where specihc guidance 1s 


- > ed | 
COMMENTARY given to preserve ones identity and faith during trials and 
tribulations. An example is a lengthy advice to Hudhayfah 
> | > wa: yicluded by Hudhayfah 
Community workers shall not þe surprised by thi ibn aly aman (RA), W hich as C( C UCEL 
they may face from the same people they are trying | : asking: 
After all, this was the case with several prophets Eo 
109 
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‘What if I could not find a congregation and be a leader to t | ACTION ITEMS 

believers?’ and Prophet Muhammad, may Allah bl E p aon 2 << 
and give him peace, answered by saying: ‘Then turn : | l. This us hadith does not invite us to be passively patient 
from all these sects and sei lude yourself. even if vor i i | WwW th p eople's harmfulness or mistakes. As guide d 
source of food is to gnaw on the roots Of a tree until a E s, V.. other hadith and Qur’ anic verses, a Muslim 1s 
comes for you!” (Bukhari and Muslim) | A æ pe >C tE Cc to be proactive in cases of conflict between 
= E | oth sr co-workers and volunteers, as in the story of 
Without any ambiguity, all of these hadith referen E i "Prophets Musaand Harun in Ta-Ha 20: 94, may Allah 
deterioration in people’s faith and commitment to | 3 ser d them peace. Our brotherhood and sisterhood 


principles, and the ever-increasing amount ol perso ` nec $ Sitate that we clear our hearts of any misgivings 
communal trials. However, this valuable prophetic ind not leave any unanswered misconceptions ol 


Ee = 
should not be used to justify seclusion away from rı solved issues. Otherwise, hatred, jealousy au 
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company and friends. Unfortunately, this is very ci a 
V il will easily fap ace the se fee he S to remove 


P 
amongst believers and activists who get burned out : . se VU 
community work, and try to run away from the clash l the 
internal conflicts that happen within a Muslim organ l l ; l 
Why is this problematic? Because those people do not! | = ‘someone is uncomfortable with confrontation. 


completely secluded from society as a whole, as th y can defer the discussion to wait for the right 


suggests. They will still be influenced by their fami) eor seek the help of more experienced 
and professional circles, and the media. At this pou! 3 a members Or mentors. However, they should nog . 
an incomplete understanding of the hadith on sı . ' completely ignore such emotions for the sake ofii 
becomes extremely worrisome, since the main ob) 7 _ superficial unity with the excuse of being patient. 
the preservation of faith and Muslim identity. Ibn H. F In addition to patience, we need honest and 
emphasizes this in his commentary by saying: ‘This n | sincere advice (hadith 8) as well as holding a good 
indicates the virtue of seclusion specifically for thos: | Opinion of others’ intentions if we really want our 
afraid of losing their religion and their identity.’ | : community endeavours to be fruitful. 
| ered. 

2, it awzi (RA) in a famous statement criticized 

_ the monks for secluding themselves from the 

people, even if it Was meant to attain higher levels 

of spirituality: 
10 11i 
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The monks are behaving like bat 
they have buried themselves 


others. Such seclusion might be 


that other acts of goodness are mainta 


as congregational prayer, attendin 
visiting the sick; however, even then se 


be the choice of the coward. As for the c 


they keep learning and teaching eve: 


interacting with people), and such is th 


the Prophets (peace be upon them 


3. In some specific Cases, temporary solitud: 


4 necessary solution for community actı 


could be for family reasons, spiti itual rejuve: 


to take a break for mental wellbeing. Hov 


people should not ignore the impact ol 
companions and friends, and should 


they are connected tO such environmen! 


during their hiatus. 


HADITH 22 
APPRECIATE EACH TALI] 
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27 Ibn al-Jawzi, Sa’yd al-Khatir 
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AOAN RA) narrated: ‘After I had a drear 


(of the adhan), I went to the Messenger of Allah 
hessmimanaegive him peace, in the morning to tell hi 


gboubiteesaid, Indeed this dream is true. So go to Bilal 


for he bas a entenana louder voice than you, and reciti 
him what was given to you, $0 that he may call to the pra 
with i” (Tirmidhi) 


The backgre 
Madinah, when hie newly- Emed Muslim com 
brainstorming mays to call people to prayer: rhe: Mi 
of Allah, ma may Alla bless him and give him peac 
receive any direct velaton on this, as had been the í 
multipleacts of worship. = This motivated the Compa: 
give ent Suggestions, Such as the Christian wa\ 


reach any cor clusion at the first meeting The narı 
this hadith, ‘Abdullah ibn Zayd (RA), saw in his dri 
night an angel aang the words of the adhdn as we | 
now. At dawn, Ne cushed to the masjid to narrate hi 
The Prophet Muhammad, may Allah bless him 
him peace, approved Of the dream’s message and re 


28 The books Otlign define the Sunnah as the action ) 
the messenger (may Allah bless him and give him peac 
to. the tim s where he approved the acnions of ot! 
cate includes incidents such as the legislati 
it became a valid Sunnah due to the approval of Pi 


to the dream mat was seen by “Abdullah ibn Zayd as wel 


ibn al-Khartāb. 
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‘Abdullah’s contribution. However. he assigned th 


calling the adhdn to Bilal ibn Rabah (RA). The criteri 


clearilv—he had a bette! 


selecting Bilal were stated 


that was stronger, louder and simply more beautiful! 


Beyond the legal (figh) implications of this had 


of implications for community leaders. It show 


someone StartS a new project, he Ol she IS CNncou!l 


out the right talent to execute it. Instead of d 


who should own or lead the project, the focu 


achieving the goal with the best outcom«s 


affairs, the cause is always bigger than the 


no one shall assume any exclusive rights as thi 


an idea, as the founder of an organisation, O1 


of a project. In fact, the true impact of a projec! 


realized when those outside the founding team adi 


treat it as their own. 


i 


The Propher’s recognition and appreciation ol 
talents of his Companions was manifested in ot 
Anas ibn Malik (RA) narrated that the Messe! 


him peace said 


may Allah bless him and give 


The most merciful of my ummah towaras my un 
Abu Bakr; 
of Allah is ‘Umar; the most sincere of them i 
modesty is “Uthman; the best judge is ‘Ali ibr 

the best in reciting the Book of Allah is Uba) 

the most knowledgeable of what is lawful and unla 
Mu ‘adh ibn Jabal; and the most knowledgeable of 
of inheritance (fara’id) is Zayd ibn Thabit. And eve 


rj 


the One tw ‘ho adheres most Sterniy fo 
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has a trustworthy guardian, and the trustworthy guardian of 
this ummah is Abi Ubaydah ibn al-Jarrab. (Tirmidhi) 


ACTION ITEMS 


S 


as AP] 


a a E A = Py 


1, Tt ais | Hadith Suggests that nobody should own 
ar ide: d, ip yroject, a committee, or 

and c cl; im it to Be theirs. Sometimes community 
act p o oia being sincere, may 
mo ally invested i in a cause and refuse to give 
| itama ay. LT ley cannot imagine anyone else i indling 
sue ch pi position or contributing to it. Unfortunate ly 


` t Ca TA & pi 
f i Ti . 


a line of work 


become 


yS d them may feed such miıspercepüons 


t a r 3 portance, 
ay ( 7 
Ntigntseclearly, we should thank such people for 


“their sa s sa 


Ownership, and exclusive 

rifice and initiation of every, noble project, 

but at G the same time advise them that successful 

work st should always outgrow its founders. Our 

a co mur J nity has to shift its mindset from a focus 

ss ders, heroes, and celebrities towards building 
utions. 


ness is an important trait for all of those 
are trying to make a difference in this world. 
a, your team to understand how they fit 


g their eee: recognising their 


feakmesses, and to appreciate what makes them 
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This dich invites the lead lership of Muslim 


forms of personality tests, such has the Myers-Bı 
i 
r Org: r lisations ro set the right expectations on hit ing 


test, have surfaced as a quick fix towards ide! 
an individual personality, even when such tes! | oA pearing community leaders, teachers, imams 


not based on authentic scientific research and organize Instead of setting high expectations 


aaa " 
it 1s true that there are some ways to identi! . POEA | a all- rounder, poly math, or Renaissance man 
l 


strengths based on their previous experienci E: who Msanjack-Of-all-trades, we need to be realistic 


approaches may be viewed as a stat ang point! (i in ou “approach. Your group should yet into the 


than being an objective assessment Mi hab it of writing clear job eo with well 


defined requirements of the necessary skills and 
thee: expectations. Moreover, we should seek subject 


— 
koi ` 


activists should constantly work on inci 


their self-awareness through reflecting o0 


A J 
è g 
@ 


Qur'an, seclusion (/‘t#kdaf), reading biograp! matt er Experts in areas that are essential for our 


i community In addition to deep and authentic 
Islamic Peowledce, we need to seek experts in 
« 

str fegic planning, conflict resolution, management. 


a 
~ 


leaders and influential figures, experimenting f E 
different roles within the community, all | ni 


addition to seeking advice and mentorship 


ees ions Management, facilities maintenance, 


In any event, one should realize the compli bookkeeping and accounting, event planning, f 
and evolving nature of the human persona! _ fund ing, project management, constructiOny | 
hence the limitations of such assessment , medi acational administration, and the list goes onra R 
advised that activists use valid assessment | | Ss k =~ poe... 


only as a starting point, while investing | : 
effort in selPawareness and self-development a HADITH 23 
RIGHTS AND RESPONSIBILITIES OF LEADERS — 


plag ats RS 4Ul Sow, JIS :JIS ac al 9d) Op al 5E 
‘ulle b òlg éla Sc tlh iia g Hng Gps g ás Walls Paa | LLE 
Hardy, B, Personality Isnt Permanent, Break Free ! rom: sel a (elie olg) 
and Rewrite Your Story(Penguin Random House, 2021 i | 
Rath, T, StrengthsFinder 2.0 (Simon and Schuste! 
Usman, ©., August 4, 2016, “Why Bad Leaders Rise | 
Why We Keep Following Them’ https://medium.con 


Abi Hurayrah, may Allah be pleased with him, reported that 
LN 

the Messenger of Allah, may Allah bless him and give him 

why-bad-leaders-rise-to-the-top-and-why-we-keep-| peace, said: Itis mandatory upon you to follow the commands 


22125c30c91b, last accessed December 2021 z5 
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of those in charg ge at Hm CS of prosperity i 


’ 
and u he [per voi 


you are ited or not 


given preference over you or not.’ (Musli 


COMM] 


Islam calls for establishing the right rramewo! 


< b i i 
Ali¢ (i ` if 3 


relationship between a leader 


Withoutit, the group w ill have a tendency ti 


extremes: authoritarian leaders who expect 


without 


any questions, OI 


hapha: ard of} 


leadership that can produce undiscipline 


commitment to the orga 


wishy-washy 


Tuli 


and chain of command. The frst 


SO lone as thie 


obedience and trust to the leader, 


do not contradict with the teachings ol 
Sunnah: ‘No human is to be obeyed 
to Allah, for obedience shall only be in matte 


(Bukhari and Muslim) 


Once we ensure that the commands given ; 


that OLI 
! 


(all 4% 


Islamic principles, we should realize 


our teachers. mentors. and leaders 


of worship to Allah Almighty 


O you who have believed, obey Allah and ob« 
Messenger and those in authority among you 
if you disagree over anything, refer it to Allah 
the Messenger, if you should believe in Allah 
the Last Day. (al-Nisa’ 4: 59) f 
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The discussion on discipline and obedience is so important 
in our day and age, especially if we consider the rise of 
individualism and the tendency to 
authority, Such trends can easily find their way into Muslim 
organization 
members, - especially when 
backgrounds and generations are trying to work Cogetnes 
In addition, - it goes without Saying that dis Cipi ine and 
compliance to commands may seem effortle: 
of the organization ism line with my preferences. The real 
test, however, is When | feel neutral or even in disagreement 
about the decisions mace; | will not be mony 
through! | (Butthisis where the true test of faith and 
comes, in supporting and even adopting the position of my 
aderstipiaseough i it is my own! 


reject any type of 


between community 


, and Cause a divide 


volunteers from multiple 


if the direc ton 


i 


ated to Te low 


UMILUIn 


ity tO earn 


Onthe otherhane, leaders have > a bigger re sponsıbı LLI 
he rust of their teams by fulfilling the duty of consultation: 
And tire Who responded to their Lord; keep 
up the prayer; conduct their affairs by mutual 

comma. (al-Shura 42: 38) 
The renliet Muhammad, 
him peace, Showed the best examples of shard on multiple 
occasions during his life. Before the Battle of Badr, he 
responded to the suggestion from al-Habbab ibn al-Mundhir 
(RA) to move fhe whole Muslim army in front of the Well of 


may Allah bless him and give 


Badr. The same happened during the Battle of the Trench, 
when Salman al-Farisi (RA) proposed the idea of digging the 
trench o protect Madinah. Even at times when the outcome 
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An example of this was the battle of Uhud 


the Muslim army were defeated. one would ex 


Messenger, may Allah bless him and give him 


practising shard. and praised him for showing 


gentleness towards the Companions: 


trust in Him. (Al ‘Imran 3: 159) 


of such consultation resulted in a defeat for the Mus! 
Qur'an encouraged the Messenger (may Allah bless | 


send him peace) to keep up the practice of consultati 


Prophet, may Allah bless him and give him peacı 
to leave Madinah and fight the Quraysh oui 


boundaries, which was not his initial plan. Clear) 


voices within the community to blame the pı 
consultation itself: that the youth among the Com 
Should have listened to the Messenger’s initial 


and stayed in Madinah. However, Allah commend 


By an act of mercy from God, you [Prophet 
gentle in your dealings with them—had you be: 
harsh, or hard-hearted, they would have dispersi 
and left you—so pardon them and ask forgiven: 
for them. Consult with them about matters, the 
when you have decided on a course of action, p 
your trust in God: God loves those who put thi 


INSIDE YOUR TEAM: PROPHETIC WISDOM ON EMPOWERING 


FURTHER DISCUSSION ON RIGHTS AND 
RESPONSIBILITIES OF LEADERS IN ISLAM 


L 
‘= rs 
py ý Some “volunteers and community members may 
que stion the necessity of having a leader. This is in 
E-i Eal o avoid conflicts and power str uggles. § some 


AA ope -OF ale may be inclined to the notion of be Ing c casual 


ee 


E activi ists, aS part ofa group of friends who just want 
E A to hel 3 out without anyone being really in charge 
~ Clearl y, this reasoning and approach is flawed 1 
tho Se 1 volunteers Want to have a sustainable impact 


ngs 
on the sGause they care about. Moreover, such a way 


ing contradicts clear prophetic direction on 

ect sity of having a leader (amir) 

| Aies Sa‘id al-Khudri and Aba Hurayrah, may Allal 

q d with them, reported that the Messenger of z it 

may Allah bless him and give him peace, said, ‘When 

oy: thre C: people set out on a journey, they should appome : 

i ne c mong themselves as their leader.’ (Abū Dawudy™ 
AH 

oe Taymiyyah, may Allah have mercy on him, 

% i nments On this beautifully by remarking: 

po oa 


ó 
a 


mm rp me a ere 


E E O qera e 
v 


oe SL 


oe 


B, e l 


a As the Messenger of Allah, may Allah bless him and 
g ye him peace, has ordained the appointment ofa 2 
2 D 

| sader (imårah) i in the smallest of gatherings, such 


a 
ne 
a i 


| Tas s of three people, and in ephemeral situations, 
like’ travelling, this highlights the obligation of 
3 5 


> 


ot doing so for gatherings and durations that extend 


beyo nd that. 


o 


> 
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Muslim teams who would like to tap into 
spiritual blessings (barakah) from Allah 
genuinely establish shird among themselv 

a matter of fulfilling a Divine duty first, and | 
an issue of trying to invite and encourage diffe: 
opinions and viewpoints. Al-Hasan once 
‘People never seek advice without being 

to the best possibility available to them.’ H 
recited the verse: And they manage their affairs b 
mutual consultation.’ (al-Shura 42: 38) (Bu 
Kitab al-Adab al Mufrad) 


Establish with your team cleat Ways TO INCOT] 
shira into the governance Of your non-| 


organization, while keeping in mind the follo 


key principles: 


® Shura is limited to decisions that are perm: 
in Islam, as there is no shűrā permiti 
contravene rulings that are well establ 
in Islamic law. The value system of a Mu 
organization shall not be subject 
preferences of its members, as by defi 
they have to affirm the rules and reguli 


that are set by Allah Almighty 


= The essence of shura does not align perfe: 


counting the votes of the majority, which fay 
superticial factors, such as one’s popu 


connections or outspokenness In spirit 
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- es mm 


Heals for giving each side enough time to be fully 
discussed and considered. However, once dul 
considered, the majority of the votes of trusted 
committee members (please see the following 
point below) may be considered decisive, so long 
fas it is based On a well-informed basis 


= 


According to Islamic principles, a sura 
committee has to include trustworthy 


Suindividuals—commonly referred to as the ones 


= @yi 


who can secure and loosen the bonds and ties (ab 

maawa lagd). As al-Juwayni elaborates, ‘These 

| are the independent and righteous individuals 

pwno have been Shaped by experience. They have 

Seem multiple paths and options and identified 
Sthe important traits of the one who should bein 
charge of leading the masses.” | 


32 Al-Juwayni, al-Ghayathi 
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CHAPTER 5 
THE HOW [1] 


THE ADAB OF ACTIVISI 


SLAM IS NOT a cultural or ethnic ideni 

complete value system and waj of life that : 

Divine revelation. Muslim activists cannot cl: 
the banner of Islam and work for a Muslim cau 


at least striving to live Islam and fulfil its con 


holistic manner: You who believe, enter wholehea 
into submission to God and do not follow in S 


footsteps, for he is your sworn enemy. (al-Baq 
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“THE ADAB OF ACTIVISM 


One of the main objectives of the message of Islam is to instil 
manners and good character dab) into the believers. The 
Messenger of Allah, peace and blessings be upon him, said 
‘I have ben Sen ta; age good character.” (Malik) 

ie. 
The Qur'an e mphasizes how the acts of worshy 
should affect our character and manners 


- The five daily prayers: Establish the prayer: for 


ake the Delievers from outrageous 


. ante In Order to cleanse and purify them 
(Prophet), accept a gift out of their property (to 
make amends) (al-Tawbah 9: 103) 


` Fasting: Believers, fasting is prescribed for you, 
as it was prescribed for those before you, so that 


=, 
i of God. (al-Baqarah 2: 183 
ee 
a ee should be no indecent speech, 
misbehaviour Or quarrelling for anyone under- 


taking the pilgrimage. al- Baqarah 1 2: 197) 


’ Je 
2 


The following chapter highlights only a few selected hadith 
that are important for activists and commun workers tO 
keep in mind. The reader is referred to origin: if compulations 


such: as Riya al- Salihin for a more exhaustive selection of 


os 


hadith On manners and character. 


E 2 os 


33 Imam Nawawi - Riydd al-Salshin 
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CHAPTER 5 


main ¢ bje ec tives of the message of Islam is to instil 
fer (adab) into the believers. The 


Sa 


THE HOW [1] ] i ess AE r of All ah, pe e and blessings be upon him. said 
ed 
we been sent to perfec good character. (Malik) 


Qura n emphas: £ how the acts of wo! shit 


The 
THE ADAB OF ACTIVISM . bol ffe -our char: ter and manners: 


The five ey prayers: Establish the prayer: for 
prayer coasts ; the believers from outrageous 
nd unac bie behaviour. (al-“Ankabat 29: 45 
i 
Onom Order to cleanse and purify them 
(Prophet), < cept a gift out of their property (to 
make am ends). (al-Tawbah 9: 103) 
4 
rasting Beli evers, fasting i is prescribed for you, 
as it was pr e: meribed for those before you, so that 
you m; ay b mindful of God. (al- Baqarah 2: 183 


The e should be no indecent speech, 
misbeh: jiour or quarrelling for anyone under- 


»- 197 


SLAM IS NOT a cultural or ethnic identn 
taking | the pilgrimage. (al-Baqarah 2 


complete value system and way of life that : 
Divine revelation. Muslim activists cannot clain 
the banner of Islam and work for a Muslim cause 


at least striving to live Islam and fulfil its command | ar 
| . a 
holistic manner: You who believe, enter wholehea , epin mi nd. T fe reader is referred to original compi 


into submission to God and do not follow in Sa $ — suchas Reya d al-Salibin for a more exhaustive selection of 
a A 


footsteps, for he is your sworn enemy. (al-Baqarah 2 ha dith o1 inet mers and character.” 


i 
i 


adith 


re impc rtant for activists and community workers tO 
ations 


The f ollow ng cl japcer highlights only a few selected | 


33 Imam N: A awi — Riyåd al-Sålihin. 
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HADITH 2 
SINCERE GOODWIL! 


TAA E TEIE ESIS al)’ Js pad RE -Rw 


Tamim al-Ddari reported that the Messenger of A 
Allah bless him and give him peace, said: ‘The re 
about sincere goodwill (nasihah).’ We said: ‘To who: 
Prophet said, “To Allah, His book, His Messenger, th 


of the Muslims and their common people ‘(Muslin 


COMMENTARY 
The discussion On activism invites us to consider t! 
picture of the Islamic ethical system, particularly thi 
of nasthab. One can think of this word as th 
sincerity, purity, and advice, both in terms ol 
receiving sincere goodwill. The root Arabic word for } 
nasaha, which refers to purifying something, cleans 
it any deceit, and freeing it from all flaws. It 1s 
to note that the Arabs associated the act of giving 
being honest, sincere, and straightforward. It was ni 
public shaming and call-out culture, but a sincere cai 
other person before, during, and after delivering thi 
In the Qur'an, we see this genuine love and care in ti 


Jy s aj 
that Prophet Saleh gave to his community 


THE ADAB 0 Ut F ACTI iS 


And he turned away from them and said, ‘O my 
people, Thad certainly convey ed to you the me ssage 
of my | Lord and advised you (nasahtu lakum), but 
you do not like advisors.’ (al-A ‘raf 7: 79 


Attenrealigine@ the different dimensions of the word 
Meene NOW it applies to the remainder of the 
hadith: - 


AN respec of Allah means absolute sinceriņ 
devotion to Him, and that a ie, ab lis nes COTrTect 
relations with Allah. His commands. and His warnings 


Nasihah in espect of the Prophet is to accept him as the 

supreme guide, leader, and the wv alking example of the 
e 

Nasibah i imerespect of the leaders of Muslim society and 

common folk is to give them good advice, enjoin the 

good and forbid the evil, and speak truth to power (see 

hadith 13). 


a, 


In addition to sincerity and good manners, the Quram 
provides some details on the fiqh of nasihah 


(Prophet), call (people) to the way of your Lord with 
wisdom and good teaching. Argue with them in the 


most courteous way. (al-Nahl 16: 125) 


Al-Sa‘di comments on this ãyah by saying 


Use wisdom (hbikmah) with all persons (helevet 
nonbelievers) when vou invite them to thi P 


Allah and beneficial knowledge and righteou 


Wisdom is that you address each person based 


their situation, understanding, and adh 
submission. It ensures that such preaching 
on knowledge not ignorance, and starts with th 
important matters first, and with command 
are more likely to be accepted, using the geni 


— 


kindest words.” 


If the person does not respond, then the next leve! 


in warning (al-maw ‘izah al-hasanah), which entail 


the person about the consequences of their actions and 


words of encouragement as w ell as words of war! 


could mention the benefits of responding to the con 


of Allah, and the harmful effects of disobedienc« 
person being counselled insists that what they fol] 
truth, or is a promoter of falsehood, then the nex 
debate with them in the most courteous manner an 
and employ the most convincing arguments u 


revelation as well as logical arguments 


34 Tafsir al-Sa‘di 


()\) 


THE ADAB OF ACTIVISM 


ACTION ITEMS 


msuit others and show off our knowledge and 
Ssuperioritye Did we make dw‘a’ so that Allah 


\ 


)S US choose the best words. e help the sinner 
prove due to Our words, as told in 20: 25-35? The 
of giving advice should stem from our hearts 
| and should Be an opportunity for more humility 
| R and self-awareness, not the other way around 


a 


_ 2 Receiving advice and critique is as important as, if 
| ore so, than givıng it. Community organizers 


-n 
should establish regular forums and venues for open 


nes sof communication and advice. A man once 


a Allah be Rise with him, re e Teati Ee 


“ae à 


a = 
m to Rear Allah! People star ted rebuking the man eH 
Ne 4 
j 


there is nothing good left in the people if they: 


don @say it to us, and there is nothing good left i in 
AE {fitis not said to us.” 


| | ia 
a nother hadith narrated by Imam al-Bukharig 
| the Prophet Muhammad, may Allah bless him and 
5 


Qi 
a 


35 Abu Zayd Al-Basti, The History of Al-Madinah Al-Munawwan th. It is 
Worth noting that many scholars question the authenticity of this 
incident, Still, its moral theme is aligned with ‘Umar’s leadership 
Styieand firmness with himself and others 
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give him peace, described a believer as a 
other believers. The imagery used in this had 
describe nasibah between the believe », can bi 
as an inspiration for a team-building activit 
members can reflect on the analogy between 
advice and checking one’s self using a mir! 
there might be unlimited benefits from thi 


here are some starting thoughts 


a A mirror reveals all the flaws ol 


looking at it and does not hide anythin 


b. A mirror gives advice about one s appeal 


ks 


private and when asked 


A mirror s advice reflects light coming fi 


A 


external light source, and similarly bro! 
advice should also stem from the sou 


revelation and light (the Qur’an and the Su 


It 1s important for us CO realize the context! 


da'wah and differentiate between different 


for example, when counselling a person in p: 


as compared to the issuing of a political sta 
A weak person who may have slipped into a 
is not the same as an open sinner who 
Spread corruption in society. This tell 


wisdom may require us to issue a nasihah in | 


call our a person by name, or use a harsh and 


tone depending on a situation. 
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HADITH 25 
ETIQUETTE OF RECEIVING 
AND SHARING NEWS 


ehh pAs JIS els ats all yo ct! ‘I as aul s2) FF- al ss 
(els olgj). Row le JO” Das “I Gis 


Aba Hurayrab, may Allah be pleased with him, narrated that 
ihe Prophet, may Allah bless him and give him peace, said, ‘It 
is enough for a man to prove himself a liar that he narrates 
whatever he hears.’ (Muslim) 


COMMENTARY 


This Madith established a mindset amongst Muslim scholars 
that helped preserve and spread authentic Islamic sciences, 
The mam teachings of Islam have reached us after many 
centuries through strong chains of narration that have 
Withstood the test of time alongside political and theological 
differences. This could not have happened had the scholars 
not applied this mindset to establish processes that verified 
every narration that we have received. Basically, they started 
With the assumption that every narration is inaccurate unless 
proven otherwise. Abdullah ibn al-Mubarak once said: 
Verifying narrators (isnad) is a major part of our religion, and 
had icno been there, then anyone could have said anything 
in Islam.” 


36 Imam Nawawi's explanation of Sahih Muslim 
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In activism and community work. Muslims 


this mindset and adopt it in all aspects of th 
life and work. The Qur’an teaches us to verif 
reaches us before we make a judgement and ru 


respon se: 


O you who have believed, if there comes to you ; 
disobedient one with information, investigate, lest 


you harm a people out of ignorance and become. 


i 


over what you have done, regretful. (al-Hujurāt 4 


Another dimension that this hadith teaches is to sim} 
silent unless there IS something good and valuabli 
Believers should resist the urge to immediately share ' 
thev receive or hear, even when the intention is good 
people or raise awareness. We should ask ourselves 
information valid: (ii) is it useful to share; and (111) w] 
hear or not hear this information. The human tendeni 
the first to report or broadcast has been exacet ae di 
of online media and news outlets: metrics and ince! 
the digital age have become only about how muc! 
and how many clicks and visits are being attracted 

to no emphasis on value or validity. The Qur’an war 


having some of the traits of the hypocrites 


If any matter comes to them concerning secu! 

or fear, they spread it around. But if they had on 
referred it to the Messenger or to those charg 
with authority, those among them who are able 

investigate and think out the matter would inde 
know (what to do with) it. (al-Nisa’ 4: 83) 


THE ADAB OF ACTIVISM 


Thiswa@yap encourages the believers to refer sensitive 
information to their leadership or to the Messenger, may 
Allanpbless him and give him peace. The leaders’ calmness, 
Wisdomeana sound judgement are of critical importance 
injchoosing how to react in such circumstances. They are 


expected todo their due diligence and assess the reaction of 


the public, especially in times of turmoil when emotions are 
higheladith 28 reiterates the same message more concisely: 


a believer in Allah and the last day should either speak good Or 


remain silent. 


ACTION ITEMS 


Verify every piece of information you receive about 
Weother believers and community members. By 
applying this hadith, a lot of harm, gossip and ill- 
Mindent can be mitigated, and the community can 
Me saved from divisions that might result from 
inverified assumptions and news. Try to go sral 
T the original source of the rumour and ask, 1S0 


S 
> 


true that you said such and such?’ There is no nec 
co beat around the bush and complicate the process 
Of fact-checking with community members if we all 


mite; and keep our hearts pure. 


2 Train your team and your volunteers on how to 
~ read and verify the news that we receive. Whether it 


ee er re gm mm we re ee a 


_ comes to complicated issues involving international 
| Bi clicics or to relationships PERTRA different 
3 - 


Se ee 
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organizations, the basics of media literacy shou! 
not change: for example, how to break do 
article. distinguish an opinion piece from 


piece, and identify sources and fact-check them 


3 Cut down on information consumpuon 


deeply and internalize the news you rece: 
try to diversify your sources of knowledy: 
follow and check websites and individuals t 
completely disagree with and cross chec! 


they view and perceive things.” 


4 When Abu Bakr received the news of the Nig 


Journey (a/-Isra’) on behalf of the Messen 


Allah bless him and give him peace, he comme: = 


by saying, If he said so, then he has defi 


zt 


spoken the truth. His love for the Mess 
did not blind him from keeping in mind th. 
news report, which seemed unbelievabl 

After this incident, Abi 
Al-Siddiq’, the on 


truly believes the Messenger of Allah, may 


have been fabricated. 


was given the honorific: 


COTITICC | 


bless him and give him peace. This 


elements together: (i) unshakable belief in Is 


Usman, O. November 23, 2016. ee Master C] 
Manipulation, False News, And The Hadith Thar Pre 
[website], hetps://www.ibnabeeomar.com plog trump 
media-manipulation-false-news-hadith predicted-hgh 


last accessed December 2021 


38 Narrated by al-Hakim 
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a) =! ne 
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w- 

(ü) awareness of the possibility of misinformation 
se 

and — ‘mistepresentation. 


-u 
Bi MEOT 


practice, activists could 


and hurt the same causes that they care about. 


ALARE ‘eke’ 
co eee 
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Without such deliberate 


easily lose their credibility 


HADITH 26 
EXCELLENCE: THE DNA 
OF A MUSLIM’S WORK 
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Shaddaaibn Aws (RA) reported that the Messenger of Allah, 
peace ana blessings be upon him, said: ‘Verily, Allah has 
prescribed excellence in every thing. If you have to kill, then 
kill in the least painful manner. And if you have to slaughter, 
then slaughter 1 in the best possible way Let one of you sharpen 
his knife So pis animal is spared any suffering.’ (Muslim) 


COMMENTARY 


Excellence (ipsam) is an inherent trait that Allah the Creator 
has@ivensto His servants, when He perfected their creation; 


Heis the one Who perfected everything which He 
created. (Luqman 32: 7) 
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And in return, Allah the Almighty expects th 


from us: to pursue excellence in ou: worship an 


towards Him and then towards His creation 


(He) who created death and life to test you (as to) 
which of you is best in deeds. (al-Mulk 67: 2) 


And due to His ultimate mercy and generosity, He pr 
to reward our little and incomplete efforts of thsdn v 


infinitely vast reward of ihsan in the Hereafte1 


Those who did well will have the best reward and 

more besides. Neither darkness nor shame wil! 

cover their faces: these are the companions i: 

Paradise, and there they will remain. (Yunus 10 
In the hadith at hand, the Prophet, may Allah bless h 
give him peace, invites us to extend our ipsdan to detail! 
may overlook or deem unnecessary. Even w hen slaug 
an animal, we should pursue excellence in the proc 
the tools used, and, according to some scholars, mal 
that other animals don’t see the animal being kille 
essence of ihsan is when you do not expect anything 
(whether it is a compliment or a complaint). The e 
ihsan is to be mindful that you are dealing with Allah 
your affairs, not with the human, animal, plant, or ina 
object that you are tending to: 


Excellence is to worship Allah as if you see Him, for 1 
not see Him, He surely sees you.’ (Muslim) 
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imjanothersound hadith, Prophet Muhammad, may Allah 
blessifimuand give him peace, enforced the message of ihsan 
even when performing a task that will not be seen by anvone 


‘Asim narrates that his father witnessed a funeral where the 
Prophet Mubammad, may Allah bless him and give him 
peace, commanded the people to fix the inside of the grave 

He started giving detailed instructions to the one digging the 
grave until the people assumed that such instructions were 
a Sunnah. The Prophet, may Allah bless him and give him 
peace, commented: ‘Indeed, this does not bring any benefit or 
harm to the deceased, but indeed Allah loves that when one 
of you performs a deed that he completes it with excellence.’ 
(Bayhaqi) 


i as ACTION ITEMS 


-aT 


1 The Ihsan mindset for Muslim activists should help 
us reali @ that in every event or community project, 
Weare dealing with Allah first, before dealing with 
K any audience, Organization, or colleagues. This 
shifts Our attention from quantity to quality, from 
counting the number of followers to establishing 
deeper and meaningful relationships. Such shsan 
can only be attained if we establish it first in our 
worship, for example in our daily prayers, and then 
allow ip to trickle down to other aspects of our 
lives—our Career, school, relationships, marriage, 


ATE 


parenting, for example. 
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— - 
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) intentions, as well as implementation-oriented 


2. A Muslim activist with the thsdn mindset do x 
ones, such as the cleanliness of the venue, the 


=ynumpber of hours spent in preparation, in addition 


not behave differently whether the work fo: 

community is volunteer-based or compens 

Some people assume that because such worl to timeliness in execution. 
unpaid that it is okay to be mediocre and so tl I3 Se 

don’t give such work their best attention. The : 4, Recite and reflect with your team on the beautiful 
justify such an attitude by being overcommi a Wstory of Prophet Sulayman (RA), and how every 
to multiple projects, which results in reducing | a | = member of his community practiced thsan in what 
care and attention they can give to a partic | did (al-Naml 27: 15-44). From the ants and the 
commitment. However, this hadith and ma F | birds to the soldiers and the scholars, the value of 
others encourage us to reduce the number of tas! : | = ibsan in his kingdom was ata different level. All that 
that we take on, while raising the bar in excel E | led tothe result of impressing the Queen of Sheba 
in the service that we are providing. We sh | | ~ who eventually accepted Islam. 

prioritize and care for what Allah loves (ihsdan | Į (ens 

work) aS opposed to the fake illusion of spre | 

more good work’ which may or may not have a | : HADITH 27 


sang impact. | THE ONE BODY 


Ihsan shifts our attention from metrics that | a- baai 
| Oil eg Ale aU) lo aU! Sgn) JG JG ais AU! 6d) goss UIE 


beyond our control, such as winning an ek s 
im 2 ; (ale 5i). dwlol | Lig ‘Law daw tio GUJ Nae 
raisıng funds, Or improviny the behaviout = © Poser AiO h ga) 


student. Such metrics are considered ‘lag mea — 
Abu Musa, may Allah be pleased with him, reported that the 


Messenger of Allah, may Allah bless him and give him peace, 
saida Tbe believers’ relationship to one another is like that of 


as they happen late in or after the process, al d | 
also involve other people’s behaviour. Instead 


Dricks in the same building, each one strengthens and supports 
theomer. Ihe Prophet illustrated this by interlacing the fingers 
ofboth his hands. (Bukhari and Muslim) 


leads us to focus on ‘lead’ measures, on sp 
actions that we can control and influence. Wi 
establish an ‘ihsan score card’ to monitor spi 


elements, such as making du‘a’ and ren 


39 Newport, Ge Deep work rules for focused TuCCES 
(New York : Grand Central Publishing, 2016) 
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COMMENTARY 


[his is another hadith, like hadith 9 and 11 
beautiful imagery to deliver the prophetic me 
prophetic educational method summarizes 
preaching by presenting a concrete example tha 
people’s minds.” It converts abstract teachings of th 
tangible objects around us and helps us to unde! 
practise Islam to our everyday lives. In terms of brot 
and unity of the Muslim ummah, the Prophet, m 


bless him and give him peace, used two examples 


Believers are like building blocks within the 


structure: these bricks uniformly carry the we 
building. They maintain synergy in between each oth 
working for the same goal. They understand that th 


only comes when they are united. otherwise they 


fragmented pieces that are worthless. They do not co 


because each brick among them has a well-defined 


and value. They know that if one of them were to get 


break, then the whole structure would be put in dang 


the contribution of each member is critical to the suc 


the community. 


Believers as organs in the same human body: t 
brings life into the believing community, and allow 


feel and hear the pulse inside the body of the umn 


40 Sheikh Abdul-Fatrah Abu Ghaddah, Muhbamma. 
An insight into his teaching methods 
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AENw man ibn Bashir, may Allah be pleased with him 
reported that the Messenger of Allah, may Allah bless him and 
give him peace, said: ‘The believers in their mutual kindness, 
compassion and sympathy are just like one body. When 
meone limbs suffers, the whole body responds to it with 
wakefulness and fever. (Bukhari and Muslim) 


One of the linfortunate outcomes of modernity is the 
inflatiomson the ego and self-actualization at the expense 
of communal and societal harmony. Even when it comes to 
charity and non profit work, the quest to leave a legacy and 
to have an impact have become individualistic endeavours 
Islam is not against the principle, so long as we start such 
legacies © penent the whole community with Allah’s 
Dleasutemimemind and heart. Without cultivating such an 
attitude, Gilterent Organizations may develop an unhealthy 
sense of competition, and forget the simple fact that all are 
Sipposedito be serving the same cause. Competition in and 
of itself is not problematic, and it is in fact encouraged in 
the Quran to compete for the highest level of Paradise: And 
in aspiring for this, the competitors should compete. 
(al-Mutaffifin 83: 26) However, it is problematic when 
ditterentesroups develop a scarcity mindset, and consider 
the success Of another to be taking away from their own, 
Whemthey consider that the amount of donations raised OF 
themattendance at events to be a zero-sum game, and losé 
sight of the bigger picture: that no single organization or 
(eachemortelief group can completely fulfil all the duties 
Onoplgations. All Muslim groups have one united cause to 
save the ship of humanity (as in hadith 11), and all of them 
belong to the same body and the same structure 
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ACTION ITEMS 


Ensure that your events and Organizations provi 
equal awareness and support for the diverse caus 
that the Muslim ummah is suffering from ar 
the world. It is understandable that your commun: 
may feel inclined towards a particular countr 
cause. After all, Islam does not necessitate that 
believers forget or ignore their cultural backgro 
as long as it does not create tribal divisio 
racism. However, Muslim leaders and activists s 
not be completely oblivious to the struggles of 
Muslims. This can be mitigated by (1) edu 
(ii) building bridges with other communiti 
(111) approaching each cause with empat! 
care. Moreover, we should consider the big | 
and connect the dots on how different social | 
causes are related. More on this topic 1s pres 
below in hadith 32. This care for one anothe: 
one-body mindset should be reflected in mentio 
all the oppressed communities in our suppl 
such as during the Friday prayer, or at lea 
generic in our wording 


Our care for the Muslim wmmah should 
us into pessimistic spectators whose only 
follow the painful news of the suffering of M 
worldwide. There is a weak hadith that 
quoted in this regard, ‘He who does not car 
the affairs of the Muslims is not one of them 


Rated as weak. according to al-Albdani 
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mE 


ak hadith, despite having an apparently 
good meaning, should not be used to shame 
uslim activists into following with desperation 


- 
=. 
_~ 
1 


12 a= 


9 1a news of Muslims across the world. [hereisa 


K 


ee eee 09 Or ee 
maior 
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little nuance here, because the pP rophe ts message 


Ps g 


if it r were truly reported was aimed at i ilring I 
the cause in a way that makes you educate yourself 
anadeothers, and work to effectivel: | 
Te: ity. The aim is tO turn your care and empathy 
Mosel deeds that makes a difference on th 
+ = ‘ : 

imm ediate circles around you 


a 


ee Re 
hi z i 
= gon 


pag 


e Muslim ummah is one of the most 

comr amies in ethnicity and race. The Quran 
Smeourases US tO break the barriers bet 
people and get to know one another. We should 
be intentional about establishing diversity in ou! 
Beeeounicies, boards. events. meetings, etc. and not 
tally when 


assume that it will happen by itself, espe: 


et 


IA 


T ' 
Lin re iS a dominant cultural bac kę ground, suc h as 
ieAtab of all-Desi. Our organizations should value 


E Ta celebrate such ert and align themselves 


with the ayah: 


a, ingle woman, and made you into races and © 
tribes so that you should recognize one another. 
n God's eyes, the most honoured of you are the 
Ones most mindful of Him: God is all knowing, 


T 


all aware. (al-Hujurāt 49: 13) 
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ACTION ITEMS 

l. Ensure that your events and organizations pro 
equal awareness and support for the diverse cau 
that the Muslim ummah is suffering from ar 
the world. It is understandable that your commu: 
may feel inclined towards a particular count 
cause. After all, Islam does not necessitate thai 
believers forget or ignore their cultural backgrou 
as long as it does not create tribal division 
racism. However, Muslim leaders and activists sho 
not be completely oblivious to the struggles of ot! 
Muslims. This can be mitigated by (1) educat 
(ii) building bridges with other communities 
(iii) approaching each cause with empathy 
care. Moreover, we should consider the big pict 
and connect the dots on how different social | 
causes are related. More on this ropic 1S pri 
below in hadith 32. This care for one another and 
one-body mindset should be reflected in mentio 
all the oppressed communities in our supplica 
such as during the Friday prayer, or at leas 
generic in our wording. 


2. Our care for the Muslim ummah should not 
us into pessimistic spectators whose only job 
follow the painful news of the suffering of Mu 
worldwide. There is a weak hadith that is 
quoted in this regard, ‘He who does not care al 
the affairs of the Muslims is not one of them 


41 Rated as weak, according to al-Albani 
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Such weak hadith, despite having an apparent) 


H vy ey 


Sooaemeaning, should not be used to shame 


Mi p~ +" k 7 1] | SS l. 2, eek Seen 
MUSH aACtIVIStS into following with desperat 


truly reported Was aimed at carl 


feeause in a Way that makes you educate yourseli 
and others, and work to effectively change that 
rea t . The aim is to turn vour care al Hat 


imeoruserul deeds that makes a differenc 
Immediate circles around you 


Muslim ummah is one of the mosi 


Smimumities 1m ethnicity and race. The Qu 
encourages us to break the barriers | 
people and get toO Know one another. We should 
L ga- E 


T 


JC itentional about establishing diversity in ou! 


com: hunities, boards, events, meetings, etc. and not 
nee . ; i} ' 
@ssume that it Will happen by itself, especially when 


be f . ° 
Merasa dominant cultural background, such as 


G a 1%, Be 
ill-f rab or all-Desi. Our organizauons should value 


s 


enasceleDrate such diversity and align themselves 


with the ayah: 


Pec ple, We created you all from a single man and 


asingle woman, and made you into races and 


tr sso that you should recognize one another. 


In God’s eyes, the most honoured of you are the 


or es most mindful of Him: God is all knowing, 


allaware. (al-Hujurat 49: 13) 
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HADITH 28 
IF YOU TRULY BELT} VEIN 
ALLAH AND THE LASI DAY 
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On the authority of Aba Hurayrah, may Allah be pleased 
him, the Messenger of . Allah, peace and blessing of Alla 


upon him, said: ‘Let him who believes in Allah and the L 


Day speak good, or keep silent; and let him who beli 


Allah and the Last Day be generous to his neighbou) and 


him who believes in Allah and the Last Day be generou 
guest. ‘(Bukhari and Muslim) 


COMMENTARY 


A Muslim’s belief in Allah and the Day of Judg 
should be reflected in their good manners towards 
Allah’s creation. If this is true for every believer, the 
of particular Importance CO activists and community | 
who should lead by example and be role models to th 


they are trying to influence. Before worrying too mu 
the intellectual. Organizational, and political dimens 


Our activism, we should emphasize refining and imp: 


Our manners. By doing so, we are promised a high ran! 


Proximity to our beloved Messenger, may Allah bless | 
give him peace, in the Afterlife: 
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Tpedearestana the nearest to me among you on the Day 
of Resurrection are those who have the best manners; and 
the most hated among you, and those who will eventually be 
placed furthest from me on the Day of Judgement, are the 
ones who are the most talkative, the most pretentious, and the 
most arrogant. (Tirmidhi) 
Sag, 
"O a 
A speak ccod or Remain Silent 
Even when it comes to permissible speech, the Qur’an 
guides us to Keepat limited and to avoid useless talk 
heme 
Andthosewhoturn away from idle orheedlesstalk. 
(al-Mu’ u’mintn 23: 3) 


nein Khattab (RA) once said, ‘If one’s speech 
increases, his mistakes will also increase; when one’s mistakes 
increase, his modesty will decrease; when one’s modesty 
decreases, his piety will decrease: and when one’s piety I5 
decreased bis heart will die.’ (Tabarānī) 


dith then Suggests two great and noble deeds. Clesti 
Ot abstain from idle or evil talk without fillingythe 


B. — to Your Neighbour 


Thetconmection between faith and good manners is given 
grea ons when it comes to the rights of neighbours: 
“a 7 
ve 145 
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HADITH 28 
IF YOU TRULY BELIEVE IN 
ALLAH AND THE LAST DAY 
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On the authority of Abi Hurayrah, may Allah be pleased ı 
him, the Messenger of Allah. pea C and blessing 

upon him, said: ‘Let him who believes in Allal 
Day speak good, or keep silent; and let } 
Allah and the 
him who believes in Allah and the Last Day be generou 


i 
Last Day be generous to his neighbour 


guest. (Bukhari and Muslim) 


COMMENTARY 


A Muslim’s belief in Allah and the Day of Judge 


should be reflected in their good manners toward: 


| 
an 


Allah’s creation. If this is true for every believer, thi 


of particular importance to activists and community | 
who should lead by example and be role models to th 
they are trying to influence. Before worrying too much 


the intellectual, organizational, and political dimens: 


Our activism, we should e 


give him peace, in the Afterlife: 
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rhe dearest an nd the nearest to me among you on the 

of Resurrection are those who have the best manners 
K t hated Eeng you, and those who will eventually | 
ed furthest from me on the Day of Judgement 

OF suh 10 ár re the most talkative, the most pretentio: 
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: ide S us tC k ep it limited and to avoid useless talk 
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whoturnaway from idle or heedlesstalk. 
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qh Manoa Khattab (RA) once said, ‘If one’ 
Increa ases, his mistakes will also increase; when one’s 1 
Bes eo will decrease 
p is piety will decrease: and when one’s piety E 
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A person might be nice and friendly with strangers, or in | 
case of business transactions for the sake of mutual bi 
However, neighbours and family members are much cl] 
to us, and maintaining good relations requires a higher l 
of discipline and good manners. This is why the lea 

of faith, as mentioned in other narrations, is to refrain fı 
inflicting any harm on one’s neighbours. In another had 
Abu Hurayrah, may Allah be pleased with him, nai 
that the Prophet Muhammad, may Allah bless him and 
him peace, was asked about a woman who prays du! 
night and fasts during the day, but had a sharp tongu 
she used to malign her neighbours. He answered 

no good in such woman, and she will be punished in the Hi 


(al-Hakim) 


C. Be Generous to Your Guest 


To put things in context: for the Arabs, a guest was a tray 
from another city or country with no place to staj 
before there were institutions like hotels and restau! 
The cultural norm was to host a guest for three day: 
hosting such people, the cultural norm also dictated ı 
host only ask them about their whereabouts and plan 

) 


the third day. We see such hospitality in the story of Ibi 


with the angels who visited him in the form of travelling 


Have you heard the story of the honoured guests o 
Abraham? They went in to see him and said, ‘Peac« 

‘Peace,’ he said, adding to himself: ‘These peop! 
are strangers.’ He turned quickly to his household 
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brought out a fat calf, and placed it near them; 
he sai id, “Will you not eat?’ And he felt from them 
apprehension. They said, ‘Fear not,’ and gave him 
good tidings of alearned boy. (al-Dhariyat 51: 24-28) 


m 

‘Abdullah ton) Amr (RA) once said: ‘The one who is not 
generous to his güests is not a true follower of Muhammad 
capers. may Allah bless them both 

How can Sucm attitude be applied in our day and age? Even in 
the presence of hotels and restaurants > should ensure that 
Our communities are as hospitable wil we eet as our deat 
Prophets Dahm and Muhammad, may Allah bless them 
both, were. Moreover, another hadith in Bukhari mentions 
the rights Of visitors ‘and your visitors have a right upon you 


AGTION ITEMS AND FURTHER D 


ISCUSSION 


iv, Gh manners and good behaviour are best taught 4 
iby example and through interactions with teachers . 
d mentors. Imam Malik once said, ‘My mOthen 
to dress me before I went to my classesandi 
uld say, ‘Go to Rabi ah and learn from his adab | 
ore his knowledge.’ | 


SWeesee many hadith describe the manners of | 


: Prophet Muhammad, may Allah bless him and give 


mre fe 


— 

42. Tbn Rajab, ‘Jami’ al-ulum wa-al-hikam’, (Dar Ibn Kathir, 2008). i 

43 Al-Qadi Iyad, Tartib al-Madarik wa Taqreeb al-Masalik, (Dar Al Kutub isi 
“Al-Ilmiyyah, Beirut, 1997) 
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him peace, from those who had frequent encou | «pe Wariety Of social classes and ) 
5 
with him. He walked the walk before tall l they may even have extremely wealthy fam: 


talk. And it is enough to cite the praise hi : | 


: 
: 


side-by-side With extremely poo: 
the latter will never sleep With a! 
R Ibn ‘Abbas (RA) reported | that 

= bless him and send him pe (Ci 
A stomach is filled while the n 
4 gry. (Bayhaqi) 


Allah Almighty: 


Most certainly, yours is a sublime characte: 
(al-Qalam 68: 4) 


MN 


Islam’s definition of community servi 


by this Hadith and others, may seem too 


And the closer the neighbou! 
consti must be A ‘isi 

ak of once asked the Me ssenger, may A 
mE peace, z I have two neigho ti 

id be answered. “To the one wit! 


for those who may aspire for their im) 
the whole world. It is great to think beyon 
and care about the oppressed around 


but that love and mercy should start 


whom we interact with on a regula! 


the ideal community that Islam thrives i eesis may tend to prioritize community events 


a well-connected one. Those who li 


LIVI 


Meaucational circles and servic 


í sory 
| 


i l Cl 
not think of leaving it, after they experi ia far iy friends and neighl our 
generosity and honour from their neighbou! = Worship and submission ro Al to prioritize | 
those who visit such community, the ' | E what Allah Almighty prioritized, eve! spire E 
welcome and at home. They may have : K to Mds higher endeavours and more critical rols 
social classes and income levels, and they | ims Just consider the following dyah and how Al | 
have extremely wealthy families livin 5 Mentions in remarkable detail specific pecpigiii 
with extremely poo! ones . | N around us who should rei 
The ideal community that Islam striv E | Worship God; join nothing with Him. Be good i 
a well-connected one. Those who live ins a "eto your parents, to relatives, to orphans, to the 
not think of leaving it, as they have a 


leedy, to neighbours near and far, to trav ellers | 
need, and to your slaves. God does not like 
ogant, boastful people. (al-Nisa 4: 30) 


noble character by their neighbours. T] 


’ 


visit it feel welcome and at home. Thev ma 


148 
< F,- N 
g7 =- — >» 47 —_—_ qy 
r. JE E A 3 7 
' t fo CN . > “a % $ 
Ls 5 Ky ear re 
s f Çà WVF < ae a» 4 e3 
¢ x eg ` ~ A i ` 
- <= *) - l CN 
fg ie f Pet ~. 


e 
4 
"Eros me P Pear N PA CON, 
-i J x i ia C] 
+ t a 7 n 
l : A ' é 

Š ~ a 

& = hd 


x THE FIQH OF ACTIVISM 


CHAPTER 6 
in Slamyemorality is not subject to the whims and the 
perspectives of people, and true righteousness can only be 
TUC Hi defined by what pleases Allah, glorified and exalted is He. A 
bh. FEU LG 


Musim wno submits to his Creator accepts the terms and 
conditions ortha contract of tawhid with Allah, glorified and 
-- = ae SS E exalted is He, and ensures that all actions are done in a u ay 
IHE FI I H OF ACI that pleases Him: 
By your Lord, they will not be true believers until 
they let you decide between them in all matters of 
dispute, and find no resistance in their souls to your 
decisions, accepting them totally. (al-Nisa’ 4: 65) 


‘ 


Musimeactivists should submit to the authority of the 
Samea Shariah, firstly by showing submission to the 
sovereignty of Allah Over His creation, and then by following 
the path of his Messenger Muhammad, may Allah bless 
him and give him peace. It is not enough to claim to havea 
Muslimmidentity if that identity does not involve faith and 
submission both in theory and in practice. This chapten 
refers to Some hadith that are needed in navigating the 
complexities of political activism and how a Muslimican 
ensure commitment in submission to Allah’s commandas 
much as possible. 
. 


CCORDING TO ISLAMIC principles, doing 

right is as important as doing the right 

Muslim activists with the right intention 
engage in righteous deeds in social and political spher 
What—should also ensure the practice of submission t 


glorified and exalted is He, in How they do all that i li 
< "S HADITH 29 


THE END DOES NOT JUSTIFY THE MEANS 


The figh aspect in Islam determines the ruling of certa 
. a 


whether they are required (fard), recommended (Su! Be 
permissible (halal), disliked (makruh), or unlawful (h. alll eL gale aUl ho i Jou) JS :JG ais aU! G5) os GI Os 


MMOS enya) 4; 5a) Uc Guiodall jal alll ós cb J dis y Cab 


> 
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ap e ë w — e reyp = 
> m 
s ' 


Apii , en ) a e j he — a 
Abi Hurayrah (RA) reported that the Messenger of Alla 
; ' i f ] 
pea e and blessings be upon Nim, Said: O peop 
S f _ 

“J? Ja | y v rö E ; f | 

pure aha He aCCeDEs oni" whodat T Dti VET H 
a 


commanded the believers as He commanded H: 

Allah said, ‘O messengers, eat from pure things 
and act righteously, for I know what you do. 
(al-Mu’minin 23: 51) And Allah said, ‘O you who 
believe, eat from the pure things We have provided 
for you.’ (al-Baqarah 2: 172) Then, the Prophet 

a man who travelled far, becoming dishevelled a 

and he raises his hands to the sky, saying, ‘O Lord! O Li 
while his food is unlawful, his drink is unlawful, | 

is unlawful, and he is nourished by the unlawful, si 


he be answered? (Muslim) 


COMMENTARY 


The question of the ends versus the means is bro 
in many areas of our complicated modern-day li! 
delving into political activism, one can start with 
Islamic axiom: that Allah does not repel evil with 
only repels evil with what is pure. Prophet Muhammad 
Allah bless him and give him peace, said in part 


hadith that was narrated by Ibn Mas‘ūd, ‘Allah doe: 
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out evil with evil, but only wipes out evil with that which 1s pure. 
(Ahmad) 


This basic principle may be used as grounds to navigate other 
dilemmas, such as: 


THE FIQH OF ACTIVISM 


Accepting a high position at an unethical company with 
theimtention to use the connections and the networking 
aspect to reduce the harm produced 
JOining’a political party that has oppressive or immoral 
Stances, while striving to have a seat at the table 
SHostinga public figure at an event who has disagreeable 
vows pout islamic tenets, including living an immoral 
lifestyle, openly supporting oppressive regimes, Or 
endorsing major violations of Islamic principles 
Supporting civil rights groups who may advocate lifestyles 
thabecontradict basic tenets of the Muslim faith, such 
asseroups Calling to normalize unchaste lifestyles, This 
mabe justified as returning the favour of such groups 
Minsupporting Muslim civil rights causes, on the basis of 
quid pro quo. 


All@these cases involve some benefit to the Muslim 
community, but with some level of compromise to our Value 
system. Being in the room with decision-makers is/always 
beneficial but may indicate some level of endorsement and 

being a witness to injustice (as in hadith 12). A notedipublics 
figure with problematic views may attract a bigger audience 


o events, but may also taint the values and the eduCational 


message that the organization stands for. AddittGnalives 


working with allies towards a common goal may causeythe 


aa this narration is rated as weak according to al-Albani. a 
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40 HADITH ON COMMUNITY SERV 


it is unlikely that such work could have any long-lasting 
- Acting out of good | intentions and performing incomplete 
acts of worship are not enough! This hadith described a 


eee eet eteteeeetiit red: ble scholarly bodies. such ac r! | man who isisupposedly sincere and humble in his prayer 


Muslim community to accept and normaliz 
lifestyles, and they may eventually become unfai 


very essence of their teaching 


- made severe violations of Divine law in terms of 


Assembly of Muslim Jurists of America® for a deeper 11 
menunis resulted in him losing the acceptance 


on the figh of necessity (dartirah) and the fiqh of calamit | a 
nawazil). While it may be hard to unite the Muslim vo: E g and blessings OF Allah. This should invite us to include 
Allah’s commands in the How as much as the Wh 


l 


the issue of political engagement, the hadith at hand 
Submit to the notion that Allah knows whee IS 


used as a Starting point CO suggest the following 


! This should invit 


« Allah only accepts what is pure! 


to take a step backwards and ask ourselves 


Tse 
`» 


How could He who created not know His own 
creation, when He is the Most Subtle, the All Aware? 


(al-Mulk 67: 14) 


hadith 1, then we should put Allah at the centr a z 

DUR 
This shall invite us to firmly believe that the impermissible is 
inh erently bad and harmful, in the short- or the long-term 
may have obvious or hidden conse quences, on the indie 
oro Hthe community or both. Moreover, the impermissible 
have some benefit, but the harm will always ougweigh 


efit, as in the case of alcohol: 


engage in activism and community work to begi 


If we are sincere in seeking acceptance from Allah 


decision-making process, not only for the sake of 
motivation. 

® In addition to the rewards in the Hereafter, M 
firmly believe that our efforts will not come to fı 


if Allah does not put spiritual goodness (baral 
political lobbying coul 
bet the 

pod 


educational events would be void of any worldly bi 


them. Our fundraising events, 


Allah does not put His Divine blessings in them. R 
They ask you (Prophet) about intoxicants and 


gambling: say, ‘There is great sin in both, and” 
some benefit for people: the sin is greater than the 


money, organizing a lecture or voting at an electi 
only a needed first step in the grand scheme of thu 


Muslims, we trust that Allah is the Changemake: 


| TOS 

is the One who will nurture such seeds and bring thi benefit.’ (al-Baqarah 2: 219) 
er TANE 
fruition. If we resort to dishonest and unethical n JÄ) 
f ~ ia 
oy 
¢ 
a aal 2. 
45 Assembly of Muslim Jurists of America (AMIJA ti a) 
amjaonline.org, a 
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L. 


No 


4 


FURTHER DISCUSSION 


i 


Muslim activists who live in a world that 

influenced with notions of modernity sh: 
accustomed to the word þaram just as thi 
to hear words of 


A huge 


from using Ol he aring any 


encouragement and 
imbalance of our era is whei 

negavi comm 
critique, and eventu: illy filter out such wo! 
our terminology and our speeches. It 1s tri 


some VOICES within the Muslim commun 


wrongly and excessively claimed everything | | 


haram, without knowledge. However, we should 
react to such bias by going to the other ext! 
The prohibitions of Islam should be vi 
safety precautions that our Creator ha 

us, Who knows us bette! than we know ours 


(al-Mulk 67 


AS much as we invite OUT community to be ODE] 
minded 


elections, 


an d 


politi al 


engage in the 


and civic engagement, we should 


of Spi cal 


be open-minded about other forms 
truth to power. We should realize that voting 
civic engagement is a means to an end, and 

continuously question the assumptions and 


alliances that have been made before. 


Sometimes the harm associated with certain cari 


political engagements or community chi 


is unavoidable. Credible scholars who are 
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min the Islamic Shariah and in the political 
syste: mW need to identify the harm and assess 
its intensity. Such an assessment considers the 
objectives of the Shariah—preservation of people’s 


— =) 


reli gion, lives, lineage, intellect, and wealth. It also 
diffe ferentiates between 


| 
oy 
esc 
| 


cases of emergency, such 


irect and imminent harm on the community 
cor Bpared to political gains. One should also keep 


i in} 
* i n 


d the harm involved with no politic al action. 


7] 5 itis wrong to assume that such a position is the 


l 
¥ | 
ti saf 


(more On this in the discussion on hadith 31 


‘st course to preserve one’s religion and values 


> HADITH 30 
DEALING WITH GREY AREAS 
i 
ero AUN Uo) Coron J5 Laie WI 55) 25 o CUE 
2S bgla Yo Olaia loging «(yw alo! Jla «ge Jed) Of Jais elas 
i 13 B33 529 Abeg dvi PARANSI) 55) 03 AS 
2 JS DIS 9) 48 an Gi Logs aod! gm Ley uels elodl 3 g3 
ie Cole Is) dee Lual 3 Olg Y dojlore alll o> GIS tae 
(ae Baia) © Klas] (29 yi „aJs ed) Sed Daus DE als cues) ie 
$ , 


Numan ibn Bashir (RA) reported: The Messenger of 
ppeace and blessings be upon him, said: ‘What is lawful 
` ‘is clear and what is unlawful is clear, but between them are 
- certain doubtful matters which many people do not know, 
Thus, he who avoids doubtful matters will preserve his religion 


w 
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and his honour, and he who falls into doubtful 1 
Hie | falls into doubtful i sc meone more righteous or scholarly, as Sufyan al-Thawri 
fall into the unlawful. This is like the exam, 


ble of a shepher P once Bementioned, ‘True knowledge 


therein. Indeed, every king has a sanctuar) 
protected. With regards to Allah, His sanctus 

that He has dec ren unlawful. Truly, the | 

piece of flesh that if pure will make the Oe. Baty t pi 


F (Ol oof, as issuing Strict and sti ingent fatwas can be í 
bya lyone.”* 
. a here confirms that, while manı peop le maj 
now ‘distinguish doubtful matters, some pi ople will KNOW 
if corrupt will make the whole body corrupt. This piece of fl The hadith Sent indicate ia meneh Aoi 
is the human heart.’ (Bukhari and Muslim) are fompletely unknown and mysteri 
arein fact encouraged to investigate and 
Mattersias long as such effort (ijtihād) is don 
known euidelines and rules. When the Prophet 


E 
wr Shim and give him peace, sent Mu‘: idh (R 
r> “Uy PC ' - 5 cls ncn 
As the previous hadith (hadith 29) teaches, Muslims | ked him: On what are you 


COMMENTARY 


ES P 
ZOETE LU 
-. * s 


use an impermissible means even lil the outcome ana } a ig the people? Mu’ adh said ‘T will tud 
isa noble one. However, what about complicated situ I t 1 the Book of Allah.’ The has het caid 


i a A on of - x ` ; - SARA Ls : al i$ not in { 
when It 1s unclear whether some thing is halal or hara Book of Allah?’ Mu (‘ddbh sai 7, with the tradition Sunnah) 
is where the hadith at hand becomes very instrume! | | 


3 | . of DE Messenger of Allah.’ T er P ropin t said hat if itis nol i 

teaching one of the basic tenets of the jurisprudence (/ : ienraaition of the Messenger of Allah?’ Mu ‘adh said, “Then 

activism on dealing with doubtful! matters wi strive to form an opinion (ijtihad) The Pr phet said: ‘All 
p Ai eis due to Allah who has made suitable the me ssenger of the 
Messenger of Allah.’ (Tirmidhi) 

WwW Smiche ruling is unclear on a matter, protecting oneself 

í from indulging in the grey areas is always the safer 


j i option; consequently, dwelling on doubtful matters may 
cannot clearly and easily be identified by the laymaı | 


= The default position on all worldly, non-ritua! 
permissibility, unless some clear statement in th 
or the Sunnah indicates otherwise, for exampl! 
Baqarah 2:172-173. 


There will be issues between the halal and the haran 


| 3 : eve tually result in becoming immersed in n vultiple layers 
hadith defines them as aa source of confusion 
“ee F aram actions and environments 
clarity (shubuhdt). a 

*® Asound and pure heart that is connected to the revelation 
It is not part of the prophetic approach to T 

Sisethe tinal arbitrator when the situation involves one 

conclusions and hasten to declare certain issues as R 


Muslims should realize that doing so does noi a : | 
: Siemawawi. Aadaab Al-Fatwa Wal Mufti Wal Mustafn, (Dar Al-Pikr, Syria 
1988). 
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person and his/her choices in life: activists. after the 


consult with credible scholars, should ensure thar rhe 


are not indulging in such doubtful matters for the sake of 


desire, fame, or convenience. 


* Forcommunal matters that affect a larger population, such 


as policy making, it is a bigger challenge to distinguish the 


| 


halal from the haram. Other factors come in to play, such 


as bringing communal benefit (maslahah) and removing 


harm (mafsadah). In these discussions, the context and | 
assumptions of the political situation and consequen 


of one’s decisions become very critical. Moreover, thi 


discussion shifts Into assessing the size ol the benefi 


or harm, and whether it is temporary or permai 
It goes without saying that such benefit shoulc 
into account the Muslim ummah at large, or at leas! 
Muslim community, not the benefit of the politcal 


or organization or candidate. 


ACTION ITEMS 


1. Respect the knowledge, experience and wisdon 
credible scholars who may have spent a lifen 
researching complex topics. Dont assumi 
a five-minute search on the internet or a cou; 
of lectures are enough to formulate a judge! 
on such matters. In the meantime, feel free 
respectfully ask your teachers and discuss full) 
reasoning and the background of their conclu 
Imam Malik (RA) once said, ‘Every person's wo 
may be accepted or rejected, except the man las 
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lat gr ave, when referring to the Me ssenger 
may) Allah bless him and vive him peace 
R i 
he terminology Of this hadith, Muslim 
Mould differentiate between the clearly 
parers from the sources of confusion 
of clarity (shubuhat). As an example, a 
1 who accepts and normalizes same-sex 
ve isi clear violation to Islami principles 
JA W orking within a specific political party 
a Smot as Clear, since the context 
muons s and expectations of that alliance are 


Eamporcant note is to avoid shaming those 
iffer with us in their fight opinion, as long 
did Mot deviate from the boundaries of 
Islamic schools of thought. If we have 
bin a debate, we should keep it professional 
Mtain Our Muslim manners while doin 
er J we believe the other position is clearly 
eMis should not result in us maligning thein 
paons as ‘Ali ibn Abi Talib, may Allah b 
sed with him. once said, ‘The one who aims f6 


MtneDUL misses it cannot be equated with those 
aim for falsehood and get it right 


i 


The i. essenger, may Allah bless him and give him 


, advised that one shoul d maintain a clear 


a ace from doubtful matters, even when getting 


47 


the most eloquent of 


justify the permiussibility of somethiu 


Wabi 5 


echoing 


ah seek 


l 
“STICSS 15S WHG 


d 
scisi 
CUTI TEFaP: 


: 
gr Tin 
> á 


’ ; 
is whdat tProtws 


in the chest 


Sficl 


issuing rulings (fatwas) 


by Mundhiri in al-Targhib wa'l 


Al-Ourtub! 
heart is acceptable from the one 
enlightened with knowledge 
were adorned with 
This is because only such people | 
to sense the traces of th 
hearts to begin with 

statement 
have mercy on him, is profoundly cautionai 
you were to take permissions and 


each scholar (or may we Sa\ 


from 


Sulayman 


e rn 


F 


Lon! 


comments 


CG 


AN SW el ‘5 


to this 1 


at vou 


abstinenc 


Orherwise 


scholar) then you have 


accumulate in your heart 


Al-Ilmiyyah 


Beirut 


1988) 


16 


Abou Nou’aym Al-Asfahani. Hilyat al 
Al Kurub 
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larhi 


a) ; 
= gqouUuDI 


allowed 


. ay faye i 


THE FIQH OF ACTIVISM 


HADITH 31 
WORKING WITHIN CAPACITY 


al pes a ‘Jb s als al Lo Ql ge acti \s 


i) 
‘A'ishah narrates that the Prophet may Allah bless him and 
give him peace, said: Aspire for the best deeds, maintain a sense 
of moderation, and Stay positive and hopeful in your Lord 
for your deeds alone are not enough to earn you Paradisi 
Weenie Companions heard that, they said, ‘Not even you 
@umesenver of Allah’? He said, ‘Not even I, but only when 
Allah envelops me with His mercy.’ (Bukhari 

TY 
P| 


COMMENTARY 


The Muslim Values needed for activism and community 
work, “such as ihsan, analyzed in hadith 26, aSuweliueas 
integrity im) hadith 29, are often confronted by theypealites 
of ou Sword: multiple layers of oppression and injustices 
considerable loss of moral direction in humanity atlangeana 
a huge amount of confusion and misinformation. mis has 
resulted i in very limited avenues that can be sought tojebrect 
real change. Consequently, genuine and caring people may 
Start doubting themselves 


- Why Should | bother teaching my students and improve 
their Behaviour, if their parents do not want thems 
change and if the society around them is shaping thei 

behaviour more than lectures and classes do? 
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the most eloquent of answers and 


justify the permissibility of something 


‘Wabisah, seek consultation 
righteousness is What the heart and the soul 
and sin ts what throws doubt into the heart 
echoing in the chest. Stick to this method even 
issuing rulings (fatwas) at you left 

by Mundhiri in al-Targhib wa't-Tarhib) 


Al-OQurtubi comments on this: Consultin 
heart is acceptable from the one whose hea 
enlightened with knowledge, and whose 


were adorned with abstinence from the unlaw! 
This is because only such people have the ab: 


Fo sense the traces of the doubtful matter in ti 


hearts CO beg 71n with. Orherwise. the follo 


statement from Sulayman al-Taymi, may 


have mercy on him, is profoundly cautionar 


you were to take permissions and exceptions Í 
each scholar (or may we say, the mistake of 
scholar) then you have allowed all the es 
accumulate in your heart.” 


47 Abou Nou’aym Al-Asfahani, Hilyat al-awliya wa t 


Al Kutub Al-Ilmiyyah, Beirur, 1988) 
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HADITH 31 
Se eING WITHIN CAPACITY 


| has pa JIS elug dite AU) Yo CuI OF Aisle yc 
jő ab Jeu) G ES No ice alas EAL KeS J>% y 


‘ s 
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eo wales that the Prophet, may Allah bless him and 
beacensaid: Aspire for the best deeds, maintain a sense 


fa der rato mana stay positive and hopeful in your Lord, 
A y 
[- dees alone are not enough to earn you Paradise 


Jor) yt 

‘Wales the Companions heard that, they said, ‘Not even you 
0 Mes eng rof Allah’ aHe said, Not even I, but only when 
Allah er we lops me with His mercy. '(Bukhārī) 


po 


ii È. COMMENTARY 


Y) 6 
a i 


The Muslim values needed for activism and community 
work, such — as ihsan, analyzed in hadith 26, as well as 


re 


1 
LE mo ae 4 


pr ity in | adith 29) are often confronted by the realities 
of ours vorld: ‘multiple layers of oppression and injustice, & 
conside rable loss Of moral direction in humanity at large and 
a huge am ount Of confusion and misinformation. This hae za 
re sulted in very limited avenues that can be sought to effeg D 
real char ge. TConsequently, genuine and caring people mi y 


start dout ting themselves. 


5i 


‘ 7 

i Why should I bother teaching my students and imp rove 
theimepenaviour, if their parents do not want then 

Mechangerand if the society around them is shaping thea 


behaviour more than lectures and classes do? 
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<aUhateoodswouldiny charicy doin the fac | vomis normally used when aiming an arrow towards a 
poverty, turmoil and wars that this countrn ‘Specific target and hitting it. So. when it comes to our 

* How far can my political engagement go if the w! menuon and our vision of what needs to be done, there 
is corrupt? Is there even anv place for principled ; is no room for an incomplete, deviant or mo! ally wrong 
the chaotic and opportunistic jungle of politics? | lattemipt to do good (as hadith 29 teaches) 

E 


How can one enjoin good and forbid evil in ií - Qaribu: from the Arabic word for near (qarib) as in having 


one’s arrow being sent aS near as possible tO its target 
Normally for an arrow (CO Stay On ICS trajectory, if has to be 
anaied with a balanced approach: the bow has to be held 
firmly Dut Without excessive tension on the String the 
Sammowespeed and force should take into account the wind 
Speed, Weight of the arrow, proximity of the target, et 


_ The language here, according to Ibn Rajab, suggests that 


voting for a favourable candidate who may 
disagreeable policies and stances? What is 
guidance on aiming for partial or uncertain go 
process? 


While a complete answer is beyond the scopi 


this hadith can provide some guidance on the fí 


e A Muslim is responsible for the effort. not the oi we Snouid be moderate in our acts of worship, without 
Muslim activists should exert their ultimate cap the two extremes of being too intense or too complacent. 
God does not burden any soul with more than it í 
bear. (al-Baqarah 2: 286) Dewweemesaadid# and qdribu, Ibn Rajab has a profound 

e Our deeds. whether they are related to ritual 


Lich iis 


Statement that beautifully captures the prophetic Wisdom 
worship, community service, Or activism should and balanced approach: 


the ultimate and the most sought-after Outcoil 


is entering Paradise. Such deeds are, in thems 


Qariba refers to the result of your arrow reaching the vicimigMoN 

thebullseye, even if the target itself was not hit. On the ogier 
mercy that one can earn His forgiveness. Thi | Randy saddidu reflects that you started with a pure intention 
thamdoes mot settle for less. You have aimed for the right 


enough to enter Paradise. and it is only due 1 
5 


LLAI 


should stop us from putting our faith in oui 


actions. and relieve us from the distress of : goal, and that is what matters even if you unintentionally 


seeing our work achieve the outcomes we soug missed the target. 


Instead of looking at results, the hadith com: 


Back to the question at hand, advocating for the lesser OF 
focus on: 


ar 


Mem your capacity does not necessarily equate to selling 
Subon islamic principles. As long as we realize that such a 


Gworevils in politics and removing whatever harm or damage 
= Saddidd: doing the right thing, have the right n 


opinion, to plan while doing the good deed 
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Whar good would mv charitv do in the face of is normally used when aiming an arrow towards a 
c target and hitting it. So, when it comes to our 


poverty, turmoil and wars that this country 1s i 
paom and Our vision of what needs to be done, there 


How far can my political engagement go if the w! 


is corrupt? Is there even anv place tor pi incipled a 


attempt to do good (as Hadith 29 teac he s) 
Qi al getrom the Arabic word for near (qarib) as in having 
ones arrow being sent as near as pos sible to its target, 
i p e an arrow to stay on its trajectory, it has to be 
né nandled with a balanced approach: the bow has to be held 


1 


mly but without excessive tension on the string: the 


the chaotic and opportunistic jungle of politics? 

How can one enjoin good and forbid evil in th 
voting for a favourable candidate who may hav 
disagreeable policies and stances? What is the Islan 
guidance on aiming for partial or uncertain goals 11 


process? 7 l 
Es y Rey speed and force should take into account the wind 
While a complete answer is beyond the scope of this b Spi eaeweight of the arrow, proximity of the target, et 


i 


The language here , ac cording to Ibn Ri sf ib Suggests that 
we should be moderate in our acts of worship, without 


th two extremes of being y too intense or too complacent. 


this hadith can provide some guidance on the following 

= A Muslim is responsible for the effort, not the out 
Muslim activists should exert their ultimate capaci! 
God does not burden any soul with more than it ca 
bear. (al-Baqarah 2: 286) 


Our deeds, whether they are related to ritualistic 
should a , | dipa anced approach: 


wee saddidů and gäribúü, Ibn Rajab has a profound 
fatement that beautifully captures the prophetic wisdom 


worship, community service, or activism, 


the ultimate and the most sought-after outcome 
Pa A! 


riy Pe fers to the result of your arrow re aching thev icinityor 


. 


is entering Paradise. Such deeds are, in themselv 
ullseye, even if the target itself was not hit. On the other 


enough to enter Paradise, and it is only due to All heb 
mercy that one can earn His forgiveness. This | land, saddidi reflects that you started with a pure intention 
should stop us from putting our faith in our deed: Matdoes mot settle for less. You have aimed for the right 
foalwand that is what matters even if you unintentionally 


actions, and relieve us from the distress of sometim 
seeing our work achieve the outcomes we sought uissed the target. 


Instead of looking at results, the hadith commands | Back to the question at hand, advocating for the lesser of 
focus on: : two evils in politics and remov ing W hatever harm or damage 
s Saddidu: doing the right thing, have the right minds l within your Capacity does not nece ssarily equate to selling 


opinion, to plan while doing the good deed. The A maom Islamic principles. As long as we realize that such a 


O 
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situation is an exception, and we always keep a mindset 
saddidu, of continuously pushing the boundaries and ra 
the bar, we are allowed in Islam to work within a qd 


framework 


It is worth noting that a similar rule exists in other area 
Islamic jurisprudence (fiqh), such as the prayer of a disab 


person, as in the hadith: ‘Pray while standing, and if you ai 


able, then while seated, and if you cannot, then lay down.’ (Bukhai 


The inability to fulfil all the elements of the prayer (stand 
up) is not an excuse for a sick person not to perform u È 
within their capacity. Our scholars derived multiple maxı 
of figh that are important in guiding these discussions 
«e What can be done with ease is not dropped becau 
what only can be done with hardship. 
What cannot be attained in its entirety cannot 
abandoned as a whole. 
Difficulty in implementation brings out a relief in rul 


ACTION ITEMS AND FURTHER DISCUSS 


The prophetic mindset of qaribui should guide us | 
stay away from the black and white, all-or-nothin 
mentality when untangling complicated issues 
activism and community work. Allah says in ti 
Quran: So fear Allah as much as you are able and 
listen and obey and spend (in the way of Allah); it 
is better for your selves. (al-Taghabun 64: 16) 


THE FIQH OF ACTIVISM 


p 
j 


10W does this translate into our activism? One 


annon advise a Muslim woman about proper 


lamic dress code by using the argument, You either 
year the 100% modest dress code, or you better not 
wanne nijab at all.’ Or to tell a brother, ‘You either 
correct all Of your manners and behaviour or you 
hou d not get involved in community service. 


E 


Mever use this hadith as a justification for being 


Meqiocte. [san and excellence cannot be stressed 


nough (hadith 26): 


Who listen to what is said and follow what is best. 
These are the ones God has guided; these are the 
people of understanding. (al-Zumar 39: 18) 


One cannot fully understand and apply the hadi 


A 
Pir 
i 


E t Bee ) a) ae 
fopactivism while sitting on the side-linestand 


postulating theories of what and how things she Id 


involved in matters, engage in discussions, and seek 
} > - r = TE 
Prophetic wisdom before, during and after doimgi 
the work. Our rich Islamic tradition should push us 3 
towards finding real solutions, and not engage only 
imintellectual battles and theories, or to mistakenly if 
lise islam as a hindrance towards doing good. 
$ 
When assessing harm versus benefit of an issue, 
our Scholars stress the point that removing the 
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| COMMENTARY 
harm takes a priority over bringing benefits. Th: 


should enable us to cautiously handle ruling = This hadith emphasizes an incident from the Prophet’s 
exceptions and not overstretch them and mak E scarily life before prophethood that was implanted in his 
them an umbrella to legitimize Islamic violatio: | Roey y f or decades: The Treaty of al-Fuddl (also known 
Abu Hurayrah (RA) narrated ascnemiteaty Of al-Mutayyibin), which was a coalition of 

different E tribes Who rarely agreed on anything in public 
I heard the Messenger of Allah, may Allah bless him an ffairs 5. St |, they joined together to protect the rights of the 
give him peace, say, What I have forbidden for yo: mmigrat ants and foreigners in Makkah who did not enjoy the 
What I have ordered you (to do), do as much of it as y politic cal b nefits that the ruling tribes enjoyed. Although 
can. For verily, it was only the excessive questioning ai th ie hadith talks about an eni before prophethood, it 
shows the Propher’s willingness to accept such a coalition 
Saumessenever, Which gives this hadith a legislative Divine 
fndomement, This hadith serves as a basis for Muslim 
ACCIVISTS in political and social spheres to work with other 


i ~ 
al 


their disagreeing with their Prophets that destro 
nations) who were before you.’ (Bukhari and Musli: 


HADITH 32 oupseanacOalitions that aim to support the weak and 


BUILDING ALLIANCES FOR SOCIAL JUSTI‘ t the ¢ oppressed Having theological or moral disagreements 


ji alls noc top us from working on causes that are of mutual 


~ 


Dle “i elng ale AU! Lo al gw US: JIS < See 5p Gar) wie 5 | Interestyand it should not even matter to us who is leading 
- = ae a oa ` me 

WEI >> ee fF -s5-)-< oz- « X i ee Of inviting towards such a coalition. In matters 

99 « ext] o> 39 Lai gl Gp 08 « 059: 00)9« Gale u g 


~ 
i 


AS h e AA art nar of just aeeyAilah Almighty encourages the believers to stand 
5365 pus oF CTE Sg zal mit s) Hs Cusy aga i - 8 y IBES a 


ê 
| irmly a ga inst tribalism and ethnocentrism and to always A 
(Ltl S yl) AJI Eo alha 
: . | 2 


| n: f 
AS idine towards the truth: Me 


In my early years, I witnessed a treaty between the trib i . i ) 
e You who believe, be steadfast in your devotion to 
of Banu Hashim, Banu Zahrah and Banu Taym : God and b a ee let hea 
| God ear witness imparti o not let hatre 
would never let go of that agreement even if given the fin i | P h- 
Of others lead you away from justice, but adhere to 
of camels, and if I were to be invited to such an agreem E7 ; 
he pyro ; | 7 justice, for that is closer to awareness of God. Be 
even after becoming a prophet, I would respond witho. | €God: God i 1] fall th d 
i , 5 - : “ m f Te > wW ou 0O. 
hesitation, for the sake of enjoining good, forbidding evil. ay E ani: oruo OG 1$ Well aware o that yo 
supporting the oppressed against their oppressors. (Narrate | Maidah 5: 8) 


by Bazzār in his Musnad) 


5 
dé fei 
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harm takes a priority over bringing benefits. This = «| COMMENTARY 

should enable us to cautiously handle ruling | = a 

exceptions and not overstretch them and mak Dissuaditneemphasizes an incident from the Prophet's 
- ; Cede ee - —- s 

them an umbrella to legitimize Islamic violano: tatlysutenbefore prophethood that was implanted in his 

Abū Hurayrah (RA) narrated: memory a The ‘ain of al-Fudal (also known 


I heard the Messenger of Allah, may Allah bless hin 

give him peace, say, What I have forbidden for you, avoid ; L fairs. S sal che joined Beher to protect the rights of the 

What I have ordered you (to do), do as much of it as yo. | iS fitsana foreigners in Makkah who did not enjoy the 
= politic al be pents that the ruling tribes enjoyed. Although 


5 > 


can. For verily, it was only the excessive questioning a) | 
l 7 | the ha dith alks about an aden before prophethood., 
their disagreeing with their Prophets that destroyed (ti oe ae it ial atid a 


t 


d 


: | B shows thi e Pro hets willingness to accept such a TA 
nations) who were before you. (Bukhari and Muslim E B P ) 8 ; 

LA asaumessenper, Which gives this hadith a legislative Divine 

endorsement. his hadith serves as a basis for Muslim 

CTIVIS ES 1 ns olitical and social spheres to work with other 

HADITH 32 Jp : 


BUILDING ALLIANCES FOR SOCIAL JUSTI‘ | prou pis Eidicoalitions that aim to support the weak and 
i : $ N i JOK A 


the oppres sed. Having theological or moral disagreements 
shall not < stop us from working on causes that are of mutual 
Sigs elug ale W Lo WI Jon) JG: JG. rhe OH oea yl Ls js | Gnteresteand it should not even matter to us who is leading 
9 « ex) zas re eo dna JI ons KE e53 : SE 9 oila LY il that effort or inviting towards such a coalition. In matters 


3S Ls Sail bE aig « Gs! iL Ar Al JE GATAR of justice, Allah Almighty encourages the believers to stami 


A 


ms 
= 


| | ‘ittilyeagainst tribalism and ethnocentrism and to always 
(Aish! 3 l) JEI Go pgllacl A pr ™ 
| incline towards the truth: 
In my early years, I witnessed a treaty between the trib 
of Banu Hashim, Banu Zahrah and Banu Taym, 
would never let go of that agreement even if given the fin aR ae 
Of others lead you away from justice, but adhere to 
of camels, and if I were to be invited to such an agreem } 5 : 
re =) A justice, for that is closer to awareness of God. Be 
even after becoming a prophet, I would respond with = 
ae. | mindful of God: God is well aware of all that you do. 
hesitation, for the sake of enjoining good, forbidding evil. a; mir 
| ee ve | = Ró {al-Maidah 5: 8) 
supporting the oppressed against their oppressors. (Narrate: i 
by Bazzār in his Musnad) q 


You who believe, be steadfast in your devotion to 
God and bear witness impartially: do not let hatred 


. 
S f 
“alii 
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As 
ie This hadith shall be understood in the context WHAT THE TREATY OI 
= rt [slamic rules, such as the ayah: AL-FUDUL DOES NOT TEACH 
Tes 
Ka ate! 


Help one another towards birr (righteousness) and 
taqwa (piety), and do not help one another towards 
sin (ithm) and hostility (‘udwan). (al-Ma idah 5: 2 


Nea dnl declaration was concerned with basic human 
pensat everybody agrees on, even those who disagreed 
Omeverycning else, such as religion, values, and politics. 


@hisscannot be extrapolated to become an umbrella to 
Al-Sa‘di gives a detailed analysis of this ayah 


e AlLbirr here includes all deeds. hidden and publi 


Allah loves, in addition to the rights of Allah an | 


promote all issues that are considered fı inge ones to the 
communities of faith. 

Seinecmercontext of al-Fudül, all the parties involved were 
fansparent and honest in voicing their disagreement 
Oueenenissues that lay beyond the treaty. The Muslim 


rights of other people. 
s The word taqwad in this context includes refraining 


everything that Allah and His Messenger, may Alla! 


community should consistently recognize its responsibility 
him and give him peace, hate. 


foenjoin vood and forbid evil by hand, tongue, or at least 
mem nearts (for more detail, please see the discussion 
i ` ate ` f 
p] in hadith 12). Without this important element in a 
t ‘Cee 


= Ithm refers to overstepping the limits of Allah by 
acts of disobedience. 


= ‘Udwan is transgressing against people with rega community’s life, entering into a coalition on generalized 
their lives, wealth, and reputations. terms Without clear boundaries may lead to normalizing 
other people’s values or their sins 
This is why as believers who submit to Allah, we ai TA 


AlPHaul Was recognized by the Messenger, may Allah Bless 
ensure that we don’t use this hadith as an invitati him and give him peace, in a position of power (some 
unconditional political pragmatism. Instead, we Matrations mention that it happened after the conquese 
h: 


OeeMakkah). The Muslim community may seek an 
alliance during a time of weakness; however, this would 


consider the following: 


‘be a situation of necessity, and shall be understood asam 
exception instead of being the norm. 

_Al-Fudül Was not invoked to normalize the practices of 
Jābiliyyah, but to praise specific incidents that Muslims 
already call for. An educated activist should always be 
aware Of Superficial slogans that plague the social justice 
institutions and the public space. Such slogans mix the 
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This hadith shall be 


Islamic rules, such as the ayab: 


understood in the context of othe: 


Help one another towards birr (righteousness) and 
taqwa (piety), and do not help one another towards 
sin (ithm) and hostility (‘udwan). (al-Ma’idah 5: 2 


Al-Sa‘di gives a detailed analysis of this ayah 

= Al-birr here includes all deeds, hidden and publi 
Allah loves, in addition to the rights of Allah a: 
rights of other people. 

* The word taqwa in this context includes refraining | 
everything that Allah and His Messenger, may Allah 
him and give him peace, hate. 

= Jthm refers to overstepping the limits of Allah by 
acts of disobedience. 

a ‘Udwdan is transgressing against people with rega 
their lives, wealth, and reputations. 


This is why as believers who submit to Allah, we 
ensure that we don’t use this hadith as an invitatio) 
unconditional political pragmatism. Instead, we 
consider the following: 


THE FIGH OF ACTIVISM 


WHAT THE TREATY O] 
AL- FUDUL DOE S NOT TEACH 


lealebwaul declaration was concerned with basic human 
rig its that everybody agrees On, even those who disagreed 


everything else, such as religion, values, and politics 
‘nisscanmot be extrapolated to become an umbrella to 
T be all issues that are considered fı Inge ones CO the 
munities of faith. 


the Context of ai-Fudul, all the parties involved were 


Patenteand honest in voicing their disagreement 


Gop A 
a 


ueenemissues that lay beyond the treaty. The Muslim 


L ‘on munity should consistently recogni 7e 1ts re sponsib ity 


or at least 


to enjoin good and forbid evil by hand, tongue, 
Smeneimneatts (for more detail, please see the discussion 
Semenadicn 12). Without this important element in a 


A 
A com munity ’s life, entering into a coalition on generalized 


ter Mswithout clear boundaries may lead to normalizing 
otk ier people’ s values or their sins 


dul was recognized by the Messenger, may Allah Siess 
Le J . . l | - 
Neuimeand give him peace, in a position of power (some 


WMatrations mention that it happened after the conquest 
7 =< -pP 

SeoueMakkan). The Muslim community may seek am 
4 ance during a time of weakness; however, this would 


jeaisituation Of necessity, and shall be understood asam 


ex Bpuon instead of being the norm. 


dal Was not invoked to normalize the practices of 
Jahil, ap, but to praise specific incidents that Muslims 
already call for. An educated activist should always be 


a 


awa Hof superficial slogans that plague the social justice 


Sinstitutions and the public space. Such slogans mix the 
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THE FIQH OF ACTIVISM 


— e S Lg 


good with the bad, and use agreeab] = - | 
=toaaaress some of these issues should understand 
er ee 


histeality and maintain some level of cooperation 


example women's rights, aS a Cover fol 


change, such as extreme notions of fem 


è 


family unity 3 Ei Bai 

e Al-Fudül is a coalition. not a political front or parn 3. Ensure that your organization accurately reflects 
definition, itis temporary in Rire and can be | | | alls seg ents of your communi with qualihed 
marrow set of as greeab] le issues while allowing E lea ders and representatives, accordi ng tO ethnii 


2 
CO disagree on others.“ i ps, Dé ‘kground, social classes, education. as some 
oO Ma 


| | “examples. Creating an environment of inclusion 
SG with breaking the Sey re vali c 1111S and 


ACTION ITEMS | building bonds With each other. This should 


DE me i pust your members to think beyond the issues 

1. A famous story in the Arabic literaturi ' ‘that pertain to their cultural background. such as 
three bulls who had different skin colou: l racia meguüality, refugees from their country or the 
black, and red—but were united against th Po occupation Of Palestine. and care for other causes as 
who was their common enemy. Later the li | well, Other methods include taking a course in the 


able to spread division between them and ma subject, reading history, or preparing a presentation 


x about the cause. The hope is for our community 
TEREC > be Knowledgeable, empathetic, and supportive ay 
: pe many Causes as possib le and ensure that we mi 
un “doing SO due to our faith, and not political of 


to devour them one by one, starting with ti 
bull. The last bull standing realized his mı 
nor supporting his brethren, but only afte 


already too late to do so, and expressed h: 


‘Sav T ras ; “ke ay ‘day tni l 
by saying, ‘I was attacked on the same day t! ar: ional identity. 
bull was attacked! ‘| 

hie EE | 
2. Read Malcolm X’s essay on Palestine as a tean r a 
q i | i an | fon), HADITH 33 
reflect on his understanding of the intertv 
. = Lay. HANDLING INTERNAL POLITICS 
reality of the fight towards social justice fo Daan i gil 
; | TA AND DIFFERENCES OF OPINION 
people as well as the Palestinian peopl 
-~ f ( 
agendas of racism, capitalism and colon: | x 
Ae "2 B ~ ' i T 5 
are well-connected, and activists who are wo: x S WJ W lug ale al) fo tl US US cas Hl oF 
AS ee | 0. Vic ten ee 7 
— BG ts 55) ei vi is) Up 
48 Walid. D, Towards Sao d Acti TE: Mecc Tele) IR ! oo 2 ba ee Pine Ts c jr r pg Pe = TPR 
AN aaa 20) Beepees Gob > Ih y 45 J ol g pe 
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- aN ~ = 


Ibn ‘Umar (RA) narrates that when the Prophet, may Ali 
bless him and give him peace, returned from the Battle of a 
Ahzab, he said to us, None should perform the ‘As p 
before we arrive at the land of the Tribe of Qurayzah.’ T 
sun came close to sunset and the time for prayer was about 
end, so some of them decided not to pray until they arri: 
whereas others preferred to pray while on the road, clai 
that, We were literally commanded not to delay the pra 
The decisions of both sides were mentioned to the Messen 
may Allah bless him and give him peace, who did not reb 


either of them. (Bukhari) 


COMMENTARY 


This hadith provides important guidance for Mi 
organizations who wish to minimize conflicts and disa: 
that may result from disagreements In religious opin 
schools of thought, or political views. It is easy for Mu 
to trivialize internal politics and differences in the fac 
external threats and challenges. However, while the 
unite and strengthen the team, the former may desi 
physical and spiritual momentum and drain time, er 
and resources. Allah, Glorified and Exalted is He, wari 


about the consequences of disarray and conflict 


And obey Allah and His Messenger, and do not 
dispute and (thus) lose courage and [then] you: 
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Strength would depart; and be patient. Indeed, 
Allah is with the patient. (al-Anfal 8: 46) 


Histonyesmows us how clashes between multiple sects can 
Dewmitiated, especially between those who are more learned 
imenpions he Ouran clearly warns against using sacred 
knowledge as fuel for division and disunity 


They divided, out of rivalry, only after knowledge 
had come to them. (al-Shūrā 42: 13) 


Themadith at hand refers to an incident after the Battle of 

them@omtederates (al-Abzab) when the Messenger of Allah, 

MayenanDiess him and give him peace, encouraged the 

Companions tO march immediately to the fortress of the 

beon Qurayzah. Events on the ground dictated that 

themMuslim army move quickly, without taking a break in 
Madinah even for the the mid-afternoon prayer (salat alast 
However, it was unclear whether the command was mé@antto 
betaken literally, as it is forbidden to pray before evetyone 
dives at their destination, or metaphorically, to respectthe 
need ito) move quickly. The Companions themselves may 
Allah Be pleased with all of them, understood the prophetic 
cOmmand differently, and this apparently caused some 
confusion. Some were concerned about missing the prayer 
and performed it on the road, while others chose toistick 
literally fo the command and prayed upon their afttivall 
which happened after the time of the evening prayer (Salat 
al-‘isha’) had started. What is remarkable is the maturity amd 
uni yhe Companions showed during the whole process: 
We did not see one party accusing the other of defying the 

a 


ae 
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Sunnah or being negligent with the prayer time! Thi 


and the mission that united them all was more critical i 


such differences. and they realized that their disaer 


should not distract them from their main goa! 


The purpose of this discussion is to highlight that we 


not trivialize our disagreements, nor establish super! 


i i 
LA 


harmony under the slogans of brotherhood and 


genuinely functional team ensures that all voices are | 


and all positions are well-represented.“ We should crit 


all credible ideas and arguments wit hout pushing anyb 


feel defensive and eventually take things to a personal 


As Imam al-Nasafi (RA) once said: 


In minor issues of the faith, if we are asked about o 


position as compared to those who disagree wit h us 


say that our opinion 1S right but could be w rong, w h 


the opposing position is wrong but could be 


Otherwise, we would not acknowle dge that a perso 


of ijtihad may reach right or wrong conclusions. On i 


other hand. in case we are asked about our creed 


our faith, we ought to say that we are upon the trut 


and our opponents are on nothing but falsehood 


49 Lencioni, P, and Okabayashi, K., The five dysfunctions of 
illustrated leadership fab le. Hoboken, (N | Wiley, 2008) 

50 Ibn Nujaym, Ashbah wa'l-Nazai’r ala Madhhab Abi Hanı 
(Dar Al Kutub Al-Ilmeyyah, 1999). This quote is iis 
attributed to Imam Shāf ʻi 


i 
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FURTHER DISCUSSIONS 


ole The e discussion on tolerance of other opinions 


y “shall mot lead the Muslim community to adopt 
5 or normalise fringe Opinions and positions. 


“Community activists and leaders should be aware of 
©... framework and boundaries that the scholars of 

n Menmmah have established for centuries. We should 
MOt fall into oversimplification of deep scholarly 
issues that experienced scholars have researched for 

" decades, and bypass all of that with opinions that 
are based on superficial readings of a few articles 
Sonline. As an actionable item, consider having an 

A advisory board of credible scholars who can help 

_ the team navigate through complex discussions. 
7. 
ak Auslim activists and organizations should reflec i 
| deeply on the divided nature of the Muslim mmal | 
On the larger scale (of countries and governments) i 
Nor even on the smaller scale (local organizations 
and institutes). In addition to the natural tendency i 
of human beings to become divided and separated 
‘the Muslim ummah should realize that Divine Ae 
i tervention in this regard is not guaranteeds The 
~ Prophet Muhammad, may Allah bless him and give 
hi im peace, pleaded to Allah to protect us from trials 
and tribulations that stem from our differences. 
However, this specific prayer was not granted: In| 
a authentic hadith in Sahih Muslim, the Prophet | 


asked Allah to protect the Muslim ummah from — 


s 


- 
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es 


three forms of trial and tribulation. However, and = PS consider an instructive disagreement berween 


for a wisdom that only Allah Glorified and Exalted 
knows, He chose to leave it up to human beings to 
navigate such differences: E 

[Aaron] said, ‘O son of my mother, indeed the 
‘Amur ibn Sa‘d (RA) reported on the authority of hi E g peop e oppressed me and were about to kill me, 
father that one day the Messenger of Allah, may Allah bl. o let not the enemies rejoice over me and do 
heights of Madinah and stopped by the mosque of the Tr | (al-A t 7: 150) 

of Mu'awiyah to pray two rak‘ahs, and we all follow $ 


him and give him peace, travelled from the neighbouri not p a me amony the wrongdoing people.’ 


him in prayer. He then started making a long supplicat E | : This incident Occurred while Moses was absent 
to His Master, and, after he finished, he came to us a E S from his community for forty days, during which 
said, ‘I asked Allah for three requests. He granted mi | the community began to worship the calf. Aaron 
of them but He withheld one. I asked Him to protect -u of his way to save the faith of his people 
ummah from being destroyed completely due to famin | miduinvite them back to Allah. However, they tried 


and He granted me this. Then I asked Allah to prot o kill him, so he chose to remain silent and keep 
my ummah from completely being drowned in a fl he community together SO rhe wouldn rw ander 
and He granted me this. Then I asked Allah to protect around in the desert. Contrary to what some people 
ummah from directing their conflicts and fights towai : | . hink, Aaron did not approve of their worship to 


-o 


each other, but He did not grant me this request. (Musliı Monze their unity over their faith. Without this 


Hderstanding, we may end up assuming that the 


The discussion on tolerance and acceptanc iltimate goal of activism is the unity of the Muslim 


opposing viewpoints should not lead us to omimunity, while we forget that it is essential to 

away from difficult conversations to be had wh Understand what we are uniting upon. Ibn Hajar 

~ ap N AE ey x 
“ec *Se IDE A <i) ) Uuwi trivi >A e l 

addressing iticse issues. We should always s RA) puts this beautifully in this statement: 

a balanced approach where we: (i) cooperate in | 5 

areas of TSE (11) excuse each other on tl Whe matters of disagreement arise, we shall not 

‘tolerable’ areas of disagreement; and (iii) voici 

disagreements boldly but respectfully when it com 


to what we perceive as violations. As an example, | 


Maway from addressing them by staying in our 
Somes and breaking our swords. By doing so, no 
mimand of Allah would ever be followed, no evil 
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CHAPTER 7 


would ever be stopped and the people of su 


: 


find an easy way to commit their evil. From * 


people's properties and lives to promoting va THE WHILE 


forms of injustice, Muslims shall not say th 
a situation is a matter of trial and tril 
(fitnah)—we were commanded to avoid indu 


in it. Clearly, this contradicts essential teaching 


GUIDE FOR SELF-CARE AND 
Islam in stopping the wrongdoers and the for PROTECTION FROM RURNGUT 


from spreading harm on the earth 


| iis VERY easy for Muslims who are striving to initiate 
Social and political change to feel overwhelmed and 
exhausted from the endless challenges facing the Muslim 
community, On a global level, we are bombarded with 
pictures Of War, destruction, turmoil, and political unrest, m 
addition to poverty, natural disasters, and the list goes on. At 
@localilevel, those who step up for leadership immediately 
become magnets for anyone asking for donation seeking 
advice, or just complaining about community issues. FO! 
thisireason, activists and community organizers need to be 
! reminded on a consistent basis that the goals they work fot 
51 Ibn Hajar, Fath al-Bari bi Sharh Sahih al-Bukhari. (Dar Al-* | arein the hands of Allah. 
Alamiyah , Beirut 2013) 
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would ever be stopped and the people of sin would 
find an easy way to commit their evil. From violati 
people’s properties and lives to promoting var 
forms of injustice, Muslims shall not say that 

a situation is a matter of trial and tribulati 
(fitnah) we were commanded to avoid indulgin 
in It Clearly, this contradicts essential teaching 
Islam in stopping the wrongdoers and the foo! 


from spreading harm on the earth 


Ibn Hajar, Fath al-Bari bi Sharh Sahih al-Bukhari, (Dar Al-Rus. | 
Alamiyah , Beirut 2013) 
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THE WHILE 
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GUIDE FOR SELF-CARE AND 
PROTECTION FROM BURNOUT 


iis) VERY easy for Muslims who are striving to initiate 
socal and political change to feel overwhelmed and 
Zexhausted from the endless challenges facing the Muslim 


community. On a global level. we are bombarded with 


pictures Of War, destruction, turmoil, and political unrest, in 
@ddition to poverty, natural disasters, and the list goes on. At 
aiocaievel, those who step up for leadership immediately 
become magnets for anyone asking for donation, seeking 
advice, Or just complaining about community issues. For 
fiisreason, activists and community organizers need to be 
reminded on a consistent basis that the goals they work for 


are in the hands of Allah 
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40 HADITH ON COMMUNITY SERVICE AND ACTIVISM 


According to a Muslim’s belief system, change cai 
come from Allah, He is the only changemaker, not oth 
people, be they individuals or organizations. Ou! 
however, are part of our worldly test that may invit 


change as in the ayah: 


Indeed, Allah will not change the condition of a 
people until they change what is in themselves. 
(al-Ra‘d 13: 11) 


Al-Sa‘di comments on this by saying 


Allah does not change a people’s condition 
prosperity had they not shifted from faith to disbelie! 
from obedience to sin, or from gratitude for Allah 
blessings to insolence because of them. In such ways 
Allah takes those blessings away from them. By thi 
same token, if people change their condition of sin 
and shift towards obedience to Allah, Allah will chang 
the miserable situation in which they were to one ol 


blessing, happiness, joy, and mercy. 


The 40 hadith on community service and activism collec! 
concludes with the hadith on self-care with essential mes 


to every activist and leader: stay positive and hopeful 


not ignore your personal growth and emotional well-beu 


and keep on planting your seeds of change in a consist 


and hopeful manner. At the end of the day. vour service 


the community is nothing but a means of self-purificatio 


and your battle against injustice should start with your o 
whims, desires and negative thoughts, 
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HADITH 34 
INVEST IN YOURSELF 


E 5 4) Jon) JG JG as AW! 5d) pya 
eee 99 C225)! 5051) (0 al! J) >! i 
Js! J5 VS egt GESi ola ja Yg WL Geinly eds la Ye 
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Abii Hurayrah reported that the Messenger of Allah, peace 

and blessings be upon him, said: The strong believer is better 
anaemore beloved to Allah than the weak believer, and 
both of them have goodness. Be eager for what benefits you, 
seek help from Allah, and do not be frustrated or lazy. If 
something befalls you, then do not say if only I had done 
something else. Rather say that Allah has decreed what He 
wills Verily, the phrase ‘if only’ opens the way for the work 


of Satan. (Muslim) 


COMMENTARY 


æ. 
a 


Muslims Who volunteer their free time for the community 
should mot be distracted from their personal journey of 
selÉdevelopment in all aspects of life. After all, thebest 
way to help the Muslim community is tO empower more 
Strong Muslims, starting with your own self. The wording 
in the arly part of the hadith is generic and may be applied 
to different dimensions of strength: Seeking physical 
strength, financial independence, intellectual competence} 
and spiritual resilience are all desirable traits that Prophet 
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40 HADITH ON COMMUNITY SERVICE AND ACT T 


According to a Muslim’s belief system, change can only 
come from Allah, He is the only changemaker, not othe 


people, be they individuals or organizations. Our actions 


however, are part of our worldly test that may inviti 


change as in the ayah: 


Lil 


Indeed, Allah will not change the condition of a 
people until they change what is in themselves. 


(al-Ra‘d 13: 11) 


Al-Sa‘di comments on this by saying: 


Allah does not change a people’s condition ol 


prosperity had they not shifted from faith to disbeli 


from obedience to sin, or from gratitude for Allal 


blessings to insolence because of them. In such way 


Allah takes those blessings away from them. By 


same token, if people change their condition of 


Hi] 


and shift towards obedience to Allah, Allah will chang 


the miserable situation in which they were to one o! 


blessing, happiness, joy, and mercy. 


The 40 hadith on community service and activism co 


concludes with the hadith on self-care with essential mes 


| 


i 


lect 


SA g 


to every activist and leader: stay positive and hopeful 


not ignore your personal growth and emotional well-be: 


and keep on planting your seeds of change in a consis! 


and hopeful manner. At the end of the day, your servic 


the community is nothing but a means of self-purificat: 


and your battle against injustice should start with your o, 


whims, desires and negative thoughts. 
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È HADITH 34 
i INVEST IN YOURSELI 


EESE o U Jou) JG J ac al 52) dpm ul Jes 


we! Besa Cte! 25h) G0 aU I) Cols 5 coll Gogh 
Jig) JS Y Eg“ Ube] blg ja Yg aUL Geils laiu L 


ú 5 AS 
Jee ai y OS ‘jes cL leg «4lJ| iS J9 SEST 18 S SEF 

i h 
j Abii Hurayrah reported that the Messenge of Allal peace 


RY 
pellet 


and blessings be upon him, said: The strong 
and more beloved to Allah than the weak believer, and 
both of them have goodness Be eager for u hat beni its you 
seek help from Allah, and do not be frustrated or lazy. If 
something befalls you, then do not sa) 
someting else. Rather say that Allah has decreed what He 
wills Verily, the phrase ‘if only’ opens the way for the work 
of Satan. (Muslim) | 


er 15 Detter 


if only I had done 


COMMENTARY 


ae. | 


í C as ~ ~ B 
Muslims who volunteer their free time for the community 
Shoulaenot be distracted from their personal journey Of 


=e 


Mheearly part of the hadith is generic and may be applied 


Meth, financial independence, intellectual competence 
@ndyspiritual resilience are all desirable traits that Prophet 


183 


OO EE gE Ep ye ge 
- ’ 
+ 
i 
= gm 


40 HADITH ON COMMUNITY SERVICE AND ACTIVISI 


Muhammad, may Allah bless him and give him peace, wanted 


for his community. However, the hadith later focuses 


spiritual strength as the most important outcome of othe: 


worldly dimensions of strength. Imam Nawawi, may Allal 


have mercy on him, elaborates on this 


Streng sth here refers to the determination of th 


soul =e pushing it to the affairs of the Hereafte: 


The one with such a trait unleashes with braver, 


against the enemies in the battlefield, speeds up whil 


approaching them and even seeks these enen 
OUT. Through courage and strength this pel 


becomes motivated to enjoin good and forbid e 


while patiently bearing all hardship in the path of 


Allah. Finally, this person feels noble desire for act 
worship, such as praying, fasting, and remembrance 


and is consistent in doing so. 


From this perspective, we can understand how str 


believers seek spiritual strength in their worldly matte: 


* Strong believers, in the physical sense, have the cou 
and the ability to defend themselves and others agai 


any oppression (as in hadith 13). They have more ene! 


and stamina to worship Allah without any laziness 
explained beautifully by Imam Nawawi further o1 
his commentary: ‘A'ishah, may Allah be pleased witl 
narrated that the Messenger of Allah, may Allah bless h 
give him peace, used to take a nap until he heard the first ad! 
then he would spring up for the prayer.’ (Muslim) 


= Strong believers in the financial sense give more in chai 


are more likely to take calculated risks in business 
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2 eventually form strong and independent communities 


è mg 
on) 


even 
oo not subservient to others (as hadith 39 teaches). 


we 


Sebelevers who are strong intellectually and academically 


Pri) 


jase; 


re. enmi their faith against misconceptions and doubts 
that others can throw against one’s faith. They approach 
‘every commitment with thsan (as in hadith 26) and use 
their position and their career to support their families 
and society at large. 
a Strong Delievers, On the social side, are well-connected to 
“the community and establish a meaningful relationship 
oA enen triends and family. They have a strong sense 
Begone and identity and give back as much as they 


ve from others. This support system (as described 


lagitne27) protects against potential harms that may 
merom dealing with others (as in hadith 21) 


ACTION ITEMS 


hadith presents a blueprint for attainin 
epi in all its forms. It gives ee ~ 


M 


> 


| Be eager for what benefits you: Begin with the very. 
; pend i in ‘mind (as in hadith 1) and set the right 


A of your Pep whether it is for serso j 
fgoals, community service or career aspirations, 
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aha G 
Realize that your own strength o1 | inthe eves of Allah, and how much of a difference 


yy. 


will not get you anywhere without Alla | | neres between imán and kufr. It motivates and 


- $ 
E. 
(as in hadith 5) | Seeilspires the weak believers to realize that thej 


-= some value, and also reminds the strons 
i EEP s 7 l f : 
Don f be laz Y 0? eit ( tD l GCGLEMSSLIIO | -AO never look down on of compii 
- ' i Erin A 
ro! hard work Work hard and WILO ! f l eat Be er believer for there is good ta ae 
| ns ia = 


any stone unturned. This is the physi a following Verse shows how different 


material dimension that should 1 ive different capacities and for: 


how Allah allows for each one ort | 
on ayy 
> improve, get betrer, and serv 


In case something ha ippens fo vou instead i g ‘ . <a 


=f) 
es 

a! @ 
à 


spu itual preparatory wo! k 


i - k . C b crio Lalel , € E “ . 
yourself and lamenting previous decisions, | We gave the Scripture as a heritage to Our chosen 


that success as you define it is not ts: some of them wronged their own souls, 


and that Allah has a better plan for you. 4 msome Stayed between |right and wrong], and 


i n Pih T5 cy n WUT N a l 7 7 
as you have put in the right amo msome, by God’s leave, were foremost in good 


and have maintained a spiritual conne That is the greatest favour Rannas 9) 


Allah, then accept whatever results i 


Allah. and submit to His will and decre: . Bir e istithdrah prayer the prayel eeking God's 


osa yithan one cannot learn T gi dance, is a very practical implementation of this 
past decisions and examine whether the Shadith. It involves (i) goal setting, (ii) prioritizing 
MesHereafter before the worldly life, (iti) seeking 
‘help from Allah, and (iv) being satished with 


4 « Whatever Allah chooses for us 


> w 
—— 


have done any better. However, one shall : 
that examination result in a downward 

what if thoughts and regrets. Instead, real: 
Allah decrees outcomes, and whatever He 


and Wills surpasses your human plan 


2. The hadith emphasized that there is 
people of faith, even if they are weak in tl 
and that Allah loves them so long as they hav 


in their hearts. It shows how honourable a 


Ue | 
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f. 


‘ van 
Realize that your own strength or willp | = As: ithe eyes of Allah, and how much of a difference 


Is y a k ia < 7 , ~ : i 
will not get you anywhere without Allah | | Enerenis between mman and kufr. It motivates and 


T 
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(as in hadith 5) | ins zires the weak believers to realize that they have 

q some Value, and also reminds the strong believe: 
Don't be lazy OT give up There is no substitut Bi . j to never look down on Ool completely disregard a 
for hard work. Work hard and without lea Seeweaker believer for there is good in them too. The 
any stone unturned. This is the physical = following verse shows how different believers will 
material dimension that should ac ompan' | in have different Capacities and forms of stre neth, and 
spiritual preparatory WO! k . P he v Allah allows for each one of them the chance to 

: improve, get better, and serve: 


In case something happens to you: Instead of bla: 


yvourselfand lamenting previous decisions, | S fi We gave the Scripture as a heritage to Our chosen 


that success as you define it is not guarani =) servants: some of them wronged their own souls, 


and that Allah has a better plan for you 


_— 


some Stayed between |right and wrong], and 
as you have put in the right amount of etf Lait some, by God’s leave, were foremost in good 
and have maintained a spiritual connectio : P deeds. That is the greatest favour. (Fatir 35: 32) 
Allah, then accept whatever results com: $ , i; 

Allah, and submit to His will and decree. | | 3) The istikharah prayer, the prayer seeking God’s 
is not to say that one cannot learn from thi | guidance, is a very practical implementation of this 
past decisions and examine whether they cot : hadith. It involves (1) goal setting, (ii) prioritizing 
have done any better. However, one shall no! SeeetherHereafter before the worldly life, (iii) seeking 
that examination result in a downward Spir; | q he p from Allah, and (iv) being satished with 
what if thoughts and regrets. Instead, realize t! iatever Miehichooses for us 

Allah decrees outcomes, and whatever He pla . 


and Wills surpasses your human plans and v 


2. The hadith emphasized that there is good in 
people of faith, even if they are weak in that fai 
and that Allah loves them so long as they have fait 
in their hearts. It shows how honourable a belie 
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HADITH 35 
SPREAD POSITIVITY WITH REALISM 


d n - E > , n r vr : 
Jol Eras 13)” JE elug ale al do ail Jats A) 5c 


Malik related to me from Suhayl ibn Abi Salih irom | 
from Abu Hurayrah that the Messenger of Allah 
bless him and grant him peace, said: ‘When you hea 
say, “The people are ruined.” he is the most ruined 
all? (Muslim) 


COMMENTARY 


Human beings tend to overly criticize things around 


by disproportionately focusing on the negative. | 


a commonly observed behaviour between parent 


their children, and between spouses who tend to hig! 


mistakes while ignoring each other's virtues. Criticism 


joined with love and care, is a necesary virtue in the Mi 


ethical system (as in hadith 24). However, it 1s worr! 


when the noble act of nasibah is transformed into an « 
form of fault-finding. 


In community work, those who get deeply involved 
organization and are exposed to its behind-the 


workings may become exhausted with the negativi! 


pessimism they find. This may be manifested as exc 


highlighting of the mistakes of leaders and organiz 


making destructive criticism of the speeches and lect 


A 
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Scholarsmand eventually being cynical and doubtful about 
anyesinceresetfort. Such people may start spreading their 
hopelessness in the community, and, even if they continue 
to occupy positions inside organizations they would do so 
without empathy, love, care or hope for results 


Siichmtendencies become worrisome when those people give 
a religious label to their insecurities and doubts. They may 
start speaking on behalf of Islam, and this causes the general 
public to Duy into these accusations and feel more distant 


and less confident about their faith 


It is worth nong that the last word of this hadith h 
narrated in two different ways, 


complementary interpretations: 


as been 


- 1 + 
resulting in different but 


Dehuwarablakubum: He is the most ruined among thema 


According to this narration, the Prophet, may Allah bless 
him and 


hin give him peace, is warning us from passi 
judgement on people and claiming someone’s final 


Mestination will be eternal ruination. Clearly, one can 


| point Out that someone is misguided due toa specific sin 
SMimmoral action. with the intention of giving advice 
“ohh that person to change (as in hadith 12 and 24} 


®t) one cannot go beyond that to assume that this 
nis beyond hope, or that they will never be guided oF 


Juna Direported that the Messenger of Allah, peace and blessings 
Bempon him, said, “A man said, ‘By Allah, Allah will not forgive 
person!” Allah Almighty said, ‘Who is he who swore by Me 


Y 
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i : | ACTION ITEMS 
that I H ill not forgive someones Í have forgiven hin A} 


— 


your good deeds. (Muslim) a: 
isaleader, one should be careful and cog: 
nour € i ive e ‘gy VeV das and 
In addition, the person with such an attitude cou os tof pos eee ative WO! 
3 Se 
i fV l 3 >> 7S. VIC lect 
evil intent on the inside. His harsh criticisms and o In Our meetings, public le 
POUL private thoughts, we should: 


insecurity and evil deeds on others. As al-Mutan | May things as gloomy and hopele: 
famous poet, said: fanaechis should not result in us propa 
mages of perfection. How can oni 


of rumours about others may be a projection 


lances By making sure that ou: 


When a man’s deeds become evil. 
critiques, the positive and the negat 


his assumptions will follow through, 
fon, collaboration, and motivati 


And he starts believing what he initially assumed 
fegatives While rejoicing in all th 


And he will start taking enemies from his friend: 
ire usus ly more numerous 


And in darkness and doubtfulness eventually will be con 
Huwa ablakahum: ‘He has caused them to be | : 2) Teachers and public speakers shi 
According to this narration, declaring ti Mance in their educational 
| : p 
community to be misguided will create some | | &§ isting problems and challenge 
a self-fulfilling prophecy. It may spread hope! while < © providing them with solutio: 
pessimism, gloominess, and mistrust among the | | s Everyone can pinpoint problenis 
c : k eas. Á; OAL PHAP pa 
and eventually result in people losing hop Seeeanaemistakes, but the true reformers are those whoa 
attempt to repent and LmMpro\ C themsel\ CS ‘OV de solutions and roadmap s for people to get 
Jut of these problems. 

Imam al-Khattabi has an interesung commentary t! 


people’s mistakes and listing theit shortcomings, b' = I destructive criticism inside his or her head and coum 


that people are corrupt and are ruined, until he ts di ? Mave things in an event he or she has attenda 


be the most ruined of them all, because he is worse t! Senoremoving to the countless observations abous 
> > veing sinfu sprez g slander and | Sa | 
them due to being sinful iy preading slander a : Mespatking lot, the attendance, the microphones 
amongs >m. s may also ci s 1 to feel a (À He | 
ngst them. This maj o cause him to fe erie who does not thank people does not than 


| 

around them, by assuming that he is better than the: : Nah? | 
un. 

a 


> 
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4. Reflect on the incident from the Siral 
Prophet Muhammad. may our souls | 


for his honour, was insulted, attacked and 
outside of Taif. Despite being in a very crit 
weak position in his life, he maintained his 
of mercy and forgiveness for the very 
who had harmed him. 
that was full of hope: ‘Maybe Allah will 


their offspring those who worship Allah alone.’ (Mu 


HADITH 36 


BE PROACTIVE & PLANT YOUR SEEDS 


39 aclu] Caló òl JÒ elug ade abl jo ey) 
(I) EERE 


"isror 
= = 


= 


Anas tbn Malik reported that the Prophet, manr Allah hi 
and grant him peace, said: ‘If the Final Hour comes wh 
have a sapling palm in your hands and it is possible to pla 


before the Hour arrives, you should plant it.’ (Bukhari 


COMMENTARY 


same Peco} 


and said in a supplicat 
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turmoil of such i immensity that we feel helple ss and hopeles 
such as witnessing a devastating War or living under extreme 
oppression Of discrimination. No tribulation can be more 
severe Hanm dhe Day of Judgement itself, that is why this 
hadith Should influence our productivity 
plans i in any other crisis. 
ETS 
Normally, When a believer reflects on death, the Hereafteı 
and pre paning for it, our thought process 
to spiritual Or ritual means of preparation 

supplication, and donation. While these are noble and 
righteous deeds, in this hadith the P rop yhet Muhammad 
may Allah bless him and give him p yeace, is emp! 


iphasizing that 
planting a seed and finishing a could be 


LJE 


‘worldly’ act of service is also a priori [his remains true 
even after you Fealize that the Day of Judgement is about to 
start, even if you believed in that moment that nobody would 
eat from hat tree or ever be shaded by it. Even if you believed 


thereswould be no oxygen or sunlight left for that tresto 


F al S€ taung and 


normally leaps 


such as praye! 


aS d 


ptowl ine message here is: do your part, and finish planieing 
your seed! You are held accountable for the act itself and ROW 
much isan yOu put into it (hadith 26), while its fruits arein 
tepands of the Almighty. 


The more we reflect on farmers and the act of planting seeds, 
the 1 more we understand how important such a mindset i 1S 


This hadith fuses the spiritual and the materialı: 


for those Who step up for the difficult task of reforming a 
of Islam by providing 


community. Planting seeds involve setting goals thar are 
long-term, With no instant gratification or fast and easy 


arent wins, Tp involves consistency in sticking to a process stom 
a very important mindset on how to respond to cri watering the plant, nurturing it, to removing threats omore 


guidance on our prioritie 
witness the Day of Judgement unfolding in front of ı 


Even if we do not live to witness the event. we 
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| , reading its light: before the day goes into cor 
than being fixated on the final produci \nd finalita 


gioes. The Islamic mindset When it comes to kno 
requires a firm belief in the Unseen. in t! mn rain, ana 


nsees ) ong inG@eatais, teaches us to be pr 
sompiete reliance on Allah, who 1s tn ful trol of chet | | y 
complete reliance on Allah, who is in | he hn seh M Wmmeasures instead of correcty 


result: ) a (eae threats 
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Consider the seeds you sow in the ground, is it you 


who make them grov or We? If We wished, We could \CTION ITEMS. AND FURTHER DISCUSSIONS 
turn your harvest into chaff and leave you to wail, —————— O 


‘We are burdened with debt; rather we are totally imeed to channel t 
j O C . ICi ENC SPIrii 


wr ls Sammic CGUCATION toward 


ad STI = -A E S ea S 5h te 


deprived.’ (al-\W aq! ah 56: 63-67 


' SA i ALi secas TO thi Hiei 
Building on the previous points, Isla rea to be . 9 a a 7 
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tribulations fall upon us, as in thi rOLlOV 3 i 
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Abu Hurayrah (R. 1) reported that ani Vi y J N My =. 
may Allah bless him and grant ! . cal ¢ mame. We Should be intentional 
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ee See Peg fens holsūuc understanding and 
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the MOTTNING and an unbeliever in thi 
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believer in the evening and an unbeliever 
would sell his faith for soni goo isan th 


; 2. - om : Specify the Dest Seca > tO DCE planted TOT 
eo dae Hereafter, such as f 
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The word badara shares the same root wo 


refers to the full moon in the Arabic langu ' io r 


(RA) =m The Messenger of Alla 
RA him and 7 e bum Awe te, aia Whe n á 
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gave the moon this name because ıt 


horizon before Sunset and DY doing Si tal | 


52 | itis Mf How 


p roductive musiim Corr ae 


last acces t December 2021 


bn Manzoor., Lisan Al-Arah. (Dar S di 


than being fixated on the final product. And finall 
requires a firm belief in the Unseen, in the form of rain 
complete reliance on Allah, who is in full control of th 

result: 


Consider the seeds you sow in the ground, is it you 
who make them grow or We? If We wished, We could 


turn your harvest into chaff and leave you to wail, 


‘We are burdened with debt; rather we are totally 
deprived.’ (al-Waqi‘ah 56: 63-67) 


Building on the previous points, Islam teaches 
proactive in oul deeds and take initiative before tı 


tribulations fall upon us, as in the following hadith 


Abu Hurayrah (RA) reported that the Messenger of 
may Allah bless him and grant him peace, said: ‘Hast 
perform good deeds before a tribulation which will be lik 
dark part of the night, in which a man will be a bel: 
the morning and an unbeliever in the evening, or he will b 
believer in the evening and an unbeliever in the morning 


would sell his faith for some goods in the world.’ (Muslim) 


The word badara shares the same root word with badi 
refers to the full moon in the Arabic language. The 


gave the moon this name because it usually appears o) 


horizon before sunset,” and by doing so takes the ini! 


52 Faris, M. How to set goals like a gardener 
productivemuslim.com/how-tro-set-goals-like-a-y 


last accessed December 2021 


53 Ibn Manzoor, Lisan Al-Arab, (Dar Sader, Beirut 1993 
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in spreading its light before the day goes into complete 


darkness the Islamic mindset, when it comes to known 
ipcomin z dangers and trials, teaches us to be proactive, to 
invest inepreventative measures instead of corrective ones, 
iditoalways be aware of potential threats 
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AGTION ITEMS AND FURTHER DISCUSSIONS 
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MeAsweducators, we need to channel the spiritual 
Blements of our Islamic education towards planting 
faretuleana intentional seeds for the Hereafter 
Classe and lectures about remembering death. 
belie in the Hereafter and the signs of the Day 
Dar udgement should inspire workshops and 
Stoetams On Career planning, team building and 

0 tical Campaigning. We should be intentional 

itemaintaining this holistic understanding and 

implementation of the Muslim faith, and not fall 

Intorkeeping the dichotomy of separating spiritual 

and practical teachings. 
J 


a 


Some hadith specify the best seeds to be planted for 
Our journey to the Hereafter, such as 


q 
A 


Mbaeturayrab (RA) reported: The Messenger of Allah, 
may "Allah bless him and give him peace, said, ‘When a 
bun an being dies, his deeds end exe ept jor three. ongoing 
ha ity, beneficial knowledge or a righteous child who 
prays for him.’ (Muslim) 


a 


> í Dor the False Messiah? Or 1s if evil from the Unseen 
oare Waiting for? Or the Hour itself? The Hour will be 
tter and terrible.’ (Tirmidhi) 


We should not read this hadith in isolation fro: q 
other considerations that we take when 

planning for the major decisions in our lı | 
cannot leave behind a righteous chi 


careful consideration OÍ who thei 


marry! One cannot consider leaving | | = HADITH 37 
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fealchallenge and the real impact come When 


i 


the impermissible. 


gwe our attention to our family members 
Hose who might disagree completely with 
should not lose sight of the strong emphas 
On keeping ties of kinship, as in the hadi 


Ie 


ees 
pm 


l 

MAtshah reported that the Messenger of Allah, may AH 
olesshim and give him peace, said, “The bond of family 
suspended from the Throne and it says: Whoever uphole 
me, Allah will uphold him. Whoever severs me, Allah vil 
sever him. ” (Bukhari) 


Ibn al-Qayyim, Madary al-Sdlikin 
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“TION IT BMS AND FURTHER DISCUSSIONS 


and I break fasting, and I marry women. Whoever does not pet > : 


——— a 


bs 
A 


desire my Sunnah is not part of me.’ (Muslim) 
a the following prophetic advic 
Ibn al-Qayyim has a beautiful commentary where he say “rm goals, and ensuring 
msistency in our deeds, habit: 
nand programs; The travelle: 
Mal faster than its capacity wil! 
tion, mor will he be able to us 


ACY 5- (hadith, rated as weak in tra 


For every command that Allah has given, Satan will try 
to send it into one of two extremes: either complet: 
abandonment and neglect (tafrit), or to overzealousness 
and excessive application (#frdt). The religion of Allah 


is meant to stay on the moderate path between thos 


@sponsibilities towards ou: 


who neglect its commands and those who are fanatical J 
about them.*’ Hyolvement in public acūvit 

nea excuse to escape from well-] 

It is very important, when discussing balance, thal \ Socially towards our immediate family ı 
understand Salman’s advice and put it in context A 

discussion was about voluntary prayers and fasting ‘vers guard yourselves and vour families 
affecting his relationship with his wife and his family. Bala M inst a Fire fuelled by people and stones, 
should not become an invitation to abandon the obligat ah im 66: 6) 


(fard) commands of the faith, such as the five daily pray 


modest clothing for men and women and staying away | - night Deeasier to preach at the mosque or tes +h 
the impermissible. ier people’s kids than your own. Howevenall 
| cha enge and the real impact come W 
WesOur attention to our family membersy 
Hose who might disagree completely with 
Bold nor lose sight of the strong empha 
lam on Keeping ties of kinship, as in the hag 
disha reported that the Messenger of Allab, may At 
esspim and give him peace, said, “The bond of famil 
sper tea from the Throne and it says: Whoever upha 
mepAllah will uphold him. Whoever severs me, Allahi 
ever him.” (Bukhari) | 


- 
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The balance taught by this hadith was hard to 
maintain even among the Companions, may Allah 
be pleased with them. Some of them felt guiln 
about the times when they felt less spiritual o: 
became distracted from the Hereafter with worldly 


enjoyments. 


WIDE FOR'SELF-CARE AND PROTECTION FROM BURNOUT 


_ {tS 

ophet may Allah bless him and give him peace, 
theupper hand (that gives) is better than the lower 
that: ceives). Make sure to give those who are under 


arenirst, ana the best charity is that which is given 
feurpius, and Whoever abstains from the unlawful, 


vill Support him in his abstinence, and whoever 


ri 


financial independence, Allah will make him self 


nt. Bukhari) 
Hanzalah reported that he asked: O Messenger of Alla! C 
when we are in your presence and are reminded of Hellfire 7 
and Paradise, we feel as if we are seeing them with ow COMMENTARY 
very eyes, but when we leave you and attend to our wives À 
similar fashion to the other hadith in this chapter, 
ation Changes the narrative on wealth, teaching 
Sr ot a means to fulfil one’s ego and desires, but to 
4s it is in my presence and you are always occupied wi eeds for the Hereafter and benefit one’s family and 
the remembrance of Allah, the angels will shaki momoa Dhe bare minimum of requirements is to not 
hands in your beds and roads. O Hanzalah, rather tim bea burden on others: 
should be devoted to this and time should be devoted to l 
that. (Muslim) Moodi Detter for you than what is earned through your . 
abc Wr, Verily, the Prophet Dawid only used to eat from 
ruit: of his own hands. (Bukhari) 
a 


our children, and our business, most of these thing: 


from our minds. The Prophet replied, By Him in whos 


hand 1s my soul, if your state of mind remains the sam 


HADITH 39 | 
FINANCIAL INDEPENDENCE fith emphasizes that providing for those under oug 
Makes higher priority over other charitable acts. Amy 
A onon sacrificing amaterialistic life and implementim 7 


Smi (z4bd) before ensuring that one’s dependents are 


CALF NAN AI JE 45) Lug ale AU ho pill os 8p 50 Ul os 


7 T 649 (FE ab Gc GIS be Bra 2&9 Jg oe Nol dia 


=- 


Maent goes against the proper Islamic understanding 


Acs leu olg 5) aU) dis cK au) 09 AUI das DP e 
oe | fealth and spirituality: 
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A person cannot be more sinful than the one who depriv DA 
Promote the figh of charity and donation, 


Msewe Will be hurting the same people we 
wine to help. The following story, narrated 
nas ibn Malik (RA), highlights the Prophet's 
ach in helping people become self-sufficient 


under his care from their food and sustenance.’ (Muslim) 


In addition, this important principle holds tru 
leaders, organizations and communities. Muslim scl 
and leaders cannot maintain their independent positio: 
and fulfil their roles in enjoining good and forbidding. a 
while being dependent on a Salary. This is where util: My me te mee pee oe VESA 9) alah 
Islamic charitable endowments (awgqdf)* is esseni | Hah bless him and give him peace, and asked fon 
to ensure that the intellectual integrity of schola movisions. Lhe Prophet Muhammad, may Allah 
protected. When speaking about the Muslim commu bim and give him peace, asked, ‘Do you have anything 
at large, our mission as caretakers of this earth cannot | tin your house?” The main replied, Yes, a cloth—we 
fulfilled if we remain as a burden on the world. The : fomelofitand spread the rest on the ground, and a 
of the Messenger who was sent as a mercy to mank ten y owl from which we drink water” Thi Prophet 
may Allah bless him and give him peace, needs to ad : | Bring them to me.’ 

this mindset wholeheartedly: to become the uppe: 4 

that creates jobs and pushes the economy forward ter the man brought them in, the Messenger of Allah 
innovative mind that finds solutions to today’s challe: E Allah bless him and give him peace, held them and 
and the heart that cares about others. A Who will buy these?’ 


msaid, 1 will buy them for one dirham. And h 
FURTHER DISCUSSIONS oN senge repeated two or three times: ‘Who will of] 


than a dirham?’ 


l 


As a community, we need to integrate our Cnarita 


work with our da‘wah and educational Messagi ; nan said, Ji will buy them for two dirhams. So the 


in the light of this hadith. This ensures that o ) het took the two dirhams and gave them tO the man 


besaid, Buy food with one of them for your family 
: bu an axe with the other one and come to me.’ 


charity is not spent in ways that create a life- 
dependency of the needy on it. We should promo: 


the fiqh of financial independence (ta ‘affuf) as mu 


then brought it to him. and the Prophet, may Allah 


> 


Sim and give him peace, fixed a handle on it with his 
wi) 


https://yaqeeninsutute.org/khalil-abdurrashid/fi 


as-a-socicty-the-rise-fall-of-islamic philanchropi 
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DE" 


d 
own hands and said, ‘Go gather firewood and sel 1d | 
shall not see you for the next fifteen days imamecepended on “Abd al-Rahman 

re employed by him, one third had 

f 


The man went away to chop and sell wood, and eventuall | 
earned ten dirhams. He came to the Messenger aft “Ne ity from him.” 


buying a garment and food for his family The P; ophet 


may Allah bless him and give him peace, then said: ‘Wh munity members who always st 


you did is much better than being resurrected on thi Sceswe need to find multipl 


> - i r a? e; l C f h ' 
of Judgement with a spot on your face due to asking fi Ourselves and our families thi 


money from others. Indeed, requesting mone) Such as investing. This sho 
- j > Tu . i 
allowed for three: for those under grinding povert) BERESMOSE important asset a 
£ < A 
t ` Tesia 
those in severe debt, or for those who need to compensat Mises Or her time! Just imag 


= l i | an a) 
for blood money. (Abū Dawid, rated as good (ha Muslim might be abi 


pated ` : EArt 
in transmission) active time if it wasn’t fo! 


1 to make a living. We should 
Amongst the Companions of the Messenger of sh the example of “Abd al-Rah: 
Allah, may Allah be pleased u ith them, we have th How our wealth to enable muli 
great example of ‘Abd al-Rahman ibn ‘Awf (RA 7 so long as we keep our intent 
the embodiment of this hadith. He was amongs! Uractions aligned with whai 
the wealthiest businessmen in Makkah, but that ager approves. 
did not stop him from being one of the manı Wa 
to accept Islam. Moreover, when he migrated 
Madinah, he sacrificed all of his wealth and prov 
that the pursuit of wealth did not affect his decisio: 
In Madinah, he was partnered with Sa‘d ibn 
Rabi‘ (RA) who offered to share half of his weal 
with him, but instead he said, ‘Show me where tl] 
marketplace is.’ Despite starting over from scrati 
he was able to build up immense wealth 


_~ © 


enabled him to support the Muslim communi 


' Q lal Di, Siyar A ‘lam al-Nubala , 
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la hah narrated that most of rhe citi 
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HADITH 40 weneseias in Ramadan); however, this should not result in 

SMALL DEEDS LIKE THE CONSISTENT RAIN eame completely during the remaining months of 
year, Dy abandoning fundamental practices completely 

SLI sl sole g ade WI oo ill tu CUS gie a 92) Atsle Ys 1 Dra) br for example. It is true that we should encourage 
OSa Lo Sls Go laI JB US Slo Qas] -J5 Sal I) Col ple Co get closer to Allah all year round by doing more, 
ian 1) we should also strive for consistency and steadfastness. 


anama Allah be pleased with her, was asked if the 


rir; senger of Allah, may Allah bless him and give him 
A‘tshah narrates that the Prophet, may Allah bless him and g y d; es d give 


give him peace, was asked about the most beloved deeds to 


Allah, and he answered, ‘The most consistent ones even if the) 


would dedicate certain deeds for certain da\ S, and she 
ve >d, ‘No, for his deeds were consistent, but u ho amongst you 
Mierate what the Messenger of Allah, may Allah bless him and 


are few in number.’ He also said, ‘Commit to the deeds you | l : 
lim peace, tolerated.’ (Bukhari) 


can sustain.” (Bukhari) 


mteresting that Aishah used the word dima to describe 


Messengers consistent deeds. In the Arabic language, 
COMMENTARY refers to the cloud that drops rain consistently for day S. 
i sense, this hadith describes that his deeds had botk 
isistency, quality, quantity and a goal that clearly none 


san achieve! 


The last hadith in this collection provides an important 
reminder when trying to put into practice the other hadit! 
mentioned above. Allah expects consistency from us—Hi 
appreciates when these small deeds turn into habits, and whe Ws hadith should inspire us to build our 
our bursts of motivation become anchors of steadfastness in Srammes and institutions around consiste 
our faith: ect ul work: 
Recurring classes and educational events shou 
O you who believe, be patient, act with discipline, fore importance over bigger but occasional ew 
guard your frontlines and fear Allah, so that you : Grassroot work and local campaigning that mg 
may be successful. (al ‘Imran 3: 200) communities should be given priority over am 
allies or events. 


an beings tend to be seasonal in the way they car! ` pa. - , SS 
Humanbeing iten ioioicasonan in. Che È | Establishing deep and meaningful relationshipsi§ 


themselves in life. There is a season for shopping, another | } s 
: elve j ; ; Hite zs segments of SOC1ety, especially those who disagree 


raking a holidav and vet another to study or work. Similar!) | {a 
5 : : = Ee us, should be the basis of our outreach, in additi 


there is a season where our faith and spirituality are at the 
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issuing a press statement or raising awareness through an 


outreach event. 


A community, like an individual, requires consistency, gradual 
steps, and continuous education in order to heal, empower 


and educate its members and advance their situation 


FURTHER DISCUSSIONS AND ACTION ITEMS 


1. This hadith should not be taken out of context 
to justify mediocrity in worship and community 
work. We should strive to bring out the best that 
Muslim community members can offer. The main 
message that is manifested in the order of the 
words suggests that we should direct our willpowe 
determination, and ambition towards consistency 
After highlighting this command very clearly 
the Prophet’s words indicated that the size of the 
deed does not matter, so long as the deed itself 1s 
persistent. The encouragement to hold on firml) 
to the teachings of Islam is reiterated in multiple 
places in the Qur’an, such as in Allah’s command 


to Prophet Yahya, may Allah give him peace: 
‘Yahya, hold on to the Scripture firmly.’ While 
he was still a boy, We granted him wisdom. 


(Maryam 19: 12) 


Consistency should manifest itself in other areas 


of our activism, such as giving different causes of 
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ng and injustice their due (refer to hadith 
should also guide the way we react to natural 
rs and calamities to donate in an educated 
Sponsible manner, not out of pure emotion 


sive donations pouring into one location 


open he door for corruption and misuse of 
donations. Certain countries and causes can 
ne neglected just because they seem to be 
irgent in the eyes of the masses than the one 
fencing an urgent crisis. 


P Ca 
0 


of t e best Ways tO encourage consistency 
© demonstrate CS impact. FOl example if vou 
ulat > mowemuch you can memorize of the 
an by Sticking to a few lines per day or on 
ye per week, in addition to a consistent revision 
edule? Interestingly enough, such an estimate 
Idweven underestimate the real impact, since 
sistency creates competency, which will increase 

peec and the quality of the memorization as 
(4 ays ‘pass. 


——— 


ni, S., 114 Tips to Help You Finally Memorize the Qur an, (CreateSp LCE 


paependent Publishing Platform, 2016) 
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CONCLUDING REMARKS 


CHAPTER ONE 
THE WHY: THE SPIRITUAL 
MOTIVATION OF AN ACTIVIST 


Hadith in this chapter invite us to begin every act 
Gimsemice with the very end in mind—with reflection on 


CONCLUDING REMAR (S . the mor ent we meet our Lord on the Day of Judgement. 


The Spiritual element Of activism invites us to revisit our 
intentions before, during, and after our community work 
anc encourages us to work behind the scenes (hadith 

p 2) y hile protecting Ourselves from the detrimental effects of 


j 
~~ = 


gir Sana desires (hadith 3). Keeping Allah at the centre 
iateOals and aspirations invites us to serve His creation, 
Inc =the most beloved servants to Allah are the ones who are 
nost beneficial to His creation (hadith 4). It also provides 


1€ spiritual motivation to stay strong and courageous 
uring tough times (hadith 5) and to not be discouraged b 
Boverwheiming prevalence of falsehood (hadith 6). 


HANK YOU FOR taking the time to navigat 

40 hadith on community service and activism | CHAPTERS TWO AND THREE 

indicated earlier, this collection is only meant | THE WHAT: THE SOCIAL & POLITICAL 
serve as a discussion starter into this ever-evolving topic, ai RESPONSIBILITIES OF MUSLIM ACTIVISTS: 
as a Muslim handbook to change the world. It provide: 


hadith that answer the most important questions abou 


ie hadith in Chapter 2 provide guidance on Whatis expem 
Muslim’s involvement iT) this space These quest Ions maj T ym M üslims as vicegerents of( Tere on earth hadith 7 teach 
Ustospread peace, feed the hungry, keep our ties of kinshif 
vithout forgetting about our spiritual connection with Allaf 
ough night prayers. Hadith 8 describes the branches of the 
tee of faith, from testifying to the Oneness of Allah to good 


summarized as follows: 


Manners and modesty to eventually removing harm from 7 
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REMARKS 


fe 
CH TER FOUR 


THEW oe 1 NSIDE YOUR TEAN 
PROPHETIC WI SDOM ON EMPOWERING 
AND LEADING A SUCCESSFUL TE 


Sememmeant CO guide Our organ: 


[practices to Operate a team 


Setari With declaring rtl 


~- 


s who work with us 


19 wms us £r ic Standards pe 


ogancations., Had h 20 SASWETS TO Some 


TRE . 
whether it is pe MISSIO for a team membe 


demselves for a leadership position. Working v 

cm create backlash, but Se Should not cause US | 
v wolanon and quit on attempts to v ork ae 
baith 21). Hadith 22 gwes an insight, tl 
ot the Adhdn, che Tecruinng metho 
Milammademayeuian piess him and give him p 
ind how he assigned tasks fo different community 
This chapter is concluded with hadith 23. which discusses 
ie dmanicsoneeerd and discipline between team membe 


end therr leadership. 


i 
IL YLI 


tolog A 


: 


MmecmMoeiae 


CHAPTERS FIVE AND SIX 
THE HOW: THE ADAB 
FIQH OF ACTIVISM 


Chapter 5 discusses the code of conduct that guides Hema 
Jusims should carry themselves while fulfilling their dunesi 
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the streets. Hadith 9 reminds us that all of us are responsil 


MUIC 


for our flock, and empowers us to work within our circles of 
influence. Hadith 11 warns us from abandoning our dutie 
as reformers, since Islam views the society as a single shi 


(hadith 12), where the actions of sinners and wrongdoe! 


affect all human beings, and thus the importance of taking 


responsibility and action. 


Moving on to Chapter 3 w here the hadith about a Muslim 


service to society in the political spheres are discussed 


Hadith 12 gives the famous prophetic command to chang 


any wrongdoing that we encounter with one’s hand, tongu: 


or heart. Hadith 13 indicates how the higher form of Jihad 


is to speak truth to power. Hadith 14 shows the prophet: 
wisdom on being strategic and choosing our battles on wh 
evil things we should prioritize. Hadith 15 emphasize: 
Muslim’s positive interacuon with other cultures while th: 
navigate the political circles, without completely dismissin 
positive values or compromising their principles. A Muslim 
attention to the media and public image is highlighted 
hadith 16 by narrating the story of Hassan the poet and hi 
service to the Muslim community. This chapter ts conclud 
with a much-needed advice in hadith 17 that challenges hi 
we think about our political parties and afhliations, ar 
invites us to support the side of truth, even if it meant to 
against our own brethren. 


CONCLUDING REMARKS 


t CHAPTER FOUR 
)THE WHO: INSIDE YOUR TEAM 
PROPHETIC WISDOM ON EMPOWERING 
AND LEADING A SUCCESSFUL TEAM 


agit Chapter 4 are meant to guide our organizations 
ams on the best practices to operate a team, all from 
feti@ advice. Hadith 18 starts with declaring the scarcity 
penc ible leaders and volunteers and invites us to value 
ppreciate the Ones who work with us more. Hadith 
Senses (Om materialistic standards penetrating our 
mizations. Hadith 20 answers to some level of detail 
Senin is permissible for a team member to nominate 
selves fora leadership position. Working within teams 
teate Dacklash, but this should not cause us to resort 
Slaton and quit on attempts to work with our peopl 
dith 21). Hadith 22 gives an insight, through the co) 
iiewAdhan, the recruiting methodology that Prop 
Hammad, may Allah bless him and give him peace) ii 
how he assigned tasks to different community memi 
Isscnapter is concluded with hadith 23, which disgi 
dyr amics Of Shard and discipline between team men 
Ptheir leadership. 
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THE HOW: THE ADAB & 
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Shapter 5 discusses the code of conduct that guidesa 
Muslims should carry themselves while fulfilling theipaa 
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firstly towards Allah and then towards their communi 
Hadith 24 teaches about sincere goodwill (Nasihah) as a core 
value in Islam and how giving advice should be present in | 


community's life. Hadith 25 gives the etiquette of receiving 


and sharing news, and the importance of verifying our sources 
of information. Hadith 26 introduces excellence (Ihsan) as the 
DNA of a Muslim’s work ethics and hadith 27 emphasizes 
brotherhood and unity between the different members of 
a community through the beautiful imagery of the bricks 


that belong to the same structure. The chapter conclude: 


with hadith 28 on dealing with people in a prophetic wa; 


especially our neighbours and guests 


Chapter 6 brings an important aspect to the How question 


by providing hadith that discuss the boundaries 
permissibility in activism work (the halal and the hara 


Hadith 29 weighs in on the Islamic moral view on the end 


versus the means question, while hadith 30 reminds us 
the complexity of issues where the defining line between t! 
halal and the hbaram is not clear. Hadith 31 compliments thi 
discussion by inviting a Muslim to work within their capaci! 
and avoid a perfectionist, all-or-nothing mentality. Hadi 
32 on the treaty of al-Fudal builds the case for collaboratin 
with non-Muslim groups on matters of shared benefit. | 
chapter concludes with hadith 33 on the guidance to hand 
differences of opinion, especially when it comes to diffe: 


ways of interpreting and applying our Muslim sacred te» 


CONCLUDING REMARKS 


CHAPTER SEVEN 
THE WHILE: GUIDE FOR SELF- 
GARE AND PROTECTION FROM BURNOUT 


DnS meant to conclude the book with prophetic 


—_ 


10m tC inspire Muslim activists and tend to their mental 


emes is much-needed advice, given the fact that 
: community volunteers and workers are known to be 
less a d generous With almost everything they have. They 
wepul others before themselves and go out of their way 
Ve their Organizations, but this normally comes at what 


mn only referred to as volunteer burnout 


encourages the believers to invest in self 


feemenceana work towards the goal of being the 
ng believer, While hadith 35 warns against pessimism 
mueeativity when we do not see results of our works 
Setesiiience can be achieved by having a minds 
meine seeds wherever we go (hadith 36) even if tH 
idge Mentis about to start. Hadith 37 gives a bea 
Morn mental wellbeing that helps Muslim agg 
Suen that internal battle from within their He 
HSS shows how Islam encourages us not to priog 
mmunity work over other responsibilities, espec 
Mond family. Hadith 39 stresses the imports 
meal independence so we can strengthen our pe 
society while pleasing Allah the almighty. Hadit 
ncl ides the book on the importance of maintai 
mallconsistent deeds, for the change we all desire will 


ippen overnight. 
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his book is meant to be a Muslim’s handbook to 
change the world. It provides the most relevant 
Hadiths that Muslims in the 21st century and beyond 
need to maximize their potential, serve their community, 
and leave a legacy. Aided with a commentary and a list 
of actionable items for each hadith, these hadiths provide 
a framework that answers the most relevant questions 
for activists and community leaders: The WHY (The 
spiritual element), the WHAT (the social and political 
responsibility), the HOW (The Figh and Adab guidelines), 
the WHO (tips on building successful teams), and the 
WHILE (self-care advice). For all those who have goals 
beyond their own selves and aspire to make an impact, 
guided by prophetic wisdom, this book is for you! 
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